10. SSTURTY &HTYUT &Y / Devyaparaadha Kshamaapana Stotram

Introduction:

Adi Shankara composed Devyaparaadha Kshamaapana Stotram very similar to Shivaparaadha
Kshamaapana Stotram. In Shivaparaadha Kshamaapana Stotram, Adi Shankara addresses Lord Shiva
as a father and seeks his pardon with complete surrender, accepting the deviation of the devotee
from the path as ordained by Vedas. Here, in Devyaparaadha Kshamaapana Stotram, Adi Shankara
appeals to the motherly instincts and seeks Devi’s pardon, acceptance, and grace.

1. U Al O a6 I 9 9H Fgfaug! 7 I1gH = agfu T 9 o+ [gfaaT: |
7 9 GERd defd T 7 o faeaus R 9 AraRadeaR v FAIeRo ||

1. na mantrarh no yantrar tadapi ca na jané stutimaho na cahvanam dhyanam
tadapi ca na jané stuti kathah |
na jané mudrasté tadapi ca na jané vilapanarh param jané matastvadanusaranarn
klésaharanam | |

Meaning and explanation

99 A O ?laﬁf EEESIE] Hﬁmﬁ / na mantrarh no yantrarh tadapi ca na jané stutimaho
- -na -not; Hd - mantram - hymn; A - n6- not; Td- yantram - symbol; ?‘I’Q"ﬁ - tadapi - even
that; @ - ca- also; 1 - na- not; Gl'lef - jané - know; ﬁﬁl’q - stutim - stotras /hymns of praise;

31@[ - aho - a form of expression/ wonder

| do not know any mantra or any yantra and | also do not know any stotras (hymns of praise).

Notes:

In Samskrit, there is a saying: HIdq IR Eﬁf H-d: / mananat trayate iti mantraha - meaning, that
by repetition of which you overcome/ get protection from bondage/troubles/cycles of birth and
death is a mantra. Mantras are different from ordinary prose or poetry. Some stotras have acquired
the status of mantras. These Veda mantras are discovered by sages during their meditation. They
acquire extraordinary status as they are the breath of Parabrahmam.

Yantra is a figure, a symbol of Paramatma drawn on a plate. Each Devata has an associated yantra.

It is advised to follow and learn these mantras and also the usage of yantras from a competent Guru.
- iI'IE'F'l' ST ?I'Q"ﬁ EEESIE] '\‘ﬁﬁﬁﬂﬂ: / na cahvanam dhyanam tadapi ca na jané stuti kathah
- na- not;d HIGM - ca ahvanam - also invocation; &1 - dhyanam - meditation; ?‘Eﬁf - tadapi
- thatalso; @ - ca-and; 9 - na- not; S - jané - know; Eﬁf DYT: - stuti kathah - stories in

praise.

| do not know how to invoke/call you, and | do not know how to focus and meditate upon you. |
also do not know any of the hymns which praise the acts you have done to protect the devotees.

Notes:



Dhyanam is supposed to be done with TdhTY o - uninterrupted continuous focus on a deity.
Stuti/ hymns have two aspects to them. One which is in praise of Devi (describing various forms of
Devi, the weapons she is holding, ornaments she is wearing, etc. ) and another which details the
deity’s leelas / acts of triumph, which the deity has done to protect the devotees, as stories.

CECIC] 'E&T\‘% ?ﬁﬁf CERCIC] ﬁETFT/ na jané mudrasté tadapi ca na jané vilapanarh

- na- not; S - jané - know; Hal: d - mudrah té - your hand-symbols used during puja; ?‘Eﬁf -
tadapi - eventhat; d - ca-and; - - na- not; S - jané - know; faeu= - vilapanam - wailing/crying
over what you lack

| do not know any mudras/symbols to be used during puja and | also do not know how to cry or
lament over what | do not know.

Notes:

Mudras refer to gestures/ hand symbols (how to hold the fingers, how to bend them etc.) used
while performing the puja, especially during Sri Vidya Upaasana. Each Mudra has a specific purpose
and carries meaning. These Mudras are very powerful and are to be learnt from a competent Guru.
Usually Mudras are offered during the puja, for invoking Devatas or performing acts such as
neivedyam (offering). These Mudras are associated with Mantras/ hymns and have strict rules for
their usage.

T o= ARG JHRUT aﬁ'&'l?TUTF[/ pararh jané matastvadanusaranarh klésaharanam
UXR - param - but; S - jané - | know; HId: - matah — Mother; «dq &@TUT - tvat anusaranam

- following you; A -klésa- mental miseries ; GXUIH- haranam - removal

Oh Mother, but | know, by following you (and thereby following the Dharmic rules), all my mental
miseries will be destroyed.

Notes:

Here, Adi Shankara states that one should follow Dharma within the capacity provided by Devi. «dd

S3JURUH means following the acts as laid down by Devi as in Vedas/Smritis/Puranas; this is
following Devi. One should have the determination to follow at least a little bit of them as much as
possible.

As Bhagawan says in Gita (Chapter 2 verse 40)

WA YA F19d Hgdl HYIq / svalpam apyasya dharmasya trayate mahato bhayat

“Even a little effort to follow Dharma saves one from great fear of death and other dangers”

a%l'-‘?T/kIés'a is a technical term in Yoga Sastra as laid out by Patanjali. Yoga sutra 2.3 states :

Hﬁmt FA: /avidyasmitaragadvesabhinivesah klesah



There are five klésas known as pancha klesha viz., 3ffae- avidya, STHaT- asmita, XI71- raga, a'q -
dwesha and THTGRT -abhinivesha.

o 3ffa=m / avidya - ignorance or lack of knowledge. Assuming this body as permanent.

o ST / asmita - Egotism. Thinking that ‘1 am an intellect’ and that, ‘l am different from
Paramatma’. Can also be interpreted as Ahamkara.

e X[/ raga- Attachment to the worldly objects.

° a‘E{ / dwesha - Aversion or hatred.

o SffNfTR / abhinivesha - Clinging to life (fear of death).

These five kleshas’ will be removed by following the rules laid down by Devi.

Summary:

| do not know any mantra or any yantra and | also do not know any stotras/ (hymns of praise). | do
not know how to invoke you/call you and | do not know how to focus and meditate upon you. | do
not know any Mudras/gestures to be used during puja and | also do not know how to cry or lament
over what | do not know. But | do know, oh Mother, that by following you (and thereby following
the Dharmic rules), all the miseries will be destroyed.

2. faRgMA afaur faRgunersaar fRdurreaaa aRurat SgfeRyd |
A &ITaT ST HrataTRdr R $Y wria SR $wm = Hafy ||

2. vidhérajhanéna dravina virahénalasataya vidhéyasakyatvattava caranayorya cyutirabhiit
tadétat ksantavyam janani sakaloddharini sivé kuputro jayéta kvacidapi kumata na bhavati | |

Meaning and explanation

faSRa= sfaur fargunmaraar fadareRraa @Rt oy /

vidhérajiianéna dravina virahénalasataya vidhéyasakyatvattava caranayorya cyutirabhat

ﬁ‘a: - vidhéhe - rules; G'IEI'Iﬁ:T - ajianéna - due to ignorance; ?(ﬁ'UT - dravina - wealth; ﬁR%UT -
virahena - the absence of; Yl - alasataya - idleness/laziness; fad - vidhéya - act of
following the rules; SARIAI I - asakyatvattavat - inability to do/not having the power to do; dd -
tava - your; IROMT: - caranayoho - at your twin feet; dl %gf?r: - yaachuyitih- that act of slipping and
falling; 3IHd - abhat - happened

The falling and slipping from your feet happened, due to ignorance, absence of wealth, laziness,
and my inability to follow the ordained duties.

Notes:

Here, ?ﬂﬁf means slipping or falling. Lord Narayana is referred to as 3{Jd: - meaning who does
not slip and always remains in his state. Adi Shankara mentions various reasons why liva is slipping
from the feet of Devi.



o fae: GI?Iﬁ:V vidhéhe ajfianéna - The slippages happened due to lack of knowledge or
ignorance of the rules. Hence | did not have the mental strength/knowledge to follow the
rules as there is a human propensity to err.

° E{ﬁUT ﬁQ%UT / dravina virahena - | should also have had the wherewithal to follow the
rules. However, | did not have the wherewithal/ wealth to procure ingredients to ensure
that the rituals are undertaken.

o 3Tl / alasataya - Due to laziness, | did not follow the proper procedure of the rituals
for worshipping you.

o Ty SHRIFU I / vidhéyasakyatvattava — inability to follow ordained duties. faeg
(Vidheya) - Is what is to be done according to the rules. Sandhya Vandanam is a vidheya,

an act that includes rules (Vidhih) - doing so many number of chants, and performing
pranayama etc., at every step.

Adi Shankara’s meaning of “Holding onto Devi’s feet” does not mean only chanting stotras. This is
the case with other Devatas too. Duty is what is laid out in Vedas/ Shastras as per the Varnashrama
dharma. Going to temples, doing religious functions are considered as supplementary duties. The
same is also mentioned by Kanchi Maha Periyava many times in his upanyasams.

?Ia?l?[ &~oaq LG m@m fRra / tadétat ksantavyar janani sakaloddharini Sive

ddq Udd - tat yetat - all that listed; &-dH - ksantavyam - may be pardoned; S - janani—Oh
mother!; b - sakala - everyone; WW - udharini - raising from a lower state to a higher
state; 9 - give - oh, auspicious Devi

Oh, Mangalambike (the auspicious Devi), all that listed which | am guilty of not doing, please
pardon me as a mother and raise me from my current state, as you are the person who elevates
anyone from a lower state to a higher state.

@"g?ﬁ WA $iei PHIAT A HGfd / kuputré jayéta kvacidapi kumata na bhavati
W - kuputro - evil son; S - jayeta — can be born; CAEMTE kvacidapi - at any time; P HIdT -

kumat3 - evil mother; - - na - never; Hafd - bhavati — is there

There can be an evil son born, however, there can never be an evil mother on earth. Please
therefore pardon me.

Notes:

Devi Mahatmyam states - g g 9o d SRS da ¢fa ¥ar: / Striya samasta sakala jagatsu tava
devi bhedhah — All women are aspects of Devi so there cannot be an evil mother.

Summary:

| am unable to do the acts which have been ordained as | did not have the knowledge as to what
rules are to be followed. Neither did | have the wealth to procure necessary ingredients to perform



certain acts such as yagas etc., and | did not have the ability to do the acts ordained as | was lazy to
follow the proper procedure of rituals to worship you. Hence, the slippage of worshipping your twin
feet happened. Oh, consort of Shiva/ Mangalambike (the auspicious one), that which | am guilty of
not doing, please pardon me as a mother and raise me from my current state, as you are the
person who elevates anyone from a lower state to a higher state. There can be an evil/wrong son,
however, there has never been an evil mother. Please pardon me.

3. gferi aRd S 989: I Ovan: I aui 99 favaavalsg 99 ga: |
TS T AgRafiE T 99 R S S siief gumar 1 vafa ||
3. prthivyarh putrasté janani bahavah santi saralah parar tésarh madhyé virala
taralo:’harh tava sutah |
madiyo:’'yarm tyagah samucitamidam no tava Sivé kuputro jayéta kvacidapi
kumata na bhavati | |

Meaning and explanation

qﬁm‘ m W 989: I wRar: / prthivyam putrasté janani bahavah santi saralah

qfﬂmT - prthivyam - on this earth; YT d- putrah té - your children (sons & daughters); S -
janani — Oh mother!; dgd: - bahavah - many in numbers; i - santi - are there; "Xl - saralah -
straightforward;

Oh Mother! a great many numbers of your sons (& daughters) on this earth are straightforward and
honest.

T i 7 WSB dd {d: / parar tésarh madhyé viralataral6:’harm tava sutah
T - param - but; N - tésar - all of them; ey - madhyé - amongst; fad - virala - rare; dxd:-
taralah - fickle-minded /unsteady; 3¢ - aharh - | dd - tava - your; ¥{d: - sutah - son

But, amongst them, | am a rare fickle-minded, unsteady, and not a straightforward son of yours.
Therefore, | cannot follow your rules properly.

Notes:

There are several challenges when one's honesty is put to test. It is tough to be true to your
Dharma unless one has a firm mind. Having referred to himself here as an unstable and fickle-
minded son, Adi Shankara implies to Devi that she has every right to not pay attention to him, but
being a universal mother, she will not do so.

n?ﬂ‘q‘rsﬁ [ IRIK '\‘l'ﬂﬁl'd'&l?{ CIGCREIC / madiyo:’yam tyagah samucita midam no tava Sivé

Ta: - madiyah- my; 3 - ayam - this; T - tyagah - abandonment; TH - sam - very; Ifaay -

AN

uchitam - proper; RaH - idam - this; -: - nah - not; dd - tava - your; 19 - ¢ivé - consort of shiva

Oh Shive (consort of Shiva - Mangalambike), this kind of abandoning me is not appropriate to your
motherly instinct.



Notes:

Adi Shankara is pleading with the mother Devi - ‘In a bad condition like this, how can you abandon
me?’ Devi is known to be motherly, and auspicious, hence cannot abandon her children.

W wad E"&Iﬂ'ﬁ PHIAT A vafa / kuputro jayeta kvacidapi kumata na bhavati
@ﬂsﬁ - kuputro - evil son; S - jayéta - can be born; HiIe - kvacidapi - at any time; PHIT -

kumat3 - evil mother; - - na - never; Hald - bhavati - be

There can be an evil son, however, there has never been an evil mother. Please pardon me.

Summary:

Oh, Mother! A great many of your sons (& daughters) on this earth are straightforward. But, amongst
them, | am a rare fickle-minded, unsteady, and not straightforward son of yours. And it is not proper
for you to abandon me in this bad state. There can be an evil son, however, there has never been an
evil mother. Please pardon me.

4. SATHTG: HTGAd TR0 JaT AIRAT A a1 &< ¢fd sfaurafy yawaa |
TYIY & | AR Ut are sy $YH! Fd SRIei U 7 Yafd ||
4. Jaganmatah matastava carana séva na racita na va dattam dévi
dravinamapi bhiiyastava maya |
tathapi tvarm snéharh mayi nirupamarh yatprakurusé kuputro jayéta
kvacidapi kumata na bhavati | |

Meaning and explanation

STFHTd: ATAId 90T A4T = If=dn / Jaganmatah matastava carana séva na racita

OlTld - jagat - universe; HId: - maatah - mother; HId: - maatah - mother; dd - tava - your; @RU[ -
carana - feet, @71” - séva — service/worship; - - na - not, €|%|E|I - racita - done

Oh, mother of the universe, (but you do not cease to be my mother), oh, my mother, | have never
worshipped at your feet.

Notes:

Here, worshipping at the feet of Devi can mean various things like going to temples, chanting Devi
Mahatmyam, performing Suvasini pujas, regular prayers at home, etc.

Jared a'ﬁ sfqumfg HAXAd HYT / na va dattarh dévi dravinamapi bhiyastava maya
- - na- neither; dl - va - nor; at- dattarm - given, a'% - dévi - oh devi; Q'ﬁ'UTﬁ[ - dravinnam -
wealth; 3 - api - also; HI: - bhayah - abundant; dd - tava - your; Hl - maya - by me

Oh, Devi, | have neither given abundant wealth to your cause.

Notes:



One has to scale up his spending according to one’s capability. Devi out of her abundant grace
grants wealth to spend on righteous acts (as per Dharma), if not spent for right causes, the wealth is
taken away. If the wealth is spent on meritorious activities, religious merit (punya) will accrue.
Sastras allow that if one has deviated from religious activity, then wealth can be distributed as
atonement.

GEICKS @'6' ARy fFreud Wﬁ/ tathapi tvam snéham mayi nirupamarh yatprakurusée
dyT - tathaa - then; 3 - api - also; ™ - tvam - your; é‘s'- snéham - love; afy - mayi - in me;
freus - nirupamam - unparalleled; W@f - yatprakuruseé - that you show

Even when | have not done any of the good deeds stated above, you are showing your
unparallelled, extraordinary love upon me.

@'g?ﬁ WAd $iei PHIAT A HAfd / kuputré jayéta kvacidapi kumata na bhavati
W - kuputro - evil son; Sd - jayéeta - can be born; Hiua - kvacidapi - at any time; P HIdT -

kumata - wrong or evil mother; - - na - never; “—Iﬂﬁf - bhavati - be

There can be an evil/wrong son, however, there has never been an evil mother. Please pardon me.

Summary:

Oh, mother of the universe, (but you do not cease to be my mother), oh my mother, | have never
worshipped at your feet. | have never done any pujas worthy of you. Oh Devi, | have also not given
abundant wealth to your cause. Even when | have not done any of the above, you are showing your
unparalleled, extraordinary love upon me. There can be an evil son, however, there has never been
an evil mother. Please pardon me.

5. ufveadear ¢t fafdufaeargaqaar aar ugm=ia: siftraaiia g aafy |
gaM| dHTaad gf¢ U AT Yiddr fARTera! avaigeeI= & a1fd IRV ||

5. parityakta déeva vividhavidhasévakulataya maya pancasitéh adhikamapanité tu vayasi |
idanir cénmatastava yadi krpa napi bhavita niralamb6 lambodarajanani
karm yami saranam | |

Meaning and explanation
gf¥cadear ¢ar ﬁﬁuﬁuﬁm / parityakta déva vividhavidhasévakulataya

IRl - parityaktva - abandoned; aTﬂ - déva - gods; fafaer - vividha - different, fay- variety,
T - séva — service/worship; TP Al - akulataya - confused

All the Devas were abandoned by me on various occasions as | was perplexed by the procedures.
Therefore | did not do service for any Deva.

Notes:

There are many Devatas in the Hindu religion. Every Devata has certain rituals to be followed such
as Shivaratri, Krishnaashtami, Rama Navami. Each day is a celebration of a Devata.



YT UTRI: Siftrpau-td d Taiiy maya paficasitéh adhikamapanité tu vayasi

HYT- maya - by me; tl%l'l"\’ﬂ?f: - pafcasiteh - 85 years of age; G@W - adhikam - more than;
3T - apanité - /removed/taken away; d - tu- but; TR - vayasi - in terms of age

But more than eighty-five years of age have been taken away from me. Here, Adi Shankara’s age is
just a number and not his actual age but is just indicative of the years wasted.

Notes:

In Appayya dikshitar’s last shloka, he says

FreraRfiE ufiava quawd gar: faatsadn: geaay sifdpar: |

IR A TEasul A9 mﬁﬁwaaﬁﬁaw@ﬁmmﬁ‘e’éw I

“I have crossed seventy years of age. All my sons have been taught the Dharmas; they have done
some acts of merit. | have done all my duties, | have no more desire; it is time for you to call me,
please call me”. While saying this shloka itself, he saw Lord Nataraja at Chidambaram. He
mentioned only half the sentence of his next sloka at his home and then he merged with the Lord.
The remaining half was completed by Neelakanta Dikshitar (Appayya dikshitar’s brother’s
grandson). When Appayya dikshitar was breathing his last at his home, his mortal form was seen at
Chidambaram merging with Lord Nataraja.

wﬁ%w ?T% Catll CUCRNEGI / idanim cénmatastava yadi krpa napi bhavita

sﬂ'lzﬁ - idanim - even now; %ﬁ - chet - if; HId: - maatah - mother; dd - tava - your; afq - yadi -
if; PUI - krpa - compassion; - - na - not; 3 - api - also; AT - bhavita - happen

Oh mother, even now also if your compassion does not fall on me,

ﬁR'I?IW.T Flﬁﬁmqﬁf & gIfy RRUTH / niralambo lambodarajanani karh yami saranam
fARTE: - niralambah - without support; ¢I¥ JaX - lamba udara - large bellied- Ganapati; S
- Janani - mother of; & - karh - in whom; a1ty - yami - go to; [MUTH - saranam - take refuge

Oh, Lambodara’s /Ganesha’s mother, | am now without support, in whom should | take refuge?
Notes:

When Lord Shiva beheaded Ganesha as he did not recognize him, Parvati was angered and
Viswakarma then brought a north-facing elephant’s head to attach to Ganesha's torso. Therefore,
Adi Shankara is pleading, Oh Mother, you went out of the way to help Ganesha when he lost his life
at the hands of Lord Shiva. | am now without support, now whom should | take refuge in?

Summary:

All the Devas were abandoned by me, on various occasions as | was perplexed by various
procedures. Therefore, | did not do service for any Deva. More than eighty-five years of age have
been wasted by me not doing any seva for any Devata. Even now, if your compassion does not fall
on me, Oh Lambodara’s mother, | am now without support, in whom should | take refuge?



6. YUTHI TeUTd! Yafd AYUTSIqURRT fFRTag! 35 fagsfa iR difewd: |
Tarqul wot fa=rfa 79 avf wafiegH oF: &) S S Sus safae ||
6. $vapako jalpako bhavati madhupakopamagira nirantanko ranko viharati
ciram kotikanakaih |
tavaparné karné visati manu varné phalamidarh janah ko janité janani
japaniyam japavidhau | |

Meaning and explanation

In this Shloka, Adi Shankara, shares instances where Devi has shown her grace.
AYTP] STedTh! Hafd ngcnaﬁwﬁm / $vapako jalpako bhavati madhupakopamagira

H - sva —dog; Uld:- pakah- cooks—(one who cooks and consumes dog’s meat — Chandala);
GleU[h: - jalpakah - one who continuously recites; HAfd - bhavati - happens; HYUIh -
madhupaka - sweet melon; 3UH - upama - similar to; R - gira - words

The words recited (Devi’s shlokas) by a Chandala are so sweet like a sweet melon.
Notes:

The Chandala (dog eater) who cannot speak well, becomes Jalpaka (talkative) with a speech like
that of a Madhupaaka (like melon). This could be possible only because of Devi Saraswati's
blessings.

ﬁR'I?IEﬁ' anf faexfa R wifed1a: / nirantankoranks viharati cirarn kotikanakaih
ﬁTI?Ig - nirantanko - without any harassment/ fears; X§g: - rankah - destitute; ﬁm - viharati -
sporting around; R - cirarn - continuously; aﬂﬁaﬂ% kotikanakaih - crores of gold coins

The poor/destitute who had nothing with him is now sporting around with crores of gold coins
continuously without any fear or worries. This is only possible due to Devi Lakshmi’s blessings.

Notes:

Devi Lakshmi is chanchala - constantly moving and will not be in one place forever. But with Devi’s
grace, she can be perpetual.

a4arqof %ot faerfa Hq] aﬁfwﬁm{/ tavaparné karné visati manu varné phalamidam

dd - tava - your; 3oy - aparna - one who fasted without having even leaves; HUf - karné - ears;
fa=rfd - vigati - enters/ heard; Hq - manu - mantra; quf - varné - akshara; W<H- phalam - fruit ;
SGH - idar - this

By having a mere chance of hearing the Mantras of Aparna (Devi), the fruit the devotee obtains is
explained in the earlier two lines of this shloka.

Notes:



Aparna - a beautiful appellation of Devi. When Devi was five years old and a daughter of Himavan -
lord of the mountains, she wanted to go to the forest and do penance. She then created a “parna
kuti” - a cottage of leaves. She started fasting by eating fruits, leaves and thereafter, stopped eating
even dry leaves. Aparna - one who did not even eat leaves.

It can also be interpreted as Apa Runa (3{U 25Ul), one without any debts. Every person comes with
three debts: Pitru Runa- debt towards the Pitrus, Deva Runa - debt towards Devatas, Rishi Runa -
debt towards Rishis. Devi’s grace rids the devotee of these Runas.

GlH: - janah - man; P - ko - which; ST - janité - knows; S - janani - oh mother; SO -
japaniyam - that which is to be chanted; \_ﬂtlﬁfh - japa vidhau - following the procedures of Japa

Oh mother, who (which man) would know the fruits, if the mantra is chanted as per the
procedures?

Notes

Adi Shankara states, by mere chance of hearing the mantra of Devi, if one could attain such fruit, if
the same mantra is chanted per procedures, who would explain the magnitude of fruit it would
bring?

The following two stories from Devi Bhagavatam, that help drive home the above point are related
to the power of Beeja mantras.

Story of Satyavrata

Once there was a brahmana boy, who at the time of birth was cursed by a Rishi that he will be a
E@f (moorkha), a stupid fellow. But at the plea of the boy's father, the Rishi altered his curse that
this boy will be stupid for a long time and then will become a great scholar. At the age of seven, he
had his Upanayanam. However, he was not able to utter a single word, and became a figure of fun
in the whole village; at the age of twelve, he left home for the forest as he was completely upset
about being ridiculed. In the forest, he decided to always speak the truth. He had set up a small
parna kuti - a cottage made up of leaves and started living there. He lived there for about twelve
years. By then, he had built a reputation of always speaking the truth, Satyavrata; although, he did
not recite any mantra even then. One day, a hunter was hunting a pig and Satyavrata gave refuge to
the pig at his home. The hunter came looking along for the pig and pleaded for its whereabouts as
his family was starving and dependent on the pig's meat for a meal. The hunter kept pleading to
Satyavrata for an answer. Satyavrata continued to keep quiet.

Then, suddenly a miracle happened. When the pig entered Satyavrata’s premises, he had exclaimed
‘Ai” out of surprise / exclamation. Devi being compassionate, considered his utterance as ‘Aim’, the
beeja mantra of Saraswati, and blessed him with all the knowledge. While Satyavrata was struggling
to answer the hunter, all universal knowledge entered him. Then, he uttered a very meaningful
shloka to the hunter asking the hunter to go home. The hunter could not understand his words and
left.



The shloka Satyavrata recited is: g1 UGl 7 9T Q\ﬁ 21| Qf[ 91 - gafd.

This means: That which speaks cannot see and that which can see cannot speak. Implies the eye is
an organ that sees but cannot speak and the mouth is an organ that can speak but cannot see.

This half shloka is depicting the essence of Advaita Vedanta. A Jnani who has a direct vision/
experience of Paramatma would never speak of it, as it is an inexpressible feeling. If one goes on
speaking about Paramatma, it means that he has not experienced Paramatma.

Veda Vyasa concluded this story by mentioning that Satyavrata became a great poet equivalent to
Sage Valmiki just with this incident; thus explaining Devi’s Kripa on uttering beeja mantra by mere
chance.

Story of King Sudarshan

This is a story of a king Sudarshan in the lineage of Suryavamsha / Ikshvaku clan, the same as king
Dasaratha. When Sudarshan was a child, he was exiled to the forest by his stepmother. Sudarshan
and his mother took refuge in an ashram that belonged to the descendants of Sage Bharadwaja.
Sudarshan grew up as a prince with all the princely education in the ashram, under the tutelage of
the rishis there. One day, Sudarshan overheard two people talking and heard the syllable 'Kleem'.
Sudarshan was fascinated by the syllable, though he did not know the Beeja mantra. 'Kleem’, is
known as the Kaama beeja mantra or manmatha beeja mantra and has the capacity of granting
anything one desires. Sudharshan developed a strong affiliation to this beeja mantra, and started
chanting 'Kleem', without really knowing its significance. Pleased with Sudarshan's chant, Devi
appeared to him as Vaishnavi and offered him a ratha (chariot) and an inexhaustible quiver of
arrows and a bow.

Sudarshan, went to participate in a swayamvara (a practice in ancient India, where a girl could
choose her husband, from among a list of suitors) organized by Subahu, the King of Kashi. Kashi
princess had been told by Devi to choose Sudarshan; she liked Sudarshan and chose him as her
suitor. However, the rest of the kings assembled there opposed this marriage. They all waited for
six days to eliminate Sudarshan. Then, Devi appeared on a lion and vanquished the entire opposing
army on behalf of Sudarshan. Devi then instructed Sudarshan to take up Ayodhya kingship. This
story is inscribed on the walls of the Durga temple at Kashi which can be seen even today.

These two stories portray the compassion of Devi and the extent she would go to help those in
need.

Summary

Adi Shankara explains how Devi, can create miracles, and bless her devotees in this shloka. A
Chandala (who cooks and consumes dog's meat) who cannot speak much, becomes a Jalpaaka
(talkative) with speech like Madhupaaka (honey). This is nothing other than Devi Saraswati's
blessings. The poor/ destitute who had nothing could sportily acquire crores of wealth in perpetuity
without any fears or worries. This is only possible due to Devi Lakshmi's blessings. When a devotee
just happens to hear Beeja mantra (beeja mantra enters a devotee's ears) the devotee obtains
great fruit. If the same beeja mantra is chanted per procedure, who could explain the magnitude of
fruit it can bring?



7. FRavIaw TRauRE fRFueeRY eyt v YormufagRy ugufa : |
HUTA! YA HSfd SETEIRbued! Har @R sRurdtwaiiey ||

7. citabhasmalépo garalamasanam dikpatadharo jatadhari kanthé bhujagapatihari pasupatih |
kapali bhateso bhajati jagadisaikapadavim bhavani tvatpanigrahana paripatiphalamidam | |

Meaning and explanation

This verse explains Shiva’s appearance as ninda stuti / sarcastic praise.

GRS IR IRICG R R m%ﬁ/ citabhasmalepo garalamasanar dikpatadharo

T - cita - cremation ground; H¥ - bhasma - ashes; 3TAY: - ilépah - smearing; TRd- garalam -
poison; 31T - aganarh - food: W - dik - directions; UC - pata - dress; ¥YX: — dharah - wearing

He smears his body with ashes from the cremation ground, takes poison as his food. Wears the
directions as his dress (indicating he is naked).

SeIUR} HUS ‘{-FITI'CI'I%IE'I'& 11I'5{[':I'f%f : / jatadhari kanthé bhujagapatihari pasupatih

VICT - jata- matted tress; 4RI~ dhari - wearing; HUS - kanthe - on his neck; ‘{-[GTI'CF% - bhujagapati
- head of serpents; E’RQT - hari— wearer of the necklace; EITZICF[?T: - pasupatih - known as Pashupati

His crown is a matted tress (not any beautiful crown-like other Devatas). He is wearing on his neck,
the king of serpents (Adisesha and not any gem-studded necklace) and is known as Pashupati.

Notes:

Pashupati is not a ninda stuti, should be read with W/jagadﬁaikapadaﬂm in the next
line. Pashupati is a great post — “pashunaam patih” meaning he is the head of all the living
organisms. All living organisms are bound by Pasha, and he is the one who cuts the pasha - strings
of all living beings. “Pashu Pasham Pashupati” are the three ideas in Shaiva Siddhanta.

HYTA! Hﬂ?ﬁ W@%ﬂﬁ Yeifd / kapali bhiitéso jagadisaikapadavirn bhajati
FHUTa! - kapali - row of skulls; 'J-KT'EE'QT - the lord of Bhoota ganaas; ST - jagadeesha - Lord of the
universe; U® - eka - the one and only; Ui - padaveem - position; HaIfd - bhajati - attains

He is wearing a row of skulls as his necklace and his followers are Bhoota ganaas and pramatha
ganaas. This kind of Devata attains Jagadeesha padhavi, the unique position of being the Lord of the
universe by marrying Bhavani (next line).

Har= ﬁ?qTﬁT‘JIFUT W&Iﬂ"{ / bhavant tvatpanigrahana paripatiphalamidam

AT - bhavani - Devi; odd. - tvat - your; 1ZITIﬁI";I_ETUT- panigrahana - holding hand during the
marriage; gfardi- paripaati — arrangement/procedure; Bd - phalam - fruit; GH - idam - this

Oh Bhavani, by marrying you (holding your hand and following other procedures of marriage), Shiva
has obtained the fruit of attaining the unique position of being the Lord of the universe.

Notes:



Bhavani means consort of Bhava (Shiva) and also one who creates samsara.

Summary:

Oh Bhavani, by marrying you, Shiva who has very different appearance and characteristics has
attained the position of being the Lord of the universe (as Devi is Bhavani - the universal mother).

The following lines explain Shiva’s appearance as ninda stuti / sarcastic praise.

He smears the ashes from the cremation ground and takes poison as his food. Wears directions as
dress, indicating that he is naked. His crown is a matted tress. He wears the king of the serpents
(Adisesha) around his neck as garland and is known as Pashupati. He is wearing a row of skulls as his
necklace and has the Bhoota ganaas as his followers.

8. T MIRATDHTET HafdyaarsaIy 1 & 7 fagmmden IRMRE gE=1m 7 g=: |
ARl FATY S &1 a1g 79 4 g1 Sx1vit fRra R warifa sue: ||

8. na moksasyakanksa bhavavibhavavafchapi ca na meé na vijiianapéksa sasimukhi!
sukhécchapi na punah |
atastvarn samyacé janani jananarh yatu mama vai mrdani rudrani Siva siva bhavaniti japatah

Meaning and explanation

After extolling the virtues of Devi and detailing the benefits one obtains from being devoted to
Devi, Adi Shankara expresses his want in these verses.

In these verses, Adi Shankara says - “I am not qualified for Moksha, and | am not qualified for your
grace. | have appealed to you as a mother. Now, | am going to tell you what | want". This is the
height of Bhakthi and should not be considered as a mere wish.

Though by no means, Moksha can be decried, Bhakthi is presented with a higher stature than
Moksha in order to inculcate complete surrender. This is typical of Vaishnava Bhakthi, where we
find Azhwars say -“I don’t want Moksha, | want to be your sevaka”.

-1 ﬁ&mmg‘r HafqHaarssMu I 9 s | / na moksasyakanksa bhavavibhavavaiichapi ca na me

- na-not; Iﬁ&m - moksasya- of moksha; S{IhTgT - akanksa - expectation; Hd - bhava - life;
faygd - vibhava - glory; dlog3T 3T - varicha api - desire also; d - ca-and; 9 - na - not; H-mé-of
me

| do not have any expectations of Moksha; | also do not desire any glory in this life/ samsara.

Here glory means to be called as a learned man, wealthy man, or other normal pleasures of this life.

-1 ﬁﬂﬂﬁ&ﬂ W&Fﬂ'@ w A YH:/ na vijiianapéksa sasimukhi sukhécchapi na punah

9 - na - not; fa3M - vijiana - sakshatkaara or experience of Brahman; 370 - apéksa -
expectation; R - $asi - moon; H@ - mukhi - face; g - sukha - happiness; =T - iccha - desire;
3y - api - also; 7 - na - not; Y: - punah - again



| do not have any expectations of having the saakshatkaara or the experience of Brahman, which is
the highest of experiences and predecessor to Moksha. Oh, moon-faced Devi, again | do not have
any desire for ordinary pleasures/ happiness such as a house, wife, children, etc.,

ATl T S S qid HH %/ ata stvarh samyacé janani jananam yatu mama vai

3{d: - atah - therefore; ™ - tvarh - you; T - samyacé - beg you (refer ATd® - begging), S -
janani - mother; S99 - jananarh - life; glq - yatu - let it go; HH - mama - my; d - vai- so

Therefore, | beg you, oh mother, let my present life, go on like this.
H@Tﬁ SgIuil g g vaHifd SId:/ mrdant rudrani Siva siva bhavaniti japatah

H?;Tﬁl - mrdani — consort of Mruda (ST / mruda is the name of Shiva, mrudani means the consort
of mruda); 5§|Ui| - rudrani - consort of Rudra; 319 19 - ¢iva Siva, - Oh auspicious Shiva; YT -
bhavani - consort of Bhava; sﬁl - iti - so on; OIUd: - japatah - chanting

Here, Adi Shankara expresses, how he would like to spend his life. | should spend the rest of my life,
chanting names such as Mrudaani, Rudraani, Shiva, Shiva, Bhavaani etc.

Notes:

Mruda is the name of Lord Shiva, it means one who makes us happy/ delights and the one who
showers compassion. Mrudani is the consort of Mruda, can be interpreted as the one who is
compassionate and merciful.

Rudraani is the consort of Lord Shiva in Rudra form. Rudra means the one who drives away the

miseries of devotees - 3¢ Wﬁ sﬁl ¥ %:. Devi as Rudraani, can be interpreted as the one who
directly drives away our weeping/ our miseries.

Rudra is generally interpreted as a fierce form while Shiva is a serene/ calm form. Jreafd E'ﬁ[ DG -
the one who makes you weep. Rudra ganaas makes us weep due to the sins committed.

Summary:

In these verses, Adi Shankara says: | am not qualified for Moksha, and | am not qualified for your
grace. | appeal to you as a mother, and here is what | want - | do not have expectations of having
the saakshatkaara or experience of Brahman, which is the highest of experiences and predecessor
of Moksha. Oh, moon-faced Devi, | do not have any desire for ordinary pleasures/happiness such
as a house, wife, children, etc., Oh, Mother, | beg you to let my present life, go on like this, chanting
names such as Mrudaani, Rudraani, Shiva, Shiva, Bhavaani, etc.,

9. ARIftaTRy faftmr fafaeivam: f& e w: od a=ifis: |
W @A afe g 7 o« pur IRawe W adq ||

9. naradhitasi vidhina vividhopacaraih kim ruksacintana parairnakrtarn vacobhih |
syameé tvameéva yadi kifcana mayyanathé ucitamamba pararh tavaiva | |



Meaning and explanation
TrRiferary fafema fafaeno=m: / naradhitasi vidhina vividhopacaraih

9 - na - not; ARTAIRY - aradhitasi - worshipped; fafd=T - vidhina - as per rules; faae - vividha -
different; GEIaI%: - upacaraih - types of worship/ procedures

You have not been worshipped by me with different pujas as per the prescribed rituals/
procedures.

Notes:

There are elaborate pujas with many upacharas/ procedures to worship deities. Every upachara is
accompanied by a certain kriya and certain mantra. When we say Vastram Samarpayami , we offer
Vastram to the deity which is one of the upacharas. There are as many as sixty-four upacharas with
gestures to be followed for each one of them. Some pujas have shodasha (sixteen) upacharas and
the minimum is pancha (five) upachara.

b wefama uv: P TEIY: / kirh ritksacintana parairnakrtarn vacobhih

b - ki - what; ¥ & - rooksha - harsh; = - cintana - thoughts; tI%: - paraih - immersed; % -
krtam - have done; aaﬁfﬁ: - vacobhih - with words

Immersed with all harsh thoughts, | have not made good use of the speech/ words that have been
gifted by you.

If not for elaborate poojas, | could have spent my time usefully by chanting mantras or listening to
chants by others. Here, Adi Shankara says: the power of speech given by you was used for the most
unholy purpose.

g &g 'Q'% s v / Syamé tvaméva yadi kificana mayyanathé

o - Syameé - Oh Devi in black colour; @A - tvaméva - on your own (because | am not
qualified); afg - yadi if; fH=H- kificana - little bit; [ - mayi - to me; 3FTY - anatheé - destitute/
without any support;

Oh Devi, beautiful one in black color, to me who is without any support on your own if little bit
Notes:

Here, Devi is referred to as Kaali, who helps quell the evil. In this case, it is to be considered as
quelling one’s evil thoughts/ harsh words.

UL PUTH ST WR 934/ dhatsé krpam ucitamamba pararm tavaiva

¢ - dhatsé - hold; PUIH - krupam - mercy ; Bﬁl?l'ﬁ[ - uchitam - appropriate; ¥ - amba - oh
mother; T - param - most; dd - tava - your; Ud - eva - only



Oh, mother, you are the only refuge as you are my mother and showing mercy on me would be
most appropriate for you as you are the most compassionate one, and | am destitute. | seek your
refuge, though | am hardly qualified for your mercy/ compassion.

Notes:

Here Adi Shankara conveys that, Devi assumes Tamo gunaa (tamasic characteristics to destroy the
tamo (evil) tendencies in the devotees ) and hence alludes to the black color.

When someone is in deep danger, they should think of Devi. This is mentioned in Prashnottara
Ratnamaalika (or dialogue of Sri Appayya Dikshita with Sri Nilakantha Dikshita). The following is
featured as a series of questions and answers, detailing, what one obtains with Devi’s grace.

Q: 3Mmufe fdb Wﬂl'ﬂ:[ - what should one do when faced with dangers?
A: 3FITT: IR TR - one should offer worship at the twin-feet of Devi
Q: I R b W - what happens if one worships her?

A: ST ﬁ?@,ﬂ W — Even Devatas such as Brahma will become your servant.

Summary:

Adi Shankara states - you have not been worshipped by me as per the prescribed
rituals/procedures. If not elaborate poojas, | could have better spent my time by chanting mantras
or listening to good chants by others. Having the gift of speech, all harsh thoughts | have had and
not made good use of speech/ words gifted by you. Oh, mother, you are the only refuge and
showering some mercy on me would be the most appropriate thing for you; since you are the most
compassionate one, and I’'m the destitute. | seek your mercy, though | hardly qualify for your
mercy/ compassion.

10.3TUR HY: WRUT TSI HATH g1 HUMUIART |
AdES o TH UTGYT: GUTIUTA! S+t SR~ ||

10. apatsu magnassmaranam tvadiyarn karomi durgé karunarnavesi |
naitacchathatvarh mama bhavayéthah ksudhatrsarta jananirh smaranti | |

Meaning and explanation

U] HY: TR A ﬂﬁr/ apatsumagnassmaranam tvadiyam karomi

U] - apatsu - dangers; HY: - magnaha - immersed; TR - smarannam - thinking; g -
tvadiyam - of you; PR - kardmi - | do

When | am immersed in dangers, | think of you.

gﬁ WU]TUﬁﬁT/ durgé karunarnaveési

_gﬁ - durgé - Oh Durga - the one who helps us cross difficulties; ®®Ul - karuna - compassion; 3uig
- arnava - ocean; EF@T - eeshi - goddess

Oh! Durga, you are the ocean of compassion, please help me cross the dangers.



Notes:

In this shloka, Adi Shankara pleads to Devi to not consider him as one who is thinking/worshipping
her only during difficult times and not during good times.

AT S HH HITAYT: / naitacchathatvarh mama bhavayéthah

- - na - not; Udd - yetat - this development; S - chathatvarh - deceit/ cheating; HH - mama -
my; HTGAYT: - bhavayéthah - consider thus

Do not ascribe deceit to my feelings.
&:[il'l?[q'l?l'f ST R / ksudhatrsarta jananim smaranti

&HT - ksudha - hunger; qUIT - trsa- thirst; 3MTdl - arta — those who suffer, ST - jananim -
mother; TR - smaranti - thinking of

When children are hungry, thirsty, or in pain, they only think of their mother. Oh, mother, please
show krupa / compassion on me and get me out of this dangerous situation.

Notes:

R[S - avery interesting word, used in Vaishnava literature. 3 Y (shathakopa - the one who'is
angry with cheating is a common name amongst vaishnavites. This name stems from the story of
Nammazhwar (the first azhwar).

The moment a child is born, Vaishnavi maaya encircles the child (as described in Srimad
Bhagavatam). The child before being born suffers so much in the womb with thirst and hunger and
decides, 'l have suffered so much and do not want any further suffering and want to attain
Paramatma the moment | come out of this suffering womb.' But Vaishnavi maaya engulfs the child
at birth and the child faces deceit in her hands (R[d - deception). Vaishnavi maaya makes the child
forget what was decided by him while in the womb.

Nammazhwar, at the time of his birth, discovers Vaishnavi maaya and drives her away. So, he is
referred to as R[& aﬂu, the one who drives away the ‘ Q[ cheating’.

When one visits Vishnu temples, the paduka is placed on our heads and that is known as SIRIIR
(Shatha ari - enemy of shatha and that is Nammazhwar and it is his paduka that is placed on our
head).

Summary:

In this shloka, Adi Shankara, emphasizes that when a devotee is in deep trouble, he/she thinks of
Devi. So, he says - Oh, Durga, help me cross the dangers, you are the ocean of compassion. Just as a
child when hungry, thirsty or in pain, thinks of the mother, | think of you, when | am immersed in
dangers. So, please show Krupa / compassion on me, and take me out of this dangerous situation.

11. 5T fafesaa 6 aftqurf seonf 3= |



RTYRIRTG 7 {3 wrar Fqerd gay ||
11. jagadamba vicitramatra kim pariplrna karunasti cé nmayi |
aparadhaparamparavrtar na hi mata samupéksaté sutam

Meaning and explanation

S RIS ICICELE] %/ jagadamba vicitramatra kim

VT - jagadamba - oh mother of the universe; ﬁﬁﬁt[ - vichitram - wonderful; 3 - atra - here,
% - kim - what

Oh, mother of the universe, what is so wonderful here?
Uﬂ'{uﬁm Ry paripirna karunasti cénmayi

trﬁg[oﬁ - paripurna - complete; ®2UIl - karuna- compassion; IfTI- asti - is there; %l?[ - chet - if;
7Y - mayi - on me

If there is complete/overflowing compassion shown on me.
Notes:

Adi Shankara moves from kinchit karunaa (just a little compassion) in the earlier verses to
paripoornaa karuna (complete or overflowing compassion) in this Shloka.

GTCRT%ITIWTIW/ aparadhaparamparavrtam
3URTY - aparadha - faults; TR¥IRT - paramparaa - series; 3{Tdd - avrtarn- surrounded/engulfed

when the son is engulfed/ surrounded by a series of faults.
= fg arar Wﬂ'&&lﬁ YdH/ na hi mata samupéksaté sutam

- -na-not; % - hi - indeed; HIdl - mata - mother; mﬁr&r&‘r - samupéksaté - ignore; YdH - sutam
- son

The mother indeed does not ignore him.

Summary:

Oh, mother of the universe, when the son is engulfed/surrounded by a series of faults, you indeed
do not ignore your son, which is natural to a mother; so what is there to wonder here.

12.9cqH: T AT T aoqur = {2 |
T4 JTal HeTefd U au1 $9 ||

12. matsamah pataki nasti papaghni tvatsama na hi |
évam jiatva mahadévi yatha yogyar tatha kuru

Meaning and explanation




HoTH: UTdep! AT UTUEH o T = %/ matsamah pataki nasti papaghni tvatsama na hi

Hd - mat - me; ¥H: - samah - equal to; UTdop! - paatakii - sinner; - - na- not; LT - asti - is
there; qTaHT - paapaghnii - killer of paapa/sins; «dd - tvat - your; ¥HI - samaa - equal; 7 - na - not;
% - hi -indeed

There is no sinner equal to me existing and there is none equal to you who destroys sins as you are
the best redeemer of sins.

Td Tcdl tl?'l%ﬁ JYTIRG qUT P ¥/ évar jiiatva mahadévi yatha yogyarh tatha kuru

T4 - evam - thus; JTcdl - jnaatvaa - knowing; IITs’Iaﬁ - mahaadevi - greatest Devi; Ul — yatha- as;
g - yogyam -appropriate; dYl- tatha - that way; $% - kuru - do

Having known this, oh greatest Devi, do what is suitable. Can also be interpreted as suitable to your
reputation as a destroyer of sins as Devi has unlimited capacity.

Summary:

There is no sinner equal to me and there is none equal to you who destroys sins as you are the best
redeemer of sins. Having known this, oh greatest Devi, do what is suitable. (Suitable to your
reputation as a destroyer of sins, as Devi has unlimited capacity.)

|| ot TSTTRTY &FHTYOT TS <qufy ||

|| Sri Devyaparaadha Kshamaapana Stotram Sampoornam ||




