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1.kalpanokahapuspajalavilasannilalakarm matrkar

kantam kafijadaléksanar kalimalapradhvamsinim kalikar |
kafcinipuraharadaamasubhagam kafcipurinayakim
kamaksim karikumbhasannibhakucarm vandé mahésapriyam |l

Introduction:

Through exquisite imagery Adi Shankara has linked the initial verses, the attributes of Devi, to
different gems and its shades of colors. In the later verses he slowly moves on to more spiritual
and divine descriptions of Devi and tries to explain through apt comparison, the true import of
her form as witnessed by her devotees, where on account of her compassion, she gives them the
darshan that they yearn for.

Meaning and Explanation:

This Stotram is a description of the form of Kamakshi manifested at Kanchipuram.
FATIH e HCITA AT IATedT ATq®i / kalpandkahapuspajalavilasannilalakari
matrkam

hcU- Kalpa- Kalpaka; W- anokaha - tree; YW - puspa - flower;SI¢l-jala-garland (series

of flowers)ﬁw - Vilasan- shining ; d-nila -blue-black; 3{eIohi- alakarm - hair; HIJbI-
matrkam - Mother (of the universe).

The black hair of Devi shines as it is adorned with garlands of flowers from the Kalpaka tree. She
is addressed as the Mother, as the entire universe is her creation.

BTl PACAGVN HITHAUGRIA BIADBIH / kantam kafjadaleksanarn

kalimalapradhvamsinirh kalikar



HIdl- kantarh - beautiful; PG - kafijaDala - lotus/water - lotus petals ; EC&‘I'UW —eksanam -
eyes; HieTHA- Kalimala - impurities of Kaliyuga ; TedRMI- pradhvamsinim - destroyer;

EIO—I'%IWIT[- kalikarm - Kalika.

Her beautiful eyes resemble the petals of the lotus. She transforms to the dusky form of a
Kaalika when she destroys the impurities or evils of Kaliyuga/ era of Kali.

She acquires the fierce dark complexion of Kaalika when required and on a dusky complexion all
her auspicious gem-studded ornaments glitter.

PTATIRERGTHIHT HTHNYIATRIBT / karicindpuraharadaamasubhagari
kafcipurinayakim

BT - Kafici - waist band/odyanam;JYR-ndpura - anklets; BIR- hara - necklace; GIH- Daama-
flower garland; ﬁ‘l-ITIT - subhagam - one having auspiciousness; W— Kafcipuri - Kanchi city;
ATDi- nayakim - Mistress (of).

She wears auspicious ornaments like a waistband, anklets, necklaces and a flower garland.

These are symbols of auspiciousness. She is the mistress of Kanchipuram and everything
auspicious is with her.

PraTSl mm a%n%!m‘mm{ I kamaksirh karikumbhasannibhakucam vandé

mahésapriyam

W&ﬁ—kémékﬂm - Kamakshi; HR- Kari- elephant; @8- Kumbha- mounds on head/temple;
JfAY- Sannibha- resembling; W— kucam- bosom; - vandé — | worship;
q%m— mahésapriyam - beloved of Maheshwara.

Her bosom resembles the two mounds on the head/temples of an elephant. My obeisance to
the beloved of Maheshwara.

Notes:

She has and bestows all good fortune. Her adornments are already auspicious as they are
usually studded with the precious nine gems / navarathnas and become more so when
adorned. She grants one’s desires or ends one’s desires by granting liberation/moksha, with
just a glance through her eyes.
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2.kasabhamsukabhasurarm pravilasatkosatakisannibharh
candrarkanalalocanarh suruciralankarabhusojjvalam |
brahmasripativasavadimunibhih sarmsévitanghridvayarm
kamaksirm gajarajamandagamanam vandé mahésapriyam ||

Meaning and explanation:

In keeping with the theme of colors, this verse brings out the color green. This color denotes
the freshness and the fertility of nature as associated with Devi’s creation.

PIRIHIHHURRT UTTHDIRMAP AT /kasabhamsukabhasurarh

pravilasatkosatakisannibham

DIR[ -kasa-green grass like Darbha; STH — abha — shine; -W - asuka -dress;
H]ﬁﬁ- bhasuram - shining; qﬁaw Pravilasat -shining; PIRMAD-koéataki - snake gourd;
ﬂﬁf‘l-ﬁ- sannibham - similar

Clothed in dark green like that of darbha grass she glistens. Her slender form and complexion
resemble a tender shining snake gourd with its pale greenish tinge.

EEACIERKICE]) I RRTAERYUISAATH / candrarkanalalécanarh

suruciralankarabhusojjvalam
gd-%- Chandra- moon; 3[® -Arka- sun; 3A4d - Anala- fire/agni; Ari-I6canari- having eyes;

ﬁ?ﬁﬁ— surucira- very attractive; 3{dIgR-alankara- adornments; YUY — bhisa - ornaments ;
Jddl -ujjvalam— shining brilliantly.

Her eyes are made up of the moon (left eye), sun (right eye) and fire/agni (third eye). She is
adorned with very attractive and shining ornaments.

W%ﬂ'ﬂﬁﬂﬁﬁmﬁﬁ{l m / brahmasripativasavadimunibhih

samsévitanghridvayam



slel-Brahma - brahma; %ﬁqﬁf—éﬁpati - Vishnu, spouse of Lakshmi; dI¥d- vasava -Lord
Indra;@ﬂ'%—édi - and others; Hﬁlﬁ-ﬁ-munibhih -sages; ﬂ@ﬁ?‘f—samsévita - worshipped;
31?{@[— anghri -feet; g4I- dvayam - two.

At the two feet of Devi, Brahma, Vishnu, Indra and other great sages are all worshipping her
with concentrated devotion.

BTHTET TORTSTHGITHAT dv¢ HGRITIATH / kamaksim gajarajamandagamanarh vandé
mahésapriyam

HTHIEN-kamaksir - Kamakshi; TTGIRISl-Gajaraja - elephant (queen); H<&- Manda- slow and
graceful; TTHAT - gamanarn - having gait; dG-vandé — offer my obeisance to; II%’Q'@'QW -

N

mahésapriyam - Maheshwara’s beloved.

Devi’s gait is majestic like the powerful yet graceful swaying one, of a queen elephant.
| offer my obeisance to the beloved of Maheshwara.

Notes:

A sense of majesty is conveyed by this verse. Her power within her three eyes made up of the
sun, moon and the fiery third eye and her superior status are further emphasized by Adi
Shankara by grouping the Gods and the sages equally, without difference in rank. They gather
together to serve, with the purpose of receiving the grace from her twin feet. Finally a more
befitting comparison of her gait to that of a queen elephant rather than the usual feminine one
of a hamsa / swan is made.

Here while emphasizing the green color and its shade he is indirectly referring to the precious
gem Emerald/ Maragatham, yet another in the Navaratna group.

3. ¥ oelt AiIRfa i agf~ grawaard wui wi
arar snferHeru gfe Jar wraf~ i AfE: |
qTeIT BT TasTarauTt gywi

FraTe FRIdEaEgUIT < AT |

3.airh klim sauriti yar vadanti munayastattvarthariparh param
vacar adimakaranar hrdi sada dhyayanti yam yoginah |
balarm phalavilocanarm navajapavarnar susumnasritam
kamaksir kalitavatamsasubhagarh vande mahésapriyam |

Meaning and Explanation:




ﬁ Wﬂ?ﬁﬁﬁf qi Wﬁf WW 'Ly} / aim klirh sauriti yarh vadanti

munayastattvarthartipam param

ﬁ - aim - Beej akshara representing Saraswati; FAl- Kl - Beej akshara representing
Manmatha / god of love; @fi Sauah - Beej akshara representing Saubhaagya / good fortune; sﬁf
- Iti- like this; TT - yarn - which Devi ;a_c{%[- Vadanti- recite; H7d:- Munayah — sages;dd-
Tattva — truth; 31’21:- Artha - import of; - ripam — form; R -param — supreme

The Devi that the sages meditate upon, with the beejaksharas or seed letters that represent
Saraswati, Manmatha and Saubhagaya is but the true import of the one and only supreme truth
or Parabrahmam.

CIEIE STEHP R Eﬁ a1 i ai qfE: /vacarh adimakaranar hrdi sada dhyayanti

yar yoginah

dIdIH- vacam - of speech; HT@?? Adima — fundamental/primeval; HRUI- karanam -
source; Eﬁ - hrdi - within the heart ; ¥al -sada - ever ; g~ -dhyayanti — meditate
iy | yam - which Devi ; - GIfH: - - yoginah - Yogis.

Only from knowledge comes speech. Further, knowing her to be the primordial source of word
and speech, the sages constantly meditate on that Devi in their hearts.

T Brafaera=Ti AaeTarauit JYATIHdi/balam phalavildcanarh navajapavarnar
susumnasritam

dTdll - balarh - young child; BrafdareHdr - phalavilocanam - having shining third eye; -d -
Nava- new fresh; SuTqu - japavarnam - Hibiscus flower’s color (red); YHI -susumna - the
Sushumna nadi ; ST — aéritarn - rests in;

Devi is initially worshipped as very young child Bala Tripurasundari with the third eye
resplendent on her forehead, with the pale pink color of a newly blossomed Hibiscus/Japa
flower. Devi rests in sushumna nadi at the base (mooladhara chakra) of the spine as Kundalini
Shakti .

FraTell Hferarada gy a=¢ We2_ U / kamaksim kalitavatarsasubhagarh vandé

mahésapriyam



PHTHTEN - kamaksim - Kamakshi ; PIerd- Kalita- wearing; 3/ddd- Avatamsa- ear hangings
(studs) ; ﬁ‘l-ITIT- subhagam — auspicious; - Vande- (my) obeisance ; ﬂ%m— Mahesha
Priyaam- Shiva’s beloved.

Her auspiciousness is increased by her beautiful ear studs. | worship that beloved of
Maheswara.

Notes:

Devi is known to bless many with speech, for example Devi Bhagavatham says how a poor
unlettered brahmana boy Satyavratha was blessed with scholarship like that of the poet
Valmiki.

The initiation into Shakta worship starts with mantras dedicated to the very young Bala
Tripurasundari, the beauty of the three fortress.

From the base of the spine to the very top of the head, lie the channels of Ida and Pingala and
between them is the nadi/channel of Sushumna. When willed by Devi, the curled up snake-like
Kundalini at the mooladhara/ at the base of the spine where she rests, is propelled to shoot
straight up to the chakra on the top of the head/ sahasrara, thereby generating tremendous
energy. This root chakra is allotted the dense color with the dense energy - red.

So auspicious is her form to behold, when her dangling earrings nod/ move gently.

In this verse the color red and what it generally stands for is linked smoothly to some of the
attributes of Devi. The Hibiscus flower with its pale red color denotes freshness due to its newly
bloomed state when plucked for puja. The same red freshness is evident in the aura of the
youthful Bala Tripurasundari with her energy and vitality accentuated by her third eye. Devi
rests in every human body within the root / mooladhara which can be activated using certain
procedures. Her red gem- studded earrings reflect the auspiciousness of Devi, the beloved of
Mahesha to whom | offer obeisance.

4. TATGTRSIR U= Tt faex Ity
fag aq uivurfa frwRfed awan: yae=Ry |
$%: el &I dq SRad g=Hrar Hifga:
Frarel srfafearsafal a=¢ gty iy

4.yatpadambujarénulésamanisam labdhva vidhatté vidhir-
visvarh tatparipati visnurakhilam yasyah prasadacciram |



rudrah samharati ksanattadakhilam yanmayaya mohitah
kamaksir aticitracarucaritarh vande mahésapriyam ||

After feasting our eyes with different colors and gems pertaining to Devi, in this verse Adi
Shankaracharya exposes us to the unimaginable grandeur and might of Devi.

WWYHGI'&NT o471 faem fafer: / yatpadambujarenulésamanisarh labdhva
vidhatte vidhiah

Yd- Yat - whose; Ulq -pada- feet ;3{¥gsl-ambuja - lotus ;?R'QI— rénu - dust ;@f-‘ZII[—Iés'am -
little/a speck ; 3IA”I -anigarh - always ; {I&d[- labdhva — having obtained; faed- vidhatte -
ordains; fafer:- vidhihi - Brahma (who decides one’s fate/destiny).

Brahma ordains the fate/vidhi of all human beings. He uses a tiny speck of dust clinging to
Devi’s lotus like feet and places it respectfully on his head. Using this, he draws on her rajasic
power to engage in creation.

ﬁ%’ ddq gfeurfa ﬁ'mﬁ'@?[ qHT: WIE'I%TF[ I/ visvar tatparipati visnurakhilarh yasyah

prasadacciram

ﬁ%{ -viSvarh — universe ; dd —Tat —that; gRarfa - paripati - well protected ,ﬁml: - visnuh
- Vishnu; 31RaT-akhilar - entire; Y- yasyah - by whose (Devi’s); UHIGId - Prasadat — by
grace; ﬁRT[— ciram - —for a long time.

With Devi’s grace, Vishnu attains satvic power in sustaining the entire universe, created by
Brahma, without any shortage of resources.

g Agid &UTTdq dg 3T TG HIfgd: / rudrah sarnharati ksanattadakhilarm

yanmayaya mohitah

v &:Rudrah — Rudra; W-samharati - destroys; &UIIq - ksanat- in an instant; dg -
Tad akhilarn - entire universe; JHRIYI- yanmayaya - by whose Maya (Devi’s); Iﬁ'%?f: -
mohitah - deluded.

Deluded by Devi’s Maya Shakthi, Rudra becomes capable of instantly destroying the entire
creation by a violent streak in him that is generated by the power of Tamo guna, which again is
Devi’s Shakti.



a'TI'FIT&‘ﬁ & G IEEEIRIEGI a%n%&rftmm / kamaksim aticitracarucaritar vandé
mahésapriyam

PHTHTE- kamaksirm - Kamakshi; 3ffafaa- Ati citra - very strange; IRARdI- carucaritarn -
beautiful conduct; a%—vandé — | bow to; ﬂ%'-‘?lﬁ'qﬂ:[— maheésapriyam - beloved of

Maheshwara.

We are struck with strange wonder at the radiant and extremely graceful conduct of Devi. We
offer obeisance to the beloved of Mahesha.

Notes:

Here we are introduced to the exceptional divine aura of Devi as she uses her powers within, by
graceful conduct to control the three states of creation, preservation and destruction through
the Tridevatas. They have to draw upon the power emanating from her to adequately continue
with their occupations eternally.

This concept is reinforced in many shlokas in the Devi Bhagavatham, for example:

qIGUSHoRG: AT 3% el gercgfa-a faufd faw: |
$oy Terfd AR YT T8 THRg Idd Seaer |

| always worship Jagatambika from whose lotus feet, Brahma obtains the dust and uses this to
create the universe. Vishnu, ever protects and Rudra is able to destroy the universe only by this
Devi’s grace. Further it is emphasized in this verse that these Devatas are otherwise unable to
carry out these functions.

5. YEAT G&TaRT Gafdradd sT=aaiRetiarai
demRrfarauera Ayaaasay s/ |

A& TCTAUTC TR STaTu wfaf

FraTeft yruaert: gaferd o a1yl

5.stiksmatstiksmataram sulaksitatanum ksantaksarairlaksitar
viksasiksitaraksasam tribhuvanakseémankarim aksayam |
saksallaksanalaksitaksaramayim daksayanim saksinirm
kamaksirm subhalaksanaih sulalitarn vandé maheésapriyam ||

Meaning and Explanation:




Adi Shankara has chosen the syllable ksha, made up of a combination of the letters ‘k’ and ‘sha’.
Multiple words embedded with this ksha, are strung together poetically to indicate different
contexts, but with a common thread joining them so effectively.

J&ATq '\"i&q?RT Rﬂ?lﬁl?l?lﬁ &W&mﬁ/ suksmatsuksmataram sulaksitatanurn
ksantaksarairlaksitam

JE&HTq -suksmat - subtle; H\&{I?IT[ siksmataram - more subtle/ intangible; ﬂ?“lﬁdﬁ
sulaksita - (in her) beautiful and visible; ?‘lﬁ— tanum — form; &T-dl- ksanta - ending with
“Ksha”; G{&I%:Flfélﬂ:f-aksaraiah laksitam - -indicated by letters of the alphabet.

Devi’s form is subtler than what we can imagine. The sukshma sharira, which is present in us,
moves from one birth to the next. Devi takes a beautiful visible form in Kanchipuram, to shower
her grace on her devotees. The only real purpose of the matruka aksharas beginning with ‘a’ and
ending with ‘ksha’ is to describe Devi.

Sanskrit letters which are 51 in number start with ‘@’ and end with ‘Ksha’. Each one of the 51
Shakti peethas is associated with each one such letter/akshara.

dRemRfdraera AYyaTaag T &/ / viksasiksitaraksasarn

tribhuvanaksémankarim aksayam
a)[&IT—kasé - (by her) mere look ; IEII&‘H— Siksita - punishes/quells; Tf&lﬂ:f—réksasém -

Rakshasas;ﬁ- Tri — three; Yd-- Bhuvana- worlds ; i%'ﬁl%‘_a'ﬁ[— ksémankarim - what is good for

us, she does; 3&UTH - aksayam - not liable to decay/reduction.

By a mere look she quells the Rakshasas. She protects every beneficial possession of all in the
three worlds. In doing so, in no way does her power suffer any reduction.

Notes:

In letters written long time ago, there was always a practice of polite enquiry about the
recipient’s well being (known as kushala- prashna). This included yoga-kshema, where yoga
meant attaining that which one desires to attain and kshema means protection of what you
already possess. Devi as Kshemankari, offers this protection to us.

ATeTeAUTATSraTeRAY Sremauit Trféof / saksallaksanalaksitaksaramayir daksayanim

saksinim



HI&Td- saksat - Shastras visualised ; ¢1&Ul-laksana - all the content of the Shastra in letters ;
QAMEd- laksita - indicated (by); S{ERII- - aksaramayim — in the form of letters; creraufi -
daksayanim - daksayanim (daughter of Daksha Prajapathi) ; m-séksinim - witness (of).

All knowledge is contained within the form of Devi. They exist in the most subtle form. Devi
converts them to words which in turn are expressed through the letters of the alphabet, as
Shastras. She is the witness of everything without any involvement.

Notes:

In being addressed as Dakshayani (born as Daksha Prajapati’s daughter) we are reminded of the
Puranic story of how she established on earth the greatness/ mahima of her Paativratya
(chastity). She went to the Daksha yagna and offered her form to a Yoga Agni, created by
herself, in order to protect the respect of her consort Shiva.

She is only the witness to your good deeds and sins but does not participate in them. (As the
lord in Bhagavad Gita says ‘no paapa (sins) or punya (good deeds) attach to me’). However if
you have dedicated the fruit of your actions/ karma phala to her in advance, with sincerity and
with all your heart, then it does not attach to you and vanishes.

EFITIT&‘ﬂ 'ﬂ‘l-l?[&‘l'a' '\ﬂ?lﬁl_cﬂ aﬁ, TI%WTF[ / kamaksim subhalaksanaih sulalitarh vandé
mahésapriyam
FHraTeR - kamaksim - Kamakshi; ﬂ“—lﬁ&‘ﬂ?{ - Subha laksanaih -with all auspicious marks (like

kasturi tilakam, ornaments etc) ;gai%lai- sulalitam -very gentle; a%ﬂ%m-vandé

mahésapriyam - my obeisance to the beloved of Maheshwara.

Devi who is bearing all the auspicious elements in her form and who is gentle and beautiful, my
obeisance to her, the beloved of Mahesha.

Notes:

When referring to Dakshayani, it is indirectly to the 51 Shakti Peetas which in turn comprise the
Sanskrit letters of alphabet. When she immolated herself in the yogic fire generated by herself,
her lifeless body was later dissected by Vishnu with his Sudarshana chakra and they fell in 51
places to form the Skakti Peetas/bases, representing the 51 Samskrit letters.

When referring to her as Lalitha, Adi Shankaracharya brings to our notice the theory that Devi
in her dynamic form sports with the letters (hence Lalitha). With a rearrangement of the letters
of ‘akshara’, we get ra-ksha, or protection / kavacham from the evil ones, mentioned here as



rakshasas, who try to sneak away the mantras for their own benefit. Devi is able to quell them
with a mere glance.

6. MNFRIGFUGIUDT SUNTSTHIGURTIA

AT CAfSeT Saau:-YEaagaIHT |

PTAUSUTUSRTS STRRD| HIEvIDH e o1

el RaemRemird o gy i
6.onkaranganadipikarh upanisatprasadaparavatim
amnayambudhicandrikarm aghatamahpradhvamsahamsaprabham |
kafcipattanapanjara:’:’ntarasukim karunyakallolinir

kamaksir sivakamarajamahisirh vandé mahésapriyam i

Meaning and explanation:

This is a beautiful verse filled with very apt similes / upamanas. Here she is variously presented
as a lamp, a pigeon, the shining moon, the sun and its rays, a parrot within a cage and the
ocean at high tide. To that beloved consort of Kamaraja | offer my obeisance.

A RIFUEHUGTH IUIMRITGURTAN] / onkaranganadipikarn

upanisatprasadaparavatim

3‘h§,’R—6hkéré— Om (the core of Vedas); 3{gUl-angana —small space defined by four pillars in
a building; Eﬂﬁlmt[— dipikam - a small lamp; G'Clﬁ'ﬁl?[- upanisat - Upanishad; UIHI&- prasada
- palace; tI'I'\"ITll_Cﬂj:[— paravatim - female pigeon.

The Vedas are heavy and dense with meaning and a small space at the centre is the Omkara.
Just like it is the very core, the meaning of what it stands for needs to be understood. Devi like
a small lamp enlightens this central part of the Vedas by giving power to the Omkara.

The Upanishads are considered as the Gnana-kanda or the last part of the Vedas. They are
voluminous; they try to describe the Parabrahma Swaroopam, using simple methods like
stories, conversations and the like.

Here the contrast is shown as Devi is like a small female pigeon within a vast palace of
Upanishads.

STHRTGREATSST aqH:-UGHgTYHTH / amnayambudhicandrikarm

aghatamahpradhvamsahamsaprabham



S{H™- Amnaya - Vedas ;&F@m-ambudhi - ocean ; W— candrikam - the cool light of the
rising moon; 39-agha — sin ; dH:— Tamah- darkness ; ¥%-pradhvarnsa - destroys; @9-harsa
- sun; YHTH- prabham - shine.

The Vedas are often compared to an ocean due to the vast knowledge they hold, like the deep
waters of an ocean encompasses many things. Devi is likened to the cool moonlight of a rising
moon which illuminates the ocean waters. She also drives away the dark evil of sin just like the
shine of the sun destroys darkness. Devi by her grace destroys the sins of the one who prays
with sincerity and promises never to sin again.

PTHIUSUIUSRIS STIRYP| HIEUgdTAleH] /kaficipattanapafijara:’’ntarasukinn

karunyakallolinir

PHTI-KaRCT - Kanchipuram; UgUl-pattana -(the) city; USIR-pafijara- cage;3{X-’antara -

inside; T{Lﬁﬁ-s’ukTrh - a female parrot; PTPUY-karunya - compassion, FHealtarl- Kalloliniim-
(rising like the high and low tides of an) ocean;

Devi is like a female parrot within the cage like city of Kanchipuram. Her compassion to her
devotees flows either in high measure or small as needed, depending upon the commitment to
Dharma of the one who seeks her.

FraTelt RaerRemied aw¢ Te=IMARY / kamaksir Sivakamarajamahisim vandé

mahésapriyam

PHTHTE- kamaksim - Kamakshi;ﬁlﬂ— Siva - Shiva; dTHRII-kamaraja - Kamaraja;
Il'%“ﬁ— mahisim - consort; e vandé — | bow to; II%TZI'@TI'IT[- mahé&sapriyam - Maheswara’s

beloved.
| bow to Kamakshi the consort of Shiva Kameshwara and the beloved of Maheshwara.

Notes:

Devi is within everything like the Vedas and Upanishads seemingly small, but playing the most
vital part in energizing them. Her great power is compared to the rising full moon in coolness of
vital knowledge and like the sun at dawn destroying the darkness (of sin) and shedding
immense light. This comes due to her kindness to those devotees who are really sincere in their
repentance and are deserving of her compassion.

7 S RIAPaUAETS TG U= B daet
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fayrerafaTol faufe faymrT agei

FraTelt uRyuiarsaeHi 9= gefdam |
7.hrinkaratmakavarnamatrapathanad aindrirh sriyam tanvatim
cinmatrarm bhuvanésvarim anudinam bhiksapradanaksamam |
visvaghaughanivarinim vimalinim viSvambharam matrkarm
kamaksir paripiirnacandravadanarh vandé mahésapriyam ||

@ﬁg’mm ﬁf@l’q aadl / hrinkaratmakavarnamatrapathanad aindrim

sriyam tanvatirm

é|§'|?- hrinkara - the syllable Hreem;3{THd -atmaka - which holds within power; a'Uf-varr_\a -
letter of the alphabhet ; HIA-matra — by only; USId- pathanad —reading; Q@‘f— Aindriim -
of Indra; fgl'q-s'riyarh - wealth; d=ddl-tanvatir - is giving;

By merely reciting the syllable Hreem, which holds immense power within it, we are able to
access wealth similar to that of Indra.

IERCIE] 'ﬂaﬁ’ﬂ'\ﬂt[ GIﬂ'ﬁq ﬁ-[&l'l';l?{ﬁ&'l'qﬂ:[ | cinmatram bhuvanésvarim anudinam

bhiksapradanaksamam

M- cinmatran - pure consciousness/chaitanya; Haef%lﬂq— bhuvanésvarim - mistress of
all the created worlds ;@Iﬁﬁq-anudinarh - every day; TH&T- bhiks - alms UalH&HH -

pradanaksamam — capable of giving.

Devi, as mistress of the world created by her, is pure consciousness incarnate (which has pure
bliss as one attribute). She has the capacity to give alms every day.

Notes:

Alms include everything tangible that exists and also all that is intangible like endless
knowledge/vidya. An example of the latter is seen when Adi Sankara visits Mandana Mishra,
who on seeing him as a sanyasi, offers him a meal. He replies that he is not seeking anna-
bhiksha, as in food, but rather vaada-bhiksha as in debate. In the debate that ensues, Mandana
Mishra’s wife Ubhaya Bharati is appointed as judge to give her unbiased verdict. While Adi
Shankara advocated that Advaitam is the main content of the Vedas, Mandana Mishra believed
in the purva mimamsa which laid emphasis on rituals. Finally the debate ended with Mandana
Mishra accepting defeat. The purpose of this is to show us that actually Mandana Mishra was
the avatar of Brahma, his wife of Saraswati and Adi Shankara of Shiva; all three being one and



the same, there is victory and defeat in their content of presentation not affecting the person
preaching it. This is an example of how bhiksha can be used in varied contexts.

ﬁmﬁmﬁvﬁﬁwﬁlﬁﬁm 'FI'I?E"-[ / visvaghaughanivarinim vimalinim
visvambhararm matrkar

%%[— Visva -universe; Y- Agha - sins; 3NY- ugha- heaps;ﬁa'lﬁ'Uﬁ-nivérinTrh -removes;
faufer-vimalinim - (making one) pure; ﬁ%ln-RT— visvambharam- supporting the universe;

HIJdbT - matrkam — as of a mother;

She removes the mountains of sins piled up by those who reside in the crores of universes by
just willing / sankalpa to do so. All sins and everything inauspicious are removed and the
devotee who surrenders to her is uplifted to a pure state. She supports and protects the
universe and fulfills all its needs, shows kindness / vatsalya like a mother.

W&‘ﬁq&{uﬁm EIT-Q} q%'!{lﬁ'q'ﬂ:[ | kamaksir pariplirnacandravadanam vandé
mahésapriyam

DHTH1EN-kamaksim - Kamakshi; trﬁtpf- paripirna - full and unblemished; I-%aGI-
candravadanam - moon-like face; G- vandé - | bow toﬂ%’ﬂﬁ'q'lt[- mahésapriyam -

Maheshwara’s beloved.

| bow to Kamakshi who has the face like a full moon without any blemish.

Normally Devi’s face is compared by poets to a full moon. But here, she is given the added
adjective of an unblemished full moon.

Notes:

“Bharati iti Bharatah”, that is how Bharata was named as one who reigns/supports and true to
his name, he did so, reigning for 14 years by placing Rama’s padukas as his proxy, on the
throne. By good governance he multiplied the treasure manifold from what he had inherited
from Dasaratha, at the time he handed over the same when Rama returned to Ayodhya.

Devi envelopes her created world with care and concern. She offers a devotee many means of
seeking her help, which if sincere, she responds with motherly feelings.

8.argdifd & T gef~1 g3 afiRife-afa @
eioftyrafa 9 gfafRT arg s~ Tpey |



THHHHAUGT dgfAUTS SPRIATERIA
HrTe FH USRI 9 TR Il

8.vagdeéviti ca yam vadanti munayah ksirabdhikanyéti ca
ksonibhrttanayéti ca Srutigiré yam amananti sphutam |
eékanekaphalapradam bahuvidha:’:’karastanustanvatirm
kamaksirh sakalartibhafijanaparam vandé mahésapriyam |

Tﬂ"T‘_a_Cﬂﬁf EK| ?ﬂ'ﬁ H49: &ﬂ?‘l’@lﬁﬁ  / vagdeéviti ca yam vadanti munayah
ksirabdhikanyéti ca

?ﬂ"éﬁﬁ- Vagdeévi — Devi of speech (Saraswati);%ﬁl - 7ti ca—and also; I a_d'ﬁf—yém vadanti —
whom they call; §14:- munayah - sages;&ﬂ?’l’@d—ksﬁébdhi - ocean of milk; Wﬁ‘[ d-kanya

iti ca - and also daughter (Lakshmi).

The sages refer to her clearly as being the Devi of words (Saraswati) and also as the daughter of
the milky ocean (Lakshmi) from where she emerged while churning.

&huﬁuaqﬁﬁr q9 %[F\'Iﬁi'\[ qrq STHAT BpcH / ksonibhrttanayéti ca Srutigird yarn
amananti sphutam

&‘h'Uﬂ‘J-N - ksonibhrt -supporter of earth (that which gives stability)/ mountain; ngﬁlﬂ—
tanaya iti ca- daughter (Parvati) also; %J_|<>'||5R.|— $rutigiro - Vedic words; YIH-yar -which Devi ;

3HAf- amananti —state; YPCH- sphutam - clearly.

She is Himavati, daughter of Himavan. She gives stability to the earth like this mountain range
of Himalayas does. The Vedas also clearly refer to Devi by the three names viz, Saraswati,
Lakshmi and Parvati.

TP B AUGT IgAUTS SHRIEITRA-ddl / ékanékaphalapradam

bahuvidha:’:’karastantstanvatim

Udh- Eka - sole/single; 3 ®- anéka - several; UG- phalapradam —giver of fruit; E@ﬁ[?ﬂ:

- bahuvidha —many types of; HIPRI:- akarah - shapes; dJ: tand forms; d=adl- tanvatim -
adopts.

Devi gives the most important fruit, that of moksha which is referred here as ‘Eka phalam’.
Other lesser ranked fruits are also bestowed on those who desire them like dharma, artha and



kama which are referred here as ‘Aneka phalam’. She adopts various forms, in a compassionate
manner to conform to that Ishta Devatha which her devotee seeks.

PHTEN AHATTAHUSURT d=¢ HEATUAT / kamaksirh sakalartibhafijanapararh vandé

mahésapriyam
W&ﬁ- kamaksim - Kamakshi; Y ¢I-sakala — entire; Gﬁﬁ-ﬂrti - miseries; H3I — bhafijana-
breaking/removing; U1 - pararm - engaged in;a% ﬂ%'-‘?lﬁ'q'lt[— vandé mahésapriyam - | bow to

Maheswara’s beloved.

That Devi, who is the beloved of Mahesha and who is able to easily remove each and every kind
of misery we are afflicted with, | bow down to.

Notes:

In this verse Adi Shankara has contrasted the singular with the plural. Devi is the one supreme
Adi Parashakti but adopts the forms of the Tridevis who are Saraswati, Lakshmi and Parvati as
clearly stated by the sages. This is further confirmed by the Vedas. She can bestow the one
greatest fruit of moksha but does not deny the multiple fruits of dharma, artha and kaama also.
She abandons her true single form and appears in varied forms to please her devotees who
superimpose various forms on her. She also destroys not one sorrow but all the miseries of all
her devotees who seek her compassion.

It is interesting to note several mentions of the mountain providing stability to the earth in
ancient Samskrit texts. Only in recent years western geologists have confirmed through
committed research that without mountains, the earth will be unstable and implode.

TR e e Roff@ang |
AT 1T AfOTa=Teai HgTHIq®1

9.mayamadimakaranam trijagatarh aradhitanghridvayam
anandamrtavarirasinilayarm vidyam vipasciddhiyam |
mayamanusarupinim manilasanmadhyam mahamatrkam
kamaksirh karirajamandagamanar vandé mahéesapriyam i

AT TSR FASTar SRIFUAIETgan] / mayamadimakaranar trijagatam

aradhitanghridvayam



HIATH- Mayam - maya; SGHABRUN - adimakaranam -primeval cause; ﬁﬁ"'l?ﬂ'ﬁ[trijagatérh -
of three worlds; 3RIYd-aradhita -worshipped; GI?{@[— anghri —feet; gdTH- dvayam - pair;

Here is seen a play of numbers. Devi is the primeval reason, the only one whose twin feet are
worshipped by all the residents of the three worlds. It also means that she is the only cause of
creation of the three worlds.

Gﬂﬂmmﬁﬂﬂ'i faegi ﬁ'qm | anandamrtavarirasinilayam vidyarh
vipasciddhiyam

3{I9-q- Aananda — bliss; 3{Hd- -Amrta-nectar; qT -vari- water; R - ragi— reservoir; fregi-
nilayam -resides in; faeri- vidyam - source of entire knowledge that is known through the

Vedas and Shastras; ﬁq@?[— vipascid - wise man ; f‘a'CI'IT[— dhiyam- intellect

Devi resides in the ocean made of nectar of bliss. She is the personification of knowledge. She
resides as the intellect in wise men who can differentiate between good and bad. This ability of
their intelligence to discriminate is only obtained by her grace.

nmmﬁwﬁvﬂwﬁmﬂ?ww / mayamanusaripinirh manilasanmadhyam
mahamatrkam

HIl-Maya - by Maya; rrrjwiﬁvﬁ- manusarapinim - of the form of human being; Ilﬁf-mar_\i -
tiny bells / gems; I d- lasat — shining AT - madhyarn - midriff (adorned with a glittering
waist belt); ABTHTDI- mahamatrkarh - most exalted mother form.

Devi takes the form of a human being, through her power of illusion / maya, though she is
formless as in chinmatra. Her shining midriff is further enhanced by a glittering, tinkling waist

band she wears. Addressing Devi as maha-matrikaam signifies that special name for her as she
occupies the central position, the bindu, according to the Srividya tradition.

Wﬁm a% 'FI%'QTEI'CITF[ | kamaksir karirajamandagamanam vandé
maheésapriyam

FHTHTE- kamaksim - Kamakshi; PHR- kari- elephant; 19T — raja — king ;A& THI-
mandagamanam - gentle gait; - vandé- | worship;ﬂ%m— mahésa priyam - the
beloved of Mahesha.



Devi’s impressive visible form is that of a queen elephant whose gait with her swaying arms is
compared to that of a majestic elephant with its trunk gently moving from side to side. | bow
to this Mahesha’s beloved.

Notes:

Here Adi Shankara brings to our understanding many of the special features connected with
Kamakshi, which must come to our mind. Here though referring to only what is visual, he
indicates great truths which lie deep within.

Though Adi Parashakti is Parabrahma Swaroopini, she takes the form of Kamakshi so as to be
visible to the devotees as she sits in padmasana within the Kanchipuram Kamakshi temple.
There is often mention of her waist band which tells us that actually kanchi in Samskrit is girdle
but here it refers to the belief that the city is a girdle to the earth. Of the pieces of Sati, it is the
navel that fell here and the waist band acquires special significance as it covers the region of
the navel.

Devi was seen in Kanchipuram first as Bala Tripurasundari. After destroying the demon
Bhandasura, she assumed a fierce aspect/ rudra bhavam. It was Adi Shankara who, at the
instance of Durvasa, humbly prayed to her to be seated on the middle spot/ bindu of the Sri
Chakra which he established in front of Devi Kamakshi in the temple. Upon his prayer, she
converted to Shanta Swaroopini and took on there the kind and compassionate role of the
universal mother/ Maha Matruka. Under the kind auspices of the Kanchi Kamakoti Peetam, the
ancient elephant shed is still maintained, presently housing and caring for the three she-
elephants for over three decades.

SHTARIATH e
ST HIG § UGl HTHIG daar l1Re i

10.kanta kamadugha karindragamana kamarivamankaga
kalyant kalitavatarasubhaga kastirikacarcita |
kampatirarasalamilanilaya karunyakallolint

kalyanani karotu mé bhagavati kancipuridévata Il

Meaning and explanation:

DIl PTHGHT DAL WI'H'IﬁHTH'IE,TIT |/ kanta kamadugha karindragamana

kamarivamankaga




PIdl- kanta - very beautiful;dTH- kdama — desire; gUl-dugha — cow (like Kamadhenu cow);
HU% -Karindra - elephant king; TTH-l-gamana - moving/walking; PTH — kama-
Manmatha;x}lﬁ —ari—enemy; dIH — vama- left ; 3IgTMl- ankaga - seated on lap.

She is effulgent like the Kamadhenu, the celestial cow who grants all our mundane desires. She
walks with the majestic gait of a she-elephant. She occupies the left lap of Shiva, the enemy of
Manmatha.

FHearoft mﬂ'ﬁﬂﬂﬁw Wﬁﬂ)‘ﬁﬁﬁﬂ / kalyant kalitavatarasubhaga kastiarikacarcita

FHedTofi- kalyant - auspicious one; PIeTd- kalita — taking; ddIR - -avatara —different forms;
JHIT- subhaga - fortunate; Wﬁﬁ -kastarika- Kasturi/musk thilaka/mark ; Iddl- carcita

- shining with fragrance

She is the auspicious one who acquires various forms/ avataras when the need arises. She has a
kasturi tilaka which is shining and has fragrance. In Kanchipuram she was seen as the childlike
Bala Tripurasundari, the Ugra rupini when she slayed Bhanda asura and later as the universal
mother Kamakshi.

FHTIRIATAHA AT HTEUGH e TeI11/kampatirarasalamiilanilaya karunyakalldlini

HHR - Kampatira — by the bank of the river Kampa; YHICTH - rasalamila - at the base
of a mango tree; e - nilaya — residing in; P12UY- karunya —compassion; Bl -

kallolint— (like) waves from ocean tides.

She resides at the foot of the mango tree which grows on the bank of the river Kampa, as she
performs penance to re-unite with Shiva. She directs her blessings in unending waves to those
who seek help from her as a mother.

HATuT ?b_aﬂ A WITgdt m%‘hjﬂ %a?n / kalyanani karotu mé bhagavati kaficipuridévata

HTUH — kalyanani — acts of auspiciousness; Eb_\ﬁﬂ - karotu - let her do;f[- mé - to me;
YATAdl- Bhagavatii — bhagavati; Wf;ﬂgﬂ%am —kaficipuridévata -the goddess of
Kanchipuram.

Adi Shankara prays - Oh Devi ! The personification of compassion and being the main goddess
of Kanchipuram, please shower your auspicious blessings on me.

Notes:



Adi Shankara in this last verse is guiding us to the sanctum of the Kamakshi temple in which
vicinity he spent most of his last few years. A few chosen phrases allow us to recreate them in
our mind and help in our meditation on Devi. Adi Shankara starts by referring to the first
morning puja, which starts here also with a Go-puja like in many temples . This puja is to
Kamadhenu, the wish granting celestial cow, who bestows wealth, happiness and prosperity
and fulfills all desires. All obstacles with negative forces present are removed. This is followed
next by Gaja-puja, worship of elephant; the elephants perform this by trumpeting in front of
the sanctum. Again Shankara feels that it is dedicated to Devi as her gait is graceful yet conveys
power like that of a she-elephant.

He next reminds us of her origin in Kanchipuram where she comes from Kailasa and undergoes
severe penance to marry Shiva. She does so residing under a single mango tree/eka amra
which grows on the bank of the river Kampa. The sthala vriksha comprises of the four Vedas
bearing a different kind of mango on each of its four branches She prays to a Shivalinga made
by her of sand and hugs it in protection when Shiva tries through a flash flood in the river
Kampa to remove it from her embrace. Having passed this final test of her devotion, he marries
her. Shiva is referred here as Eka-amra Eshwara/ Ekamreswara and this Linga is prayed to as the
earth/Prithvi Linga.

Shankara does not use the epithets which remind us of Shiva’s mighty power like

Samharamurthy or Purari. Rather he chose to call him the destroyer of Manmatha /Kama ari
(which he did by merely opening his third eye). Here Devi, the beloved of Maheshwara, again
resumes her form as sahadharmini, which is her rightful place, covering the left lap of Shiva .

Finally we are able to see her in full grandeur as she sits in padmasana. Here she assumes the
splendorous form of Mahamathruka with compassion pouring out of her eyes (which are
Saraswati and Lakshmi) to her devotees like the unending waves during high and low tide from
an ocean.

Adi Shankara ends this Stotra by pleading to Devi Kamakshi, to bestow on him all auspicious
blessings to bring prosperity and happiness and all auspicious things to his life, while she reigns
as the empress of the city of Kanchipuram.
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Il Kamakshi Stotram Samparnam i



