2. 4t JJd&T0Y YolgH / Sri Subrahmanya Bhujangam

Introduction:

The name Subrahmanya has been explained by Parameshwara himself to Parvati in Skaanda
Purana. All these names viz, Subrahmanya, Skanda, Kartikeya, Agnibhu etc, are explained by
Shiva to Parvati.

For the name Subrahmanya, Shiva says,
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Brahmananam aham devaah Sutaram mat suthaah priye
Subrahmanya Samakhyataah suraa sura namaskruthah

| am the Bhagawan for Brahamanas, my son Subrahmanya is even more. As he is more than
me, he is Subrahmanya. | am Brahmanya and he is Subrahmanya. He is worshipped by Devas
and Asuras.

‘Brahmana’ means one who has studied Veda and whose intent is attaining the Brahman.
These are the two qualifications for Brahmanas which we must understand thoroughly.
Brahman means Veda and it also means Parabrahman. So, such people are the favorites of
Bhagawan.

Bhujanga means snake. “Bhujabhyam gacchati iti Bhujangaah”. Snakes do not not have legs
and they move with hands. It also designates a meter. There are several meters in samskrit
prosody and one of the well-known one is Bhujanga Prayata and it is succinctly called as
Bhujanga. Every meter has its own special characteristics. Anushthup chandas is the most
popular one used in many stotras. Ramayana is composed entirely using Anushthup
chandas. This Bhujanga chandas is not so popular with poets as it is a tough one. This
chandas was used by Adi Shankara when he was standing at Tiruchendur in front of
Subrahmanya and all the 33 shlokas flowed from him automatically. This meter is very
special. It comes under the Jagati group of meters. Every paada has 12 syllables in Bhujanga
meter which is its specialty.

Story of geneisis of this stotra: Adi Shankara was once suffering from bout of severe
stomachache. Lord Shiva appeared to him in his dream while he was at Gokarna and said
that he should go to Tiruchendur and worship Subrahmanya to get rid of the disease. That is
how he came to Tiruchendur and sang this stotra and got rid of his illness. This is the
backdrop against which this stotra originated. Tiruchendur is one of the Six ‘Padai Veedus’,
where Subrahmanya camped before he fought Surapadma. When Adi Shankara was about
to start singing this stotra, he saw a snake on the form of Subrahmanya. This appeared as
Adisesha to him who had come to worship Subrahmanya. Subrahmanya is always associated
with Snake. In Karnataka there is a kshetra called Subrahmanya where the main Vigraha is
snake only. Subrahmanya Bhujanga epitomizes all these associations of Subrahmanya with
snake.




1.9¢1 Sraeursiu faufas~ aeeaaaasi v |
fadesafegar wornfien & e B3rd S1s T Feamongf: o

1.sada balartipapi vighnadrihantri mahadantivaktrapi paficasyamanya ;
vidhindradimrgya ganesabhidha me vidhattam $riyam kapi kalyanamurtih

Meaning and Explanation:

This first shlokam is dedicated to Lord Ganapathi.
al CIGESN N ﬁma?"_fﬂ | sada balarapapi vighnadrihantri

Hal — sada -always, dI¢IeUTl -balarlpa-child form , \’rfftf—épi— though ,ﬁ'ﬂ—vighné— obstacles,
31 -adri-mountain (like himadri — Himalayas, Venkatdri — Venkata mountain), 8al-hantri-
destroyer

Though he is always in the form of a child, he destroys mountains of obstacles
HETEf~IaadTs U USIRYHATAT / mahadantivaktrapi paficasyamanya

Hgl -maha-big, LS| -danti-elephant with a tusk (tusker) ,ddd-vaktra- face, 3 -api-
though, U2- pafica-five , 3T¥-asya- face, HIXI-manya- respected

Though he has the face of a big elephant, he is respected by the one with five faces.

Notes:

U2 -paricasya — five faces —There are two meanings here, one means five faced Shiva and
another means Lion. Most important meaning is five faced Shiva.

Lion - Elephants are never respected by Lions. Elephant is food for Lion. But here though
Ganesha has the face of an elephant He is respected by Lions.

Five faced Shiva - He is respected by Shiva. Shiva gave prime position among Devas to
Ganapathi. Once when Shiva went for Tripura Samhara, he forgot to worship Vinayaka and
so the axle of his chariot broke. Mahavishnu reminded Shiva that he only had set the rule
that everyone should worship Ganesha before starting any work which he forgot to do. Shiva
then chanted Ganapthi Sahasranama stotra and pleased Ganapathi and then he could do
the Tripura Samhara, which is mentioned in Ganesha Purana, so it is understood that he is
respected by Shiva who is Lion among Devas.

ﬁ?ﬂﬂm ORI A / vidhindradimrgya ganesabhidha me

fafer - vidhi-Brahma, Y% -indra— Indra, 31fQ -adi- others , HUI -mrgya-sought after),
‘IU-lﬁl—ganes'é-Ganesha , 3HYT- abhidha — named, A- me — to me

The one who is named Ganesha, is sought after by Brahma, Indra, and other devas (“to me”
comes with next line)



faeri 3 s WTUIT‘[ﬁt / vidhattam sriyam kapi kalyanamartih
faedi- vidhattam — bestow, for- Sriyam — glory, FH15fU- kapi- some, WTUT{I%&—

kalyanamartih- auspicious form.

Some auspicious form called Ganesha, let him bestow glory on me.
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2. na janami sabdam na janami cartham na janami padyam na janami gadyam ;
cidekad saddsya hrdi dyotate me mukhannihsarante girascapi citram

Meaning and Explanation:

qJ AEY '-'IIE" qJ A iIT?-f/ na janami $abdam na janami cartham

= SMIY- na janami — | do not know, et~ sabdam- word, = SMIH- na janami — 1 do not
know, d-ca-and, &fzf—értham— meaning

| do not know word; | do not know meaning.

Notes:

Word and meaning go together always, they cannot be separated. Kalidasa says in the first
shlokam of Raghuvamsam that Parvati and Parameshwara are united like Vak (word) and
Artha (meaning).

arTfiaa Tgadl arrataTad
T O] G TaATeaEI I

vagarthaviva samprktau vagarthapratipattaye |
jagatah pitarau vande parvatiparamesvarau

= S 9= 7 Sy TeIH / na janami padyam na janami gadyam

9 M- na janami — | do not know, U - padyam — poetry, = SHIH- na janami — | do
not know, TTe[H-prose- gadyam

U<]- padyam gets this name as it consists of paadaas. In general, every shloka has four
paadaas.

| do not know poetry; | do not know prose. In spite of this, | am able to sing in front of
Subrahmanya.

ﬁlﬁ?ﬂ YSTHT E‘% GIGGE:| / cideka sadasya hrdi dyotate me

ﬁl?‘[ -cit— consciousness, UhI- eka - one, V¢ -sat— six , STHI- asya — face, E|3 - hrdi -
heart, @ﬁ?{- dyotate - shines brilliantly, A- me- my



One Six faced form shines brilliantly in my heart but that is not a normal human six faced
one, it is “cit”.

Notes:
Parabrahmam is called Sachchidananda.

Sat — always present in all places (we are here only for a short time), Chit — consciousness,
whatever awareness we have is a fraction of that Prarabrahmam’s consciousness, he is
consciousness incarnate, very form of consciousness is Bhagawan, Ananda — He is the very
form of bliss. Here Acharya is talking about Chit the consciousness. Since Atma is residing in
us, we have consciousness, and we are able to do all actions. In the same way, because the
six faced consciousness is residing in my heart, shining brilliantly, he is motivating me, and
that is why... (comes in next line)

H@Tﬁﬂﬁ gy ﬁﬁ'ﬁ[/ mukhannihsarante girascapi citram

HYTq -mukhat - from my mouth , - nihsarante — flows like a flood, ﬁ'\’:—girah -
Vedic words or sacred words and not ordinary words that we speak (associated with
Saraswathi -Tﬂaffﬁr- geervaani) 9 -ca- and, &Iﬁ—api —though, ﬁl_?ﬂ:[— citram-
strange/wonderful

Though | don’t know prose, poetry etc, the sacred words flow out from my mouth like flood
which is strange.

Adi Shankara is the very form of Parameshwara. The very fact that he suffered from
stomach ailment and saying “I do not know anything”’ is applicable only to us. He is
reflecting our position and it is expected that we chant this stotra. This is how we must
understand, and this is what great sages always do.
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3. mayiradhirdham mahavakyagiidham manoharideham mahaccittageham ;
mahidevadevam mahavedabhavam mahadevabalam bhaje lokapalam

Meaning and Explanation:
II'*BT&R’-‘_@ TIFWE’ / mayiuradhiridham mahavakyagudham

HYY -mayara- peacock, &m- adhirddham-mounted, HGIdIHI- mahavakya-
Mahavakyam (Great sentence), TE-- gidham — mystery/secret

He is mounted on a peacock. He is the secret inside Mahavakyas.
Notes:
There are four Maha Vakyas in Vedas viz,

o TT@HY- Tatvamasi (Tat Tvam Asi) - “You are Atma not Body”;
e JF 55777@ - Aham Brahmaasmi (Aham Brahma asmi) - | am Brahman not this Body;



o WJ7I7H &67- Prajnanam Brahma - Consciousness is Brahman;
o  IYHIH] 967 - Ayamatmaa Brahma (Ayam Atma Brahmay) - This self is Brahman

He is the secret to be known inside the Mahavakyas. Mere reading of Mahavakyas does not
mean that we have seen or understood or experienced Brahman. Hence he is referred as
gudham (secret). If not, everyone who read these sentences or understood the word
meaning would have experienced him or had the Saakshaatkaaram. As we know that is not
the case, as it requires one to go through spiritual practices.

'FF-ﬁﬂTﬁﬂ_s; ﬂ%’%ﬂﬁ?‘l{/ manoharideham mahaccittageham

Hl-mano- mind, _EIT& -hari- steals, 3_6"— deham - body Hgd -mahat- great, [T -citta-
mind, ﬁ_s' - geham - Griha/house

He is so attractive or alluring that he steals my mind. He is residing in the minds of great
people.

Though he is gidha, his secret is hidden inside Mahavakyas, but his form is visible to
everyone. Even the lowest of creatures can enjoy the bliss of watching his human looking
form.

Hgldddd HETAdGHTd / mahidevadevam mahavedabhavam

II_EQT — mahi-earth, éa’ -deva- Deva, éa’ — devam- Bhagawan, Hgl-maha- Great, aT:{—Veda -
Vedas, HTd- bhavam — essence/purport/intent

He is the Bhagawan for those who are called Devas on earth, He is the essence of all Vedas.
Notes:

Braahmanaas are called Devas on earth. Another word is Bhusura which means the same,
Bhu — earth, sura - Deva. He is called Deva as he is scholar in Vedas and his only purpose is
attainment of Brahman.

He is the purport/essence of all the great Vedas. He is the one shown by Vedas. “Pratipaadya
Vastu” as they call in Vedanta. Without Vedas we do not know who is Bhagawan or how to
worship him.

'FIETa'aET?i Yol Fﬁ?FCITFIT[ / mahadevabalam bhaje lokapalam

W -mahddeva- another name of Lord Shiva, STd- balam — child, Yol bhaje - | worship,
Al — loka-world , UIcIH- palam- protector.

He is the child of Mahadeva. He is the protector of all the worlds.
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4. yada sannidhanam gata manava me bhavambhodhiparam gataste tadaiva;
iti vyafijayansindhutire ya aste tamide pavitram parasaktiputram

Meaning and Explanation:

From this shloka onwards the next three shlokas are very profound in meaning. The very
presence of Subrahmanya on seashore indicates to Acharya many deep meanings that he
expresses in the following verses.

gal AT a1 ATGT A / yada sannidhanam gata manava me

Yal —yada - when, IfAYT - sannidhanam - presence, IId[- gata — reach, HIdIl- manava-
humans, - me- my

When humans reach my presence,
YA HIfOR TaRd ?I%_Q' / bhavambhodhiparam gataste tadaiva

Yd -bhava- samsara (cycle of birth/death),\’rl'@ﬁ—émbhodhi — ocean, tI'I?'—pz’aram - shore,
AR — gataste- reach, dcl-tada - then, Td- eva — only

That moment itself they reach the shore of the ocean of samsara.

He is the boat taking us to the shore of the ocean of samsara. Acharya says, ‘Subrahmanya
has given an indication to me’ which is explained in next line.

Bﬁf W Y AR / it vyafijayansindhutire ya aste

gﬁf— iti - this , 3AYq-vyafijayan -manifesting/showing/pointing out, ﬁ'ﬂ—sindhu— ocean,
T - tire - shore , d—vya- one who, 3R - aste - present.

As Subrahmanya is seated on the seashore, he is pointing out that the moment one reaches
him, he will also cross the ocean of samsara immediately. This is the subtle meaning brought
out by Acharya in this verse.

TS ufas Wm'ﬂat[ / tamide pavitram parasaktiputram

dH-tam- Him, %@*- ide - I glorify, ufas - pavitram — purity incarnate, 1:R'I'QTﬁf—parééakti -
Parashakthi/supreme Shakthi , Y3H- putram — Son.

| glorify that Bhagawan who is pure Sattva, Pavitra and son of Parashakthi.

Notes:

Z77%57"/Pavitram - All creations are made of Pancabhootas (five elements). All creation is out
of Maya which is Trigunas (sattva, rajas, tamas). There is no creature without Rajas or
Tamas. Only Bhagawan is pure Sattva and said to be Pavitra. Bhagawan is in fact beyond
three gunas and when he is beyond three gunas, we cannot even see him or appreciate him.
So out of compassion he attracts Sattva guna from maya and takes a form and appears to
us. He is thus purity incarnate. In order to reach him we must get over Rajas, Tamas and get
on to Sattva thus becoming pure.



Such a one is the son of Parashakthi. Earlier he was referred to as son of Mahadeva. In this
Shloka Mother is brought in as Mother is kripa/compassion incarnate. Subrahmanya says,
‘the moment you come to me | forgive all your sins and you reach the shore of Samsara
immediately’. That no one else can do except the one who has the kripa of Parashakthi.

5. QYTRRARE T 94 g1~ JERaddiue: iyt Jaai 7 |
gaiaiffugariun a=fa W YTl g 8 a9 |l

5. yathabdhestaranga layam yanti tungastathaivapadah sannidhau sevatam me;
itivormipankttirnrnam darsayantam sada bhavaye hrtsaroje guham tam

Meaning and Explanation:

Same concept of previous shloka explained in a different manner. As Acharya is a great
poet, we can see various beautiful poetic features in Subrahmanya Bhujangam.

?I?-I'I@F'Rﬁ"[ I g d§T: / yathabdhestaranga layam yanti tungaah

YT- yatha-like, 3&): —abdheah- of the ocean, dX§T:-tarangaah -waves, T gIf= - layam
yanti -disappear, d§T:- tungaah - high

The way the very high waves of the ocean disappear as soon as they come to shore,
Note:

We all disappear (merge) into Bhagawan which is called laya. He keeps us for a while and
sends us back to samsara.

aﬂam: gfaeh Jaqai & / tungastathaivapadah sannidhau sevatam me

ddYT -tatha-similarly, Td -eva- in the same manner ,3{lUc:-apadah- dangers, gferen -
sannidhau- sannidhi, Tadf — sevatam - one who worships, A- me -my

Similarly, for the one who worships at my sannidhi the dangers disappear, like the waves.

?{?ﬁﬁﬁh@ﬁ?ﬂw E'quf_d / itivormipankttirnrnam darsayantam

5’%33 -itT iva -as if, S -oormi-waves, U@fﬁ[z—pahkttiah- line, :IU]T—nmém- to humans,
a=fg=d- daréayantam -showing

He is showing to humans that like the line of waves following one after another disappears,
when it reaches the shore, one’s dangers also will disappear when one comes and worships
at his sannidhi, such a compassionate one is Subrahmanya.

al Yray E?\‘Rﬁ@f '{13 ¥ / sada bhavaye hrtsaroje guham tam

Yl - sada - always, Y- bhavaye- | mediate on him, §d-hrt- heart, WIl- saroje- lotus
(in my heart lotus), 8- guham -Guha, dH - tam - that

| always mediate on that Guha who is seated in my Heart Lotus.

Notes:



Acharya makes a subtle point here. There are many names for Subrahmanya. He uses here
the name Guha, here which means cave. Heart is like a cave and he is seated inside the heart
cave. Because our heart cave is closed due to our impurity, we are unable to access the cave
to see him.

The space inside heart is always compared to Lotus. There is a Vidya called Daharavidya in
Chandogya Upanishad which talks about this. One should concentrate/meditate on the
space inside heart by assuming that there is a Lotus in heart space and in that lotus is seated
our Guha. You can approach him only when you become pure.
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6. girau mannivase nara ye’dhirlidhastada parvate rajate te’dhiridhah ;
itiva bruvangandhasailadhiriidhahsa devo mude me sada sanmukho’stu;

Meaning and Explanation:

In this verse also Acharya is following the same line of thoughts like in the previous two
shlokas.

R afsa™ =1 AsfiReer: / girau mannivase nara ye’dhiradhaah

iRy - girau- Hill , Hq f4a™@-mat nivase- where | am residing , IRT- nara- humans, - ye-
those , 3= eT:-adhiradhah-climbed

Those humans who climb the hill where | am residing,

Note:

In ancient times, when Adi Shankara sang this stotram, Subrahmanya was appearing on a
hill, called Sugandha, which is mentioned in the third line of this verse. In fact, there are
many changes that have taken place since then. During British period, the present image of
Subrahmanya was lost in sea and it was found again and reinstalled.

deT ydd I6d asfiReer: / tada parvate rajate te’dhiriidhah

dal -tada- then (when they climbed), gdd- parvate - mountain, ol - rajate- silvery, d- te
— they, 3f9R=@T: - adhirtdhah —climbed

Then it means they have already climbed the silvery Kailasa Mountain and attained Shiva.
Notes:

Kailasa mountain is called Rajatadri (silvery hill) as it is always covered with snow and looks
silvery, which is mentioned explicitly in Vedas and Puranas.

gdig WFIT&R‘\_@: / itiva bruvangandhasailadhiriidhah



2fd-29 -itT iva -as if, §ld -bruvan-saying, TT¥I -gandha— name of the hill, dT-<aila - hill,
3{fIR=e:-adhiradhah -climbed

He is seated on the hill called Gandha. By this he conveys to us that the moment one climbs
this hill and comes to him, he can assume that he has climbed the Kailasa hill.

g <al 'ﬂ%’ A el WH@SE / sa devo mude me sada sanmukho’stu

Y -sa-that éa’r - devo -Deva ,H?{— mude -happiness, - me-to me, 9al - sada -always,
TUH: - sanmukhah-six faced Shanmukha, 3T&J- astu - let him be

That Deva Shanmukha, let him be always in my happiness.

Summary:

Shanmukha who is seated on the hill Sugandha communicates to Acharya that those
humans when they climbed this Sugandha hill where Subrahmanya is residing have already
climbed the silvery Kailasa mountain and attained Shiva. That Deva Shanmukha let him
always be in our happiness.
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7.mahambhodhitire mahapapacore munindranukiile sugandhakhyasaile ;
guhayam vasantam svabhasa lasantam janartim harantam srayamo guham tam

Meaning and Explanation:

In the last three verses we found Adi Shankara enjoying the very presence of Subrahmanya
on the seashore on a hill called Sugandha. Subrahmanya’s grace is shown by the way he is
present there. All those three verses are summarized in this verse.

HBT‘J-ﬁf\m W / mahambhodhitire mahapapacore

Hel -mahé—great,x'ﬁ’“—hﬁ-émbhodhi -ocean, TR -tire— shore , H8l — maha -great, UlY -
papa-sin, IR - core-thief

He is present on the shore of the great ocean; He steals the great sins of the devotees. All
these are adjectives of Guha.

qAsgea Wﬂa / munindranukile sugandhakhyasaile

Hﬁ — muni-sage, Y% -indra-head/leader, &W -anukale-favourable, ¥ -sugandha-
Sugandha, 3R -akhya- named, 3aﬁ-éaile -hill

He who is residing on the hill named Sugandha is favorable to those great Munis who are
meditating on his sacred feet.

Those who are “manana sheela - meditating” are called Munis.

ﬂFITIT qI~ U a9 / guhayam vasantam svabhasa lasantam



TBTAT - guhdyam- in the cave , 9= - vasantam -residing, THTT - svabhasa — with his own
shine, dY=d- lasantam — radiating

He is residing in the cave, in the hill called Sugandha, radiating brilliance from his own shine.

Notes:

All of us have some shine which comes from the Atma present in us which is lending us the
shine. The moment Atma leaves we are dead. Whereas with Subrahmanya he radiates
because of his own shine.

Kathopanishad (2.2.15) says that —

7 77 G Yid 7 T=aNeG 757 [3ggdl Yii<r palsaar:|
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na tatra stryo bhati na candratarakam nema vidyuto bhanti kuto'yamagnih
tameva bhantamanubhati sarvam tasya bhasa sarvamidam vibhati

In his presence how can Surya shine, how can Chandra shine, how can Agni shine, how can
streaks of lightning shine? He alone shines. All other objects shine because of him.

CCIG B gqTaY '{]'5' ¥ / janartim harantam srayamo guham tam

o —jané—people&ﬂﬁ -artim-misery, g3=d - harantam- steals/removes, T $rayamo-
we take refuge in, ‘1_6"— guham - Guha, dH - tam- that

We take refuge in that Guha who removes the misery of people.

Summary:

We take refuge in that Guha who is standing on the shore of the great sea; who has the
habit of stealing away the sins of his devotees; who is favourable to those who meditate on
him; who is present in the cave on the hill called Sugandha; who is shining because of his
own effulgence and who removes the misery of the people.
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8. lasatsvarnagehe nrnam kamadohe sumastomasafichannamanikyamaiice ;
samudyatsahasrarkatulyaprakasam sada bhavaye kartikeyam suresam .

Meaning and Explanation:

Subrahmanya’s personality is described in this and next few verses.

?I'\‘IT\WUH% T-[“T[ m% / lasatsvarnagehe nrnam kamadohe

o - lasat- radiant, ol -svarna- golden, ﬁ%—gehe— in the house/abode, '_{Uﬂ -nrnam -of
men, P[H - kama-desire, Eﬁ%—dohe— milking a cow



His abode is golden and radiant. Like milking a cow, one can milk whatever one desires from
Subrahmanya. He fulfills the desires of men like Kamadhenu does

W’Hﬂm / sumastomasaiichannamanikyamarice

gH - suma-flowers, Td9-stoma -heap, ¥odd-safichanna- covered ,anﬁl?ﬂ:r -manikya-
Rubystudded, Ilg — mafce-couch

He is seated on Ruby studded couch which is covered with heaps of flowers. The couch itself
is a Kamadhenu which fulfills the desire of devotees.

WWWW / samudyatsahasrarkatulyaprakasam

Y —samudyat- rising with shine,dgH-sahasra- 1000 % — arka-sun , e -tulya-
like/compared with, DI - prakasam- light

The light shed by Subrahmanya is compared to light shed by 1000 suns rising
simultaneously.

Hal UTad Hifddd WIT[ / sada bhavaye kartikeyam suresam

Hal - sada -always, T - bhavaye- | meditate, W - kartikeyam - on Kartikeya, gX -
sura-Deva, 3% —eéam- Lord of (Devas)

| always meditate on that Kartikeya who is Lord of Devas.

Note:

Kartikeya is a name of Subrahmanya because he was brought up by the six Krittika
nakshatra devatas. The name Kartikeya was given by Shiva himself and this is narrated in his
explanation to Parvati. As soon as Subrahmanya appeared in Saravana lake, Vishnu called
Krittika devatas and asked them to nourish the newborn baby before Shiva and Parvati
arrived at Saravana Lake. When Shiva left Saravana lake, he gave special boons to Krittika
Devatas that those who observe vrata/fast on Krittika nakshatra day will get iha loka (this
world) and para loka (other world) kshemaa.

Summary:

In this verse, Kartikeya’s house is described; his couch is described which is like Kamadhenu
granting all desires of the devotee; The effulgence emanated by him is compared to 1000
suns rising simultaneously. Acharya meditates on that Kartikeya who is the Lord of Devas.

9. TSP oGS AT A ITRATauadguyur |
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9. ranaddhamsake maiijule’tyantasone manoharilavanyapiyisapirne ;
manahsatpado me bhavaklesataptah sada modatam skanda te padapadme

Meaning and Explanation:




Previous verse described his abode, and his radiance. In this shloka Acharya is describing the
person - Subrahmanya. He starts with Lotus feet of Subrahmanya and then describes various
limbs.

W@'\‘ﬁ? Wsmﬁ/ ranaddhamsake maiijule’tyantasone

RUI -ranat -jingling sound (due to small bells) ,m—hamsake — anklet, W - mafijule’-
charming/beautiful , {d-d -atyanta-deeply, Q'hﬁf—s'one—red colour

Lotus feet are beautiful and charming and are in deep red colour. The Anklets worn on the
feet are giving jingling sound. These are all adjectives to describe his feet.

Note:

Several explanations for the red colour of Bhagawan's feet are given by Vidwans. The most
interesting one attributes it to the flow of blood towards the feet out of compassion caused
by the act of devotees grabbing (physically/mentally) Bhagawan's feet.

TNEIRATaUadgUYUl / manoharilavanyapiyiisapiirne

1:|:i|€||§ -manohari - mind stealing/alluring, dUY- |avanya - beautiful, tﬂ?:l;&[_ piylsa —
nectar/amruta, tl;df - purne - full

The feet are beautiful, and they steal the mind, and are full of Amruta or nectar.

Here kindness is referred as nectar. Unlike our compassion which is not constant he is ever
compassionate and that is why referred to Amruta as it is eternal.

Note:

Pada puja and paduka puja are given prominence in our culture. Whether we do puja to
Bhagawan/Saint we always perform pada puja because pada shows greater compassion
than the person himself. Person will think twice but feet do not consider merits/demerits of
the devotees. They are very kind and compassionate. Paduka puja is one step higher which is
even more compassionate.

IF-I:TSIE:CIE)[ A YIS / manahsatpado me bhavaklesataptah

H: -manah-mind, ¥c-sat -six, UG:-padah — leg-(satpadah-six-legged bee) f[ -me-my,
Yd-bhava — samsara (repeated birth & death), FAY -klesa-misery, did:- taptah-
roasted/heated

Here he is describing the devotee’s state of mind. My mind which is like a six-legged bee is
roasted in the misery of samsara (Bhava means birth but here it means samsara the cycle of
birth and death). Here Mind is compared to six-legged bee so aptly by Acharya. Like lotus is
filled with nectar, which is sought after by bee, our mind should concentrate on the Lotus
feet of Subrahmanya which is full of nectar.

Note:



Deeper reference to shatpadabh is five indriyas and mind that constitute the six by which our
activities are done and by which we receive outside information. Shabda (sound), Sparsha
(touch), Roopa (form), Rasa (taste), Gandha (smell) are the five sources through which we
receive the information, and the mind processes this information. Instead of going here and
there and receiving information they should concentrate on Lord'’s feet.

al 'Fhﬂ?lT Th—q a m?:lﬁi/ sada modatam skanda te padapadme

Hal- sada- always, Aredi- modatam -may give me happiness, ¥ ¢ — skanda- Hey Skanda,
a- te- your, Ulq - pada- feet ,uai- padme -Lotus

May that kind of mind be always happy. That is the Prarthana to the Lotus feet of Skanda.
Hey Skanda, may your lotus feet always give me happiness.

Notes:

The name Skanda has many meanings. Skaanda Purana mentions that Shiva teaches Parvati
various names of Subrahmanya and he says Skanda stands for valorous warrior. The
following shlokam refers to the description of the name Skanda.

BT T Id] W3 [ABHT 7] F9H |
T &BG] STHREHIT: Jeakd FIRT=ya /f

Akramyat yato skandaah vikramena jagat tryam
Tena skandoyamaakyathaah sutaste Girisambhave (Parvati)

With valour he can attack three worlds if required, your son is known as Skanda for this
reason.

Another meaning - Skandanam means putting together. As the six babies were gathered and
embraced and made into one (with six faces, twelve hands and two legs) by Parvati he is
referred as Skanda.

10. gaviiHfeariayuiaui SufcsfEoiiaamnyaE |
AIGHUSH faeaui ®fé Uiad W< o Sraa T

10.suvarnabhadivyambarairbhasamanam kvanatkinkinimekhalasobhamanam ;
lasaddhemapattena vidyotamanam katim bhavaye skaanda te dipyamanam

Meaning and Explanation:

After describing the Lotus Feet, Acharya is describing Kati the waist portion, the dress, and
the ornaments he is wearing on the waist.

W’h—lﬁmﬁm / suvarnabhadivyambarairbhasamanam



ﬁ?ﬂﬁ -suvarna- gold ,3{TH-abha -splendour/glory, ﬁw-divya —divine, Glﬁﬁ't—émbaraiah -
clothes, HRTHTFI-bhasamanam — shining very much

The waist is shining with the divine clothes he is wearing, which shine, like gold.

E?W%%;Uﬁﬁmw / kvanatkinkinimekhalasobhamanam

U - kvanat- jingling, %%‘Uﬁ -kinkinT - small bells, TRAAT-mekhala - girdle/odyanam,
'Q'ﬁ'l-ITIFﬂT[— sobhamanam - divine shine

The waist has a divine shine because of the girdle that he is wearing which has small bells
producing jingling sounds

?I'\‘Ic?x'q'q%:l ﬁ@ﬁ?l'qﬁ'i'/ lasaddhemapattena vidyotamanam
oIdd-lasat - radiating pleasing light, %T[—hema - gold ,Q%_*[—pattena - belt, CEIGLIGI

vidyotamanam- glowing

His waist is glowing further, because of the golden belt over the girdle which is radiating
pleasing light

Hfc U Thq a ?ﬁ'chﬂ:lTF[ / katim bhavaye skanda te dipyamanam

FHic- katim - waist HTaﬁ - bhavaye — | medidate, ¥ - skanda - Hey Skanda ?T te - your,
EPIUTJZIT?I'J:[— dipyamanam - very brilliant/heavily shining

Hey Skanda, | mediate upon your heavily shining waist

Summary:

Hey Skanda, | meditate upon your waist which is heavily shining due to divine clothes that
give glorious shine of gold; a girdle that is having jingling small bells and divine shine; a belt
over the girdle which is made of glowing gold radiating pleasing light.

Note:
The meditation is on each part of the body which is a technique taught in meditation to
concentrate on each part of the body and that is implied here.

11. AR ATaTHRTE WG AP IRHRINT |
TIRGE ARBR daR: WHERTG Jdal IRE 12211

11. pulindesakanyaghanabhogatunga stanalinganasaktakasmiraragam ;
namasyamyaham tarakare tavorah svabhaktavane sarvada sanuragam

Meaning and Explanation:

Here Acharya is describing the chest portion which is referred in the third line as ‘Urah’.

Hﬁmm / pulindesakanyaghanabhogatunga



Q'I%’If_q'—pulinda — hunter/tribal, g'QT—eéa —head, I —kanyé—daughter,‘a:IT‘J-th—ghanébhoga—
round and large, d§7:-tungaah- raised

Nambirajan’s (Hunter head) daughter Valli whose Bosom is round, large and raised

mﬁﬁm / stanalinganasaktakasmiraragam

Id--stana — Bosom, &Wﬁ‘lﬁq—élihgana — embraced ,3T¥dd-3sakta- stuck ,m—kés'mﬁa -
Kashmir, J1- ragam- Red coloured paste (from Kashmir)

When Subrahmanya embraced Valli, his chest got stuck with the red-colored paste made
from the Kashmiri saffron from the bosom of Valli. Kashmir is famous for Saffron, Kasthuri
and Sindhur.

IHaE TR®R ddiR: namasyamyaham tarakare tavorah

W&[—namasyémi— prostrate/worship , 3{8-aham - |, dR® -tiraka- Taraka, 3R- are- Oh
enemy (of Taraka), dd -tava- your, 3X:-urah - chest

Oh, enemy of Taraka, | worship your chest.
Note:

Taraka was the younger brother of Surapadma and he was in the northern area. Surapadma
was in the southern area called Veera Maahendrapuram which was south of Sri Lanka as
mentioned in Skaanda purana while describing the war. Taraka his younger brother and
Krauncha who was helping him were in the north in the Himalayas who were great warriors.
Because of the great battle that took place between Taraka and Subrahmanya his name is
mentioned in this verse.

Some interesting information about Skaanda Purana:

Skaanda purana is the longest purana of 18 puranas which has one lakh verses. All 18
puranas together has four lakh verses. Out of that one fourth are contained in Skaanda
purana alone. Interesting fact to know is, there are two versions of Skaanda purana, one
followed in north and one in south and each has one lakh verses. In south we follow a
version where the names of Surapadma, Simhamukha, Taraka, Veeramaahendra Pura, and
the battle etc., are mentioned. What we are commonly calling as Skaanda purana in south
has 13,000 verses that talks of Skanda. Remaining verses are about Brahma, Vishnu and
various Dharmas.

In the same way, in the northern version only Taraka is mentioned,; Surapadma, and related
stories of asuras are not mentioned. Only the northern version is mentioned in Ramayana
and Mahabharata as they refer to Taraka but do not mention Surapadma. In this version
also, limited verses only talk about Skanda. Remaining verses are devoted to Vishnu, Shiva,
Brahma, and lot of Kshetras along with their mahimas including Rameswaram which are
beautifully described.

WHTTEA ddar HI4RTTY / svabhaktavane sarvada sanuragam



IdHdd -svabhakta-own devotee ,@Iaef—avane— protection,ﬂé?[— sarvada - always, H-sa -
with ,&H\"FT—anurégam —love and affection

You are keen on protecting your devotees always with love and affection.
Note:

That love comes from the kGsmira ragam that got stuck in his chest when he embraced Valli.
Acharya has nicely explained this by the usage of words radgam (red colored paste) and
anuragam (love). Anu also means “following” in samskrit, anurG@gam means following ragam
meaning love (anu) follows the red-coloured paste (ragam). So, because of the ragam the
red-coloured paste, he shows great love in protecting his devotees.

Summary:

Oh, enemy of Taraka, | prostrate to your chest which is red in colour. You are keen on
protecting your devotees always with love because of the kasmira ragam (the red-coloured
paste) that got well stuck on your chest when you embraced Valli, the daughter of the
hunter head Nambirajan, who has round large and raised bosom.

12. fath FqweUeST A ATYaIUS IR HRUST g UchTagUsH |
AR YUSTSRTATUIRIUST el & YEUsSTe%d aigevsH |

12.vidhau kirptadandansvaliladhrtandannirastebhasundandvisatkaladandan ;
hatendrarisandafjagattranasaundan sada te pracandansraye bahudandan

Meaning and Explanation:

In this verse the power of his arms is described. They are like a staff/stick which is erect and
powerful.

faen ng?ﬂwqmvm / vidhau kirptadandansvaliladhrtandan

fae - vidhau -Brahma, 9¢Jtd — kirpta- given/ordained, GUSI -dandan- punishment,¥d- sv-
own, FﬁFIT—ITIé-effortIessly /sportingly holding, Yd -dhrta-supporting, 3{USI -andan-
Brahmanda

With his arms, he punished Brahma; He effortlessly supports crores of Brahmandas by his
own sporting power.

Notes:

d<J/kir - this word can be found only in samskrit and very rarely used word in samskrit also,
which Acharya has used here.

The main function of Brahma is ordaining destiny to all of us as he decides what is our next
birth based on our vidhi(destiny) so he is called Vidhi. Brahma could not explain the meaning
of Omkara. He forgot the meaning by Maya of Subrahmanya as Subrahmanya wanted to
teach him a lesson to rid him of his conceit. Brahma bluffed that he himself is the meaning



of Omkara thinking Subrahmanya will not know as he is a child. As that was wrong
Subrahmanya punished him immediately by hitting him on his head.

The shape of Brahmanda is like a golden egg. anda is not just earth, but comprises of all the
14 lokas, six above and seven below earth and there are crores of Brahmandas. Surapadma
got a boon from Shiva that he would be the Lord of 108 Brahmandas for 108 chatur yugas.
One chatur Yuga comprises of four yugas- Kritha Yuga, Treta Yuga, Dwapara Yuga and Kali
Yuga, thus he was unparalleled to Raavanaa or Hiranyakashipu in terms of valour.

ﬁ?ﬁlmm/ nirastebhasundandvisatkaladandan

fIR¥T -nirasta- defeated ,H —ibha-elephant , ][UST- sundan-trunk, %q?[-dvisat-those
who hate (enemies who hate Dharma), ®Icf -kala- Yama, QUSI- dandan - staff

He defeated elephant trunk meaning Tarakasura, who had elephant form; His arms are like
the staff of Yama to those who hate Dharma.

Notes:
Tarakasura is the younger brother of Surapadma. Another younger brother called

Simhavakthra, had lion form. They had a sister whose name was Ajamukhi as she had the
face of Aja /sheep.

It is also interpreted by some Vidwans that Subrahmanya defeated Ganapathi who came in
elephant form while Subrahmanya was having dalliance with Valli. When Valli refused to go
with Subrahmanya he prayed to Ganapathi who came in elephant form and seeing an
elephant Valli got afraid and took refuge in Subrahmanya. After that Subrahmanya again
prayed to Ganapathi asking him to leave. This is a Leela narrated in Valli Kalyanam, in
Skaanda Puraana.

anum / hatendrarisandanjagattranasaundan

Bd-hata-killed, % -Indra — Indra, 3N -ari- enemy, YUSIH-sandaf -groups, SITId-jagat-
world, ATUl-trana-protecting, 52i|USI:|\— $aundan-Skilled/expert

He killed groups of enemies of Indra in the battles; He is skilled in protecting the world
Note: This is an interesting verse where bahudandan is rhymingly used with similar sounding
words dandan, anda, sundan, saundan, pracandan by Acharya.

dal Gl ELCIEL U] dIgqUSIH / sada te pracandaiisraye bahudandan

Hal- sada -always, d —te- your, UUSI -pracandafi- fierce, - Sraye — | take refuge
d[gGUsI - bahudandan-arms like staff

| always take refuge in your arms that are fierce

Note: Chandi Devi is called so, as she is fierce.



Summary:

| always take refuge in your arms that are fierce and ordained punishment to Brahma; that
which is sportingly supporting the Brahmandas like a leela; that which punished Tarakasura;
which is like Kala dandan when it comes to those who hate dharma;killed the Asuras who
are the enemies of Indra in battles; skilled in protecting the world.

13. 9l URGT: YU Ife ¥ HYe U9 fRUAISH=ird |
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13.sada saradah sanmrganka yadi syuh samudyanta eva sthitascetsamantat ;
sada purnabinbah kalankaisca hinastada tvanmukhanam bruve skanda samyam

Meaning and Explanation:

Here Subrahmanya’s face is described.
Hal WRal: YUHITGT ?T% : / sada saradah sanmrganka yadi syuh

Hal- sada-always, RIRal:- saradah - autumnal (clear sky), ¢ —sat- six , {1 -mrga- deer,
3T - anka-mark, Zl'%— yadi — if, ¥:- syuh - if there are

If there are six moons and if they are autumnal moons that are always present.

Moon has got a mark of a deer. Sometimes moon is also called as Shashanka that which has
a mark of a rabbit. Shasha means rabbit. In the absence of blemish then moon would appear
as a white disc

eI« €q @IHTQ?\‘ITFIF[ / samudyanta eva sthitascetsamantat

HHdd — samudyanta -rising clearly, Td- eva - only, @I?ﬂgﬁ— sthitascet-there always,
HH-dId-samantat-together

Only if the six autumnal moons are appearing as rising moons and present always together
Hal Q:Uﬁ%T-ET: W?,’%’ BIT: / sada parnabinbiah kalankaiéca hinaah

Hal - sada -always, Tﬂﬁ@:— purnabinbah — full moons ,W?fi—kalahkaiah— blemish, d-ca
—and, 6‘|:||: -hinaah-devoid of

And these moons are always full moons and devoid of blemish (the deer mark or rabbit
mark which is a blemish). In the absence of blemish, the moon would appear as a white disc.

agT @i g% ThG HIGH / tada tvanmukhanam bruve skanda samyam

TGl- tada- in that case , @d-tvat -your, HI-mukhanam - faces (six faces), Qﬁ - bruve - |
can say, ¥ - skanda - Skanda,ﬂTCI'l{- samyam - likeness/comparison

In that case, Skanda | can say there is a likeness of your faces.



Summary:

Acharya glorifies the faces of Skanda in a beautiful poetic way by saying that, there is
comparison to his faces only if there are six moons present, which should be autumnal / full
moons that are rising with a shine and are always present together devoid of blemish. It is
implied here that there is no comparison for Subrahmanya’s beautiful face as the above said
scenarios are impossible.

14 TPTH<EN: e TIaelgaaiygagieadnd |
T faaTeRTRRIAT daraied Yug™iveeIin i

14.sphuranmandahasaih sahamsani caiicatkataksavalibhrigasanghojjvalani ;
sudhasyandibimbadharanisasiino tavalokaye sanmukhambhoruhani

Meaning and Explanation

The description of Subrahmanya’s six faces continues in this shloka where he is being
addressed as 1sastno and sanmukha in the third and fourth lines, respectively. The word
Iswara always refers to Shiva in general context.

Notes:

The name ‘Sanmukha’ is beautifully explained by Parameshwara to Parvati in the Shloka
below.

TP ITEE TFadd: qeleia: |
gBaFAlN TEET [T TR |
THI! TG T YgaFT: GRBIIT: I

Pancakrityaparashcaham Panchavaktra sadashivah
Eka vaktrasi bahudha bhinnapi Parameshwari
Tvanmayo manmayo yasmath Shatvaktrah parikeertitah

I am engaged in five krithyas — srishti, sthiti, laya,tirodhana, anugraha; | am the five faced
SadaShiva; though you are spread all over the world in crores of forms when you are
portrayed as a person you are portrayed as a single faced one; Subrahmanya’s form
represents yours as well as mine. Hence, he is known as six faced — Shanmukha.

Wﬁ: gt T /sphuranmandahdsaih sahamsani caficat

TP -sphurat- shining, Wﬁt mandahasaih - gentle smile, H-sa- alongwith, EﬂTﬁ -

hamsani-swans ,@2Id -caficat — moving unsteadily ( Swans move very slowly and unsteadily)

Your gentle smile is radiant and is like the unsteady movement of Swans

Wm?ﬁ_\‘lﬁﬁmﬁ' / kataksavalibhrngasanghojjvalani



hHCI& -kataksa- side gIance,GTIa?ﬂ—évalT - row, H§ -bhrnga —bee , ¥§ -sangha-group,
IsadT- ujjvalani - shining

The array of side glances (from six faces) looks like group of bees and are collectively
shining. Here, face is compared to a lotus and a bee is in the lotus. It is to be noted that
everything about Subrahmanya is shining.

ﬁWﬁ'ﬁﬁTWﬁ?ﬂfﬁ' / sudhasyandibimbadharanisasino

JUT- sudha — Nectar, PT% -syandi- flowing, m—bimba — Bimba fruit, Hﬂ?llﬁl—édharéni -
from his lips, ECQT -1$a- Ishwara, H\:ﬁ— stno-son
Your lips are like a Bimba fruit (Kovai pazham in Tamil) and are always oozing out nectar.

Here, the word nectar is employed because whatever is said through his mouth is
benedictory to his devotees. He is immortal and he grants immortality to his devotees.

GEIGIER Wﬂ@ﬂﬁﬁlﬁ / tavalokaye sanmukhambhoruhani

dd -tava - your, W—élokaye - I look at, YUHY-sanmukha — Hey Shanmuka,

w - ambhoruhani-lotuses

Hey Shanmukha, | look at your lotuses (faces).

Summary:

The face has gentle smile which is compared to the unsteady movement of swans. The side
glances from the rows of his eyes are compared to a group of bees. His lips are compared to
Bimba fruit oozing out Nectar all the time. Such is the beauty of Shanmukha’s face.

15 fammay pui~rdiEias quraiy geRdiany |
Ty erdl: Ipddadgdd qar=itd &1 A19 gif: |l

15.visalesu karnantadirghesvajasram dayasyandisu dvadasasviksanesu
mayisatkataksah sakrtpatitasc dbhavette dayasila ka nama hanih

Meaning and Explanation:

Here, Acharya emphasizes on side glance (kataksha) which is regarded as powerful and
auspicious

ﬁ&’nﬁg W’ﬁ'@ﬁ'\q / visalesu karnantadirghesvajasram

ﬁ"\’ﬂﬁ'ﬁ— visalesu- long and wide, caui -karna- ear,3{~d-anta -end, Eﬂ&ﬂ -dirgheshu—Ilong,

3ol -ajasram-continuously

Long and wide eyes that extend continuously up to the end of the ear

amwﬁ'g mmvﬂ&rlﬂg / dayasyandisu dvadasasviksanesu



cYl-daya-compassion, m—syandisu-pouring out, glGRIY -dvadasasu-12, g&lﬁ'ﬁ—

tksanesu- eyes

Your 12 eyes are pouring out compassion
'Fl'fﬂ'ﬁlm&‘[: mﬁﬁgﬂ /mayisatkataksah sakrtpatitasct

Ilﬁ—mayT -on me, _SC&IT‘[—Tksat—Iittle bit ,® CI&:-kataksah- your side glance, b d -sakrt-only
once, TTfdd: -patitah- drop, %!T‘[— cet -if

If you drop side glance on me, just once, even a little bit,

Had E'Q'I"\’ﬁ?[ DT A E'Iﬁ[: / bhavette dayasila ka nama hanih

'J-Ia?[— bhavet- will happen, d -te-to you, <areite - dayasila- your very nature is daya , [ -
ka- what, -ITH — nama- indeed, Sllali - hanih - loss

What loss indeed will be incurred by you as your very nature is full of Daya, compassion

Summary:

All 12 of your eyes, which are long, wide and extend continuously till the end of your ears,
are filled with compassion. As your very nature is Daya, what loss will be incurred by you if
you drop even a little bit of your side glance on me.

The above plea is made with much humbleness which is the underlying emphasis in this
verse. Bhaktas should throw away all ahankaras and be humble when they go to the
sannidhi of Bhagawan.

16.gdTg1gal Ay shafa ygur sro=rai=i ger forad ar |
TTERYgd! STATY 497: frdiesaa s TH aadb: 11%& I

16.sutangodbhavo me’si jiveti saddha japanmantramiso muda jighrate yan ;
jagadbharabhrdbhyo jagannatha tebhyah kiritojjvalebhyo namo- mastakebhyah

Meaning and Explanation:

Following the description of the face, Acharya switches to Mastakas, i.e, the heads. We
hear about mastaka lingam when we go Phandarpur. (Panduranga is known as Mastaka
Lingam as he has Lingam on his head).

ﬂ?ﬂ?ﬁaﬁ Asfy siafa YSHYUT / sutangodbhavo me’si jiveti saddha

gd -suta- oh son,3{§:-angaah-limbs, 3aad:-udbhavah-born, - me —my,\’rlﬁf—asi- are,
\_Sﬂa-ija— live long, Eﬁf,-iti— so saying, YSHT — saddha -six times

“Oh Son, you are born out of my limbs, live long”, was uttered six times by Shiva as
Subrahmanya has six heads. This is a Veda mantra with slight changes.

Notes:



The following Veda mantra is referred above:

HFIGTTHTaY ESIIGIETag | FT0T 3 HIviT Gy 5iiq 8 J1aqrgue Il
Angaadangaat sahamsravati hridayaadadhijayase Pranam te Pranena sandhadhami
jeevame yavadayusham

Your limbs are born from every limb of mine. Your heart is born from my heart. Your life
breath is because of my life breath. Live long prosperously till whatever is the prescribed
lifespan time for men, said to be 100 years.

G’Wﬁlﬁ"s’ﬁ'ﬂﬂﬁfﬂﬁqﬁ / japanmantrami$o muda jighrate yan

U - japan-chanting H+d- mantram-mantra, é'QTZ—Ts'ah—Shiva,HET— muda — with happiness,
forera- jighrate -smells 9T — yan- which of those heads

Shiva happily smells those six heads while chanting the mantra that is described in the first
line. Smelling the head is generally done during the Jatha Karma and Nama Karma time and
that is the context referred here.

WW SATATY d: / jagadbharabhrdbhyo jagannatha tebhyah

OIT[d- jagat - universes ; HR-bhara-weight, H«&U:-bhrdbhyah-bearing, ST -jagat-
universes, AlY:-nathah-Lord, qW: - tebhyah-those Heads

Usually, Jagannatha is used for Vishnu, here it is used for Subrahmanya. Those heads are
bearing the weight of all the universes for which you are the Lord

fPdesaa Wl TH Ade / kiritojjvalebhyo namo- mastakebhyah
fhRieT: -kirtto— crowns, ISTAdN: -jvalebhyah-shining, THI - namo- prostrate , HRADH: —

mastakebhyah -to your heads

Your heads are shining beautifully with effulgence, because the crowns are shining. |
prostrate to your heads.

17 TPRGAD IR G R HRTHYAH IS AN ATAGUS HIT: |
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17.sphuradratnakeyiiraharabhiramascalatkundalasrilasadgandabhagah ;
katau pitavasah kare carusaktih purastanmamastam purarestanijah

Meaning and Explanation:

Entire personality of Subrahmanya is described in this shloka. Fragments of descriptions
from previous verses are consolidated and complete form is presented here.

WWBRT&F\"N- / sphuradratnakeyiiraharabhirama



TP — sphurat - shining , ¥d -ratna — gem studded, W -keyura- bracelet, 8RT — hara —
necklace, 3{fH JTH:-abhiramaah- very delightfully pleasing.

He is very delightfully pleasing wearing shining gem studded bracelet and necklace
Notes:

Rama is known as Rama, in Ramayana because— Hgla 37% V/H:/ Ramayathi iti Ramaah -
makes everyone who sees him happy, so called Rama. vHId 57% Y/H: / Ramati iti Ramaah -
Happy within himself i.e., meditating on his own Atma and enjoying the bliss of
Atmanubhavam. For both reasons he is called Rama.

W&ﬂmm: / calatkundalasrilasadgandabhagah

deld - calat- moving / dangling, @USd -kundala-earring ot - $ri-gloriously, ¢ -lasat -
shining , TTUS- cheeks-ganda, HIT:- bhagah -area

Cheek area is shining gloriously due to the moving of his earrings (which are generally in
shark shaped worn by Gods - makara kundala).

Note: Agnihotri is wearing similar to kundala. (Kadukkan is different, it does not move)
&l g &Y IR / katau pitavasah kare carusaktih

aﬁ - katau- waist, i —pita- yellow, dIH[:- vasah - dress -, P- kare- in hand ,dT®-caru-
beautiful ,RITad: - ¢aktih - Vel (spear)

Wearing yellow dress (traditionally considered silk dress) on your waist and holding the
beautiful Shakthi Vel in your hand.

RETHAR QTIW: / purastanmamastam purarestanijah

YT —purastat- in front , HH -mama- my ,3TEdl-astam - present yourself YxT -pura-
Tripura, 3R -are- enemy, d-JSl: —tandjah- son (born from the body of Father)

Oh, Enemy of Tripura’s Son present yourself, in front of me.

The first three lines explain how he should present himself to us.
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18.ihayahi vatseti hastanprasaryahvayatyadaracchankare maturankat ;
samutpatya tatam srayantam kumaram haraslistagatram bhaje balamirtim

Meaning and Explanation:

This beautiful shloka talks about Shiva, Parvati and Subrahmanya collectively seen in
temples in the Somaskandha form.

EETQT% qafd EW'FCHT&- / ihayahi vatseti hastanprasarya



26-iha - here, GH'QT% - aayahi - come, dc — vatsa - oh child, Bﬁf — iti- so saying, B¥dI -
hastan- hands, o g ol -prasarya -extending

Shiva extends his hands and calls Subrahmanya affectionately — “Oh child come here”

W HIgY$Td / ahvayatyadaracchankare maturankat

GI'IETI"%[— ahvayati — calling ,3{[qX[d-adarat- with great love, ng'i’ -sankare- shankara, HIg:
- matuah -mother,3{gTd- ankat — from lap

Shankara with great love calling Subrahmanya from the lap of his mother
mfﬂﬁ mw / samutpatya tatam srayantam kumaram

HJHU - samutpatya — rising with zeal, dTd - tatam- father, 99+ - $rayantam- going to,
W - kumaram - Kumara (Subrahmanya)

Subrahmanya leaps and goes to his father and takes refuge in him.

tatam is a term of endearment and refers to son, father, grandfather, grandson according to
the context.

Notes:

Kumara in general refers to Subrahmanya. Kumara is interpreted in many ways. One of the
beautiful explanations is:

gﬂ@ﬁf‘ HI: J&H[T & / Kutsitah maarah yasmaat sah

Manmatha was defamed by beauty of Kumara meaning Manmata’s beauty is nothing in
comparison to the beauty of Kumara.

m Hal amqﬁ:[ / haraslistagatram bhaje balamartim

©Y-hara- Shiva ,&ﬂm -aslista— embraced, P -gatram- body ,‘J-I@f — bhaje - meditate ,

Wﬁﬁﬁ[— balamartim- form of a small child

Whose body was embraced by Shiva himself; | meditate on that child form of Subrahmanya.
Reaching someone by mind is called Bhajanam. | worship Balamurthy in my mind.

Notes:

In Ramayana, Rama embraces Hanuman when he successfully finds Sita Devi. He says he can
only give his embrace to him which is the shower of his grace to Hanuman.

Similarly, here Shiva showers his grace to his child. This is described by Vidwans as a Great
shower of Grace. Somaskanda, a popular form of Shiva is known to grant Santhana
Bhagyam (good luck for progeny) to the devotees. It is said that this shloka be chanted for
Santana Bhagyam.

19 FHREREA! g W= AU IHRUTO! TRIRREE |
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19.kumaresasiuno guha skanda senapate saktipane mayuradhiridha ;
pulindatmajakanta bhaktartiharin prabho tarakare sada raksa mam tvam

Meaning and Explanation:

Wﬂ??ﬁﬁ(ﬂﬁ) - kumaresasiino guha skanda senapate

PHR-kumara — Kumara, £ -: -esa sunah- son of Shiva, 1[G - guha -cave, ¥h—q - skanda
— valourous, @T‘ITEI?T — senapate- commander of army of Devas / Devasena’s husband

The many names of Bhagawan are presented here — Kumara, Son of Shiva, Guha who lives in
the heart cave of devotee, Skanda, Senapathe. Chanting the many names of Bhagawan
helps us to concentrate on his form.

mﬁuﬁmﬁw - $aktipane mayaradhiriidha

iy - saktipane- holding Spear, HYX - mayira- peacock, 383 - adhiradha -
mounted

Mounted on peacock holding spear in hand

Hﬁmﬁm'_v{ Wﬁ?Tﬁ‘[ / pulindatmajakanta bhaktartiharin

1Ji%‘lr_d—pulindé— hunter, 3IHVI[-atmaja- daughter, dI-d — kanta- lover , Had -bhakta-
devotee, &I'Fﬁ'f—érti- misery , GIIQH\—hérin-one who steals (sambodhana form- like swamin —
calling someone)

Lover of the hunter’s daughter (Valli), he steals the misery of his devotees.

“Pranathartihara” (Pranatha — one who is bent down — arti — misery; hara — one who steals)
is another name for Shiva which also means he steals the misery of his devotees.

mﬁmw?&rmc—@[ - prabho tarakare sada raksa mam tvam

Y - prabho- possessor (we are possessions of Swami and he is the possessor), dRd —
Tarakasura, 3R- are- enemy, Yal- sada-always, X&- raksa—protect,'FIT— mam- me , «dH —
tvam-you

Oh Prabho, the enemy of Taraka you please protect me always. This is the prayer by which
we seek his Grace by surrendering ourselves completely.

Notes:

Numerous names of him are presented in this Shloka which evoke visualizations of his
appearance in our mind and thus enable us to concentrate on him. These names include:
Kumara — young boy, Esha Suno — son of Shiva, Guha — who is meditated upon in our heart,
Skanda — valorous one to protect us from enemies, Senapate — holds an army which will
protect us, Shakthi Pani — holding spear, Mayuradhi Roodha — comes very fast to protect us,
Pulindhatmaja kantha— like he showered blessing on the hunter’s daughter Valli he showers
blessings on us who meditate on him and removes all the miseries of his devotees.



Valli and Devasena in their previous births were born as daughters of Vishnu. Both prayed
for many years to Subrahmanya to attain him. Subrahmanya then appeared before them
and explained that one will be born to Indra and the other on Earth in Hunter’s tribe. Thus,
Valli the daughter of hunter got married to Subrahmanya by mere devotion. Similarly, we
can also attain him through devotion; Bhaktharthihaarin — Whenever we have difficulties,
we do not need to lose heart, he is there to remove our miseries; Prabho — he is our
possessor. In a master servant relationship, servant does not worry about his welfare, as the
master takes care. Similarly, he takes care of us. Tarakare - If he can eliminate Taraka, then
he can eliminate all our enemies who are much smaller in comparison. This is the prayer to
the Lord by which we seek his grace. Whenever we utter his name, we get the respective
forms in our mind, and thus our surrender is complete.
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20. prasantendriye nastasamjie viceste kaphodgarivaktre bhayotkampigatre ;
prayanonmukhe mayyanathe tadanim drutam me dayalo bhavagre guha tvam

This shloka elucidates the last moment of a human being on earth during which he is not in
a position to remember Bhagawan due to immense pain as the most painful experience for
a human is when the Atma leaves the body. Here he asks Subrahmanya to come to his
rescue in that moment.

Meaning and Explanation:
mﬁ%&wﬂ% ﬁ%@ / prasantendriye nastasamjiie viceste

URIT~d -prasanta-very much subdued , s'f'ls("a—indriye- the five sense organs, W—
nastasamjfie- consciousness lost, ﬁ%@- viceste- no limb movement

Indriyas all have become subdued. They are not able to function at all. Consciousness is lost
and limbs also do not move.

Note: Five Indriyas are the sense organs that help us to hear the sound (Shabda), to feel the
touch (Sparsha), to see the forms (Rupa), to taste (Rasa), to smell (Gandha) with ears, skin,
eyes, tongue, and nose, respectively.

amﬁwﬁaa% YA eh O / kaphodgarivaktre bhayotkampigatre

W -kapha- Phlegm, 3§||§—udgéri— emitting, Jdd-vaktre-mouth , Hd-bhaya-fear, IH
—ut kampi- shaking upwards (body throwing up),‘TI%—gétre-body

Mouth is spewing Phlegm while body is thrown upwards from the fear that arises upon
seeing Yama dhootha.

Note: Functioning of our body is controlled by three doshas viz, Kapha (Phlegm), Vatha
(wind), Pitta (bile) which should be in proper balance as per Ayurvedha, to be healthy.



Bhukampa — means earth (bhoomi) is shaking / quaking

Wﬁ’ﬂ,@ AT ?l?IF'ﬁ / prayanonmukhe mayyanathe tadanim

UYTUl — prayana-final travel, B_'ﬂ'@ - unmukhe-waiting for/ fully prepared/looking forward
to, AR- mayi-to me, 3T - anathe — Orphan, dgHI - tadanim - at that time

I am an orphan who do not have anyone and who is fully prepared and waiting for the final
travel, at that time (next line says -present yourself in front of me) .

Notes:

“Prayana” word is used in many of our scriptures. Bhagawan says in Bhagawad Gita
(chapter 8.10) about Prayana (final travel)

TIIHET HTGIS T Y] Gl TTae= 3d |
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prayanakale manasa'calena bhaktya yukto yogabalena caiva,
bhruvormadhye pranamavesya samyak sa tam param purusamupaiti divyam.

One can attain the effulgent Lord at the time of final travel if one is able to bring their prana
between their eyebrows. This feat requires strength typically obtained by yoga practiced
with devotion and steady mind, throughout one’s life. As we cannot do these which are only
possible by great yogis, we pray in advance to God to come in front of us during the last
moments.

g‘dﬁm mﬂ%’aﬂ / drutam me dayalo bhavagre guha tvam

_g';?f- drutam- fast, A- me- my, SaTall- dayalo- full of compassion, Hd-bhava-present
yourself, 3- agre- in front of me, [&- guha — Oh Guha, «dH- tvam -you

Oh, Guha who is full of compassion please present yourself in front of me fast.

| am incapable of thinking of you in my last moments, so | am praying now to you who is full
of compassion to present yourself in front of me at the time of my final travel.

Notes:

Thought of Bhagawan in the last moment is very important because this thought determines
the next birth as said by Bhagawan Sri Krishna in Bhagawad Gita. Hence it is very important
to have the right thought. Otherwise, our thought will be concentrating only on family /
children whom we have been focusing throughout our life.

Bhagawan warns about this in Bhagavad Gita (chapter 8.6)
g g qIfe @RA1G G~ HATNY |

, MY
T TR BI0T TGT TRTTHTIT:

yam yam vapi smaran bhavam tyajatyante kalevaram |



tam tam evaiti kaunteya sada tad-bhava-bhavitah

This is also known from the story of Bharata Yogeshwar in Bhagavatam whose thoughts
were on a young Deer in his last moment. As a result, though he was a fully qualified person
for sayujjyam, he was born as a deer and then again born as a Brahmin, Jada Bharatha,
before being liberated.
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21.krtantasya dutesu candesu kopaddaha cchinddhi bhinddhiti maam tarjayatsu ;
mayiram samaruhya ma bhairiti tvam purah saktipanirmamayahi sighram

Meaning and Explanation:

Acharya continues to describe what happens in the last minutes of a dying person.

When the Yama dhoothas come in a threating form one will not be able to think of
Subrahmanya hence he should only come and protect at that time, is the prayer to
Subrahmanya in this verse.

Wmmm— - / krtantasya dutesu candesu kopat

PpdldY - krtantasya- of Yama, gég ditesu — messengers of, T'W@'ﬂ - candesu- fierce,
El”ﬂ'CIT?‘[— kopat- angry

Fierce and angry looking messengers of Yama
Notes:
Our shastras clearly explain the various ways in which a dying person meets death.

The Yama dhootas present themselves in an extremely cruel form and forcefully beat and
does all atrocities on the way while taking sinners to Yamaloka. This torture goes on for one
whole human year as that is the time it takes to reach Yamaloka. This torture primarily is
due to the sins committed by one and not for any other reasons. Yamadhoothas present
themselves in an agreeable manner to Punyatmas. Yama himself comes in a pleasing
manner to take Great Punyatmas. Yama comes in a chariot and takes with honour, the
Greater Punyatmas; for Yogis or Jivan Mukthas on the very moment of death, merger with
Bhagawan happens.

ag%%ﬁr?g"lﬁrmaﬁqaﬁ / daha cchinddhi bhinddhiti mam tarjayatsu

T8 -daha- burn him, [&81=g - cchinddhi — cut off, THRg -bhinddhi- break, Sfd - iti — thus, A
- mam - at me, T‘IGfCIT\H— tarjayatsu-shout

Yama’s messengers, shout at me — Burn him, cut off his limbs, take off his eyes, break them

m{{fmm Affa e - maytram samaruhya ma bhairiti tvam



IITR - maydram- on peacock, YHI®gI- samaruhya- having mounted well , HI- ma -do not,
ﬁt— bhaiah- fear, gﬁf — iti - thus, o - tvam- you

You, having mounted well on Peacock at that time should tell me “do not fear”
gr: mm/ purah $aktipanirmamayahi §ighram

Yx:- purah-in front of, T7fad - Sakti-spear (Vel) ,tITfa[!—péniah— in your hand, HH mama-my,
3MaTfe -ayahi- you come, 1-ﬂ"fﬂj:[ - $§ighram — fast

You should come fast in front of me holding Shakti Vel in your hand
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22.pranamyasakrtpadayoste patitva prasadya prabho prarthaye’nekavaram ;
na vaktum ksamo’ham tadanim krpabdhe na karyantakale managapyupeksa

Meaning and Explanation:

UUATIHTGARd UfdedTl / pranamyasakrtpadayoste patitva
TUIT -pranamya -prostrating, STHhd -asakrt-many times, IJTE("Q-T:—pé\dayoah- (your) feet, a-
te- at your, UfIcdl- patitva- fallen

| am prostrating many times by falling at your feet.

At the time of death when Yama dhootha throws the pasha a rope and pulls me like an
animal | will be helpless and so | prostrate to you now when | am healthy.

Notes:

People do Surya namaskara more than 300 times as Surya is pleased with Namaskarams.
AT U WﬁSﬁm/ prasadya prabho prarthaye’nekavaram

U< - prasadya - having pleased you, Y- prabho- oh Lord, urfa- prarthaye - praying,
3MFHAR -anekavaram- many times

Having pleased you by falling at your feet many times, Oh Lord, now | am praying to you
many times.

Notes:

Real meaning of prasadha is, if Bhagawan is pleased it is Bhagawan’s prasada. If Acharya is
pleased, then that is Acharya’s Prasadha to us.

=raa'g" &m‘rsgaaﬁ’tm / na vaktum ksamo’ham tadanim krpabdhe

- na-not, aag - vaktum- to speak, &H: - ksamaah- able to, 3§ -aham- 1, qamI- tadanim-
at that time, m - krpabdhe-oh ocean of compassion



All faculties have gone so | will not be able to pray at the time of death. But you are ocean of
compassion so please do not ignore me. This is the prayer.

WWW&T/ na karyantakale managapyupeksa

- na- not, W‘f—kéryé— something to be done, 3~ -anta - last, P -kale- minute, HAIP-
manak - little ,Gﬁ—api- even, B'aﬁT—upeksé-indifference

Do not show even a little indifference to me at the last minute.

Summary:

| am a sinner so you have all rights to show indifference to me, but you are ocean of
compassion so please do not ignore me even a little bit at my last moment as | will not be
able to speak at that time. So, | fall at your feet many times and pray to you many times
now.
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23.sahasrandabhokta tvaya siranama hatastarakah simhavaktrasca daityah ;
mamantarhrdistham manahklesamekam na hamsi prabho kim karomi kva yami

Meaning and Explanation:

Here Acharya is saying to Subrahmanya that he has killed many asuras but not removed one
small misery from his heart and praying to do that.

HEATUS HISIT T IRATHT / sahasrandabhokta tvaya siranama

g -sahasra-thousand, 3US -anda-egg shaped Brahmanda, ‘J-na?lT—bhokté—enjoyer, [CRIE
tvaya -by you , ][XTHI- $Granama-by name Surapadma

An asura called Sura who was the enjoyer of 1000 Brahmandas by the boon given to him by
Shiva (was killed by you).

BANIR®: ﬁi%m%r %W: / hatastarakah simhavaktrasca daityah

Bd: -hatah-killed , dlReh: -tarakah-taraka, ﬁl’%'a?ﬂ: -simhavaktrah-Lion faced asura, d-ca
and,%ﬂi - daityah-asura

Not only Sura but his whole family, his brothers, lion faced asura named Simhavaktra and
Taraka asura were also killed by you

Wﬁmmm / mamantarhrdistham manahklesamekam

HH - mama - my, 3: -antaah- inside, Eia -hrdi-in the heart, ®-stham-located in, H:
mana-mind, EI'@I'QT—kIeéam—misery, Udh-ekam-one

One mental suffering deep inside my heart.

qéﬁrmﬁ%m’rﬁrwm&r/ Na hamsi prabho kim karomi kva yami



- na-not, gﬁ[- hamsi-destroy, uHl - prabho -oh Lord, fd- kim-what, - karomi-
should I do, & - kva -where, Tq7fH- yami -should | go

Oh Lord, if you do not destroy my suffering, what should | do and where should | go?

Summary:

You are my only refuge. These miseries are following me from numerous births, so it is deep
inside my heart. Only you can remove it as you are powerful and have destroyed great
asuras. So please do it.
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24.aham sarvada duhkhabharavasanno bhavandinabandhustvadanyam na yace ;
bhavadbhaktirodham sada klrptabadham mamadhim drutam nasayomasuta tvam

Meaning and Explanation:

3 m §E’l-lm3ﬁ' / aham sarvada duhkhabharavasanno

3E - aham-I ,ﬂé?f— sarvada-always, g:4d-duhkha-sorrow, HIX-bhara- weight, J{dq¥:-
avasannah-sunk down

I am sunk down always because of the weight of sorrow as samsara is full of sorrow.

WW CE e / bhavandinabandhustvadanyam na yace

HdTIq -bhavan-you “addressed with respect” , Eﬁ:lwt—dinabandhuah— relative of poor
(wretched condition), cdd-tvat- you, 3{-d-anyam- other than, - na- not, - yace-
plead/beg

| cannot plead to anyone else other than you as you are the relative of Dheenas.

Those who are fully subservient to Bhagawan’s will are referred as Dheenas and for them he
is the greatest relative.

mﬁ al mﬁj / bhavadbhaktirodham sada klrptabadham

Hdd-bhavat-of you, Higd-bhakti- devotion, ﬁ?j-rodham—obstructing, Hal- sada-always,
dqJUd-kirpta-suffering/ordained, ElT‘Ej-bédham-pain/afﬂiction

| am always suffering from pain due to this samsara which is a clear obstruction to devote
myself to you.

Acharya is conveying here that whatever we consider as Sukha in mundane world is actually
Dukkha. There is actually no Sukha in this world.

AT ge ATRIATHRIT &H / mamadhim drutam nasayomasuta tvam

HY-mama-my, MY - adhim-mental disease, _g'_d - drutam -quickly, IR -nasaya-destroy,
JHI- uma-Uma, Jd -suta-son of, «dH- tvam-you



Hey son of Uma who is full of compassion incarnate please come quickly and destroy my
mental disease. Whenever one needs compassion, one invokes mother and that is why Uma
is mentioned here.

There are two types of diseases. One is Vyadhi (bodily disease) and another is Aadhi (mental
disease). Many shlokas refer to “Aadhi Vyadhi Haram Nrnaam”. Here mental disease refers
to the helplessness of the devotee who is sunk by the weight of samsara and unable to
devote time to worship Subrahmanya.

25.3RAR PPATRT- U ETaRIFTGI I SR N1 WeT=: |
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25.apasmarakusthaksayarséahpramehajvaronmadagulmadiroga mahantah ;
pisacasca sarve bhavatpatrabhitim vilokya ksanattarakare dravante

Meaning and Explanation:

This is a beautiful and important shloka for removing the bodily disease.

Previous verse spoke about mental disease. This verse is about bodily diseases. Acharya
says fortunately, there is a quick way of getting rid of bodily diseases because of
Subrahmanya’s Grace. He is listing all the diseases here conveying that any disease can be
gotten rid of by praying to Subrahmanya.

GITR:FI'Rﬂ&lﬂ'ﬂf:ﬂﬁ's’/apasmérakusthaksayérs’.ahprameha

S{UHR-apasmara- epilepsy, P¥ -kustha-leprosy, &U-ksaya-disease of consumption, 3f: -
arsaah-piles, Qﬂ_s'—prameha—urinary disease /diabetics

Epilepsy, Leprosy, Consumption, Piles, diabetes
Notes:

In Chidambara Mahatmyam it is said that Lord Nataraja is having his right foot on an asura
who is called Apasmara. Apasmara means Epilepsy which is depicted in an asura form.
Epilepsy is completely forgetting oneself. Similarly, we are suffering from samsara disease
and we have absolutely no consciousness of Bhagawan and this disease is destroyed by the
Lord.

Ksaya is steadily become weaker by losing weight day by day. Due to curse of Daksha,
Chandra got Kshaya disease and was decreasing every day. Later by Lord Shiva’s grace it
was changed to 15 days of reducing and 15 days of growing.

ﬁﬁ*ﬂﬁ'ﬂﬁﬂﬁﬁ"ﬂ HgId: / jvaronmadagulmadiroga mahantah

WdX — jvara-fever , 3HI& -unmada-insanity/madness- losing consciousness for a short time
like while drunk, I[&H-gulma-enlargement of spleen, 3M1fS; -adi-like these, é|‘|l:-rogéah—
diseases, Held:- mahantah-severe

Fever, insanity, enlargement of spleen and diseases like these that are severe in nature



U=y @ d ijﬁf / pisacasca sarve bhavatpatrabhatim

fORIT=IT:-pigacaah- evil spirits, I-ca-and d- sarve-all, Hdd-bhavat-your, qﬁﬂ-ﬂ%l":[—
PatrabhGtim-Vibhuthi offered on a leaf

Evil spirits and all other similar harms, run away when one just sees your Vibhuthi offered in
Panneer Leaf

Evil spirits can cause bodily harm like Aabhichara prayoga. In fact, Adishankara sang this
Bhujangam at Tiruchendur to get rid of his stomach pain which was caused by Abhichara
prayoga by his rival Abhinava Shankara mentioned in Shankara Vijayam.

Even if Pitru karmas are not done properly, then forefathers can turn into pisacas and cause
trouble as said in Bhagavatham.

Vibhuti is offered on a Panneer leaf in Tiruchendur. This is a specialty of Tiruchendur. In fact,
it is said that the leaf can also be consumed.

ICGIER &I'UTIT'IWQ aaﬁ/ vilokya ksanattarakare dravante

faaaa- vilokya — having seen, &UId -ksanat-immediately, dRdh-taraka- Taraka, 3R -are-
enemy of, W— dravante-run away

Oh, enemy of Taraka, just seeing your Vibhuti offered in panneer leaf at your sannidhi at
Tiruchendur drives away immediately all diseases

Summary:

This is the prayer to Subrahmanya for relief from bodily diseases due to various causes.

It may be because of one’s own negligence or due to Abhichara prayoga or because of evil
spirits, or by not performing apara kriyas and whatever it may be they all run away by just
seeing the Vibhuti on the Panner Leaf offered at the sannidhi of Subrahmanya at
Tiruchendur.

26. TR TH—gHfd: Yol W@ iagd § gfas Iqer a=afea |
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26. drsi skandamiirtih srutau skandakirtirmukhe me pavitram sada taccaritram ;
kare tasya krtyam vapustasya bhrtyam guhe santu [ina mamasesabhavah

In this shloka Acharya dedicates all the organs of the body to the service of Bhagawan. He
urges one to dedicate all actions performed adhering to one’s swadharma to the Lord which
is nothing but Karma yoga. In Bhagwad Gita, Bhagawan explains in detail how not to assume
any ownership nor expect the fruit of one’s actions.

Meaning and Explanation:

%ﬁTm‘{ﬁt ﬁ?ﬁmﬁ"ﬂ'ﬁi/ drsi skandamdrtih srutau skandakirtiah




IR drséi- in what | see, W“ﬂﬁt- skandamrtih- form of Skanda, ﬁ?ﬁ- $rutau-in hearing,
Pk -skandakirtiah-glories of Skanda

| should see Skanda’s form in all things | see and hear Skanda’s fame in all things | hear.
Vision and hearing are the two most powerful sense organs and are hence described first.

Notes:

We see lakhs of things every day. The essence and not appearance of what we see should be
treated as Skanda. Vyavaharika sathya and paramarthika sathya were propounded by Adi
Shankara. According to Vyavaharika satya, seeing a lion or snake or an evil man does not
mean that they are Skanda and can be embraced. We have been given the intellect to deal
with these objects appropriately. Though they are forms of Skanda one should deal with
these as per dharma shastra. But at the back of the mind be mindful that all are these are
His forms only and their good / bad intent is a result of our past deeds.

Paramarthika sathya is supreme truth, not relative truth.

Veda is called Shruti because it came fully through hearing.

We should remember that good and bad occurrences happen to us because of our Karma,
which itself, is a form of Bhagawan. We should learn to respect Karma and whatever
happens to us, and deal with them in practical manner.

'ﬂ@ﬁqﬁﬁwm/ mukhe me pavitram sada taccaritram

@ —mukhe-mouth,ﬁ— me- my, ufas- pavitram- very pure, dcal- sada- always, dd-tat-his,
Efﬁ_?ﬂ:[—caritram—Account (of his grace)

Whatever | speak should be his Charitram (account of his grace, his actions, his marriage to
Valli and Devasena, how he punished Brahma, all that is explained about him in Puranas).
Pavitram is that which is pure and makes all other things in contact as well, pure. Ganga and
Tulsi water are themselves pure and further purifies us as well. Thus by speaking his pure
Charitram, we also become pure.

HYa W qU&dyy ‘1{?\‘1 / kare tasya krtyam vapustasya bhrtyam

P - kare — in hand, d¥- tasya- his, W - krtyam - actions, dY:-vapuah-body, d¥-tasya-
his, 1—1?3[ - bhrtyam-slavery / being a servant

Whatever | do with my hand are his actions. My entire body is his slave and hence | will
always be his servant.

'ﬂ%ﬁ?ﬂmmw / guhe santu lina mamasesabhavah

ﬂ%— guhe- Guha, ¥q- santu-may they be, @HT- lina—Ilet them be merged, HH-mama-my,
m—ééesa— without any balance/completely, HTdI:-bhavah- thoughts



After talking about bodily actions, Acharya talks about the more subtle and powerful Mind;
My thoughts should always be centered around Guha. May they be merged in Guha
completely and not wander here and there.

ot feguemieyer: af~ gd= dar: |
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27. muninamutaho nrnam bhaktibhajamabhistapradah santi sarvatra devah ;
nrnamantyajanamapi svarthadane guhaddevamanyam na jane na jane

Meaning and Explanation:

'ﬂT'ﬂ:ITﬂ?I'Iﬁ':[UIT Q-I'%W-I'IWTF[/ muninamutaho nrnam bhaktibhajam

'ﬁ:ﬁ:ﬁ -muninam- of Munis, 3(“|Ié| -utaho-emphasis(no special meaning), '_{Uﬂ - nrnam - of
men,“—[@[ﬂ-lTGﬂT[- bhaktibhajam- those who are devoted

Of Munis, of men who are devotees

Gf‘l-ﬂwt W%W%T / abhistapradah santi sarvatra devah

3fYy -abhi-strongly, S¥-1sta-desire, Ual:-pradah- grant, Tf=d- santi-are there, ga7- sarvatra-
everywhere, %?_ﬂ devah -Gods/Devas

There are Devas everywhere who are willing to grant the strong desires of (Munis and great
devotees).

mﬁwﬂaﬁ / nrnamantyajanamapi svarthadane

T{UTT - nrnam - of those men, 3G — antyajanam- of those who are born in the lowest
birth,\’rlﬁf — api-even, Wﬂali svarthadane — in granting wish

Whatever is pleaded by those born in the lowest category (categories of devotion)

Wqﬁlﬁqﬁlﬁ/ guhaddevamanyam na jane na jane
IeTd — guhat-Guha, aﬁ-devam— God, 3= - anyam-other than , S - na jane- | do not
know, - SM- na jane -do not know

| do not know, | do not know, any God other than Guha

Summary:

There are Gods everywhere who are willing to grant the desires of Munis and great
devotees, but | do not know of any God other than Guha, who fulfills the desires of even
those who are having the lowest devotion. This shloka thus talks about the great
compassion of Guha towards his devotees.
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28. kalatram suta bandhuvargah pasurva naro vatha nari grhe ye madiyah ;
yajanto namantah stuvanto bhavantam smarantasca te santu sarve kumara

Meaning and Explanation:

So far, the prayer has been about the devotee but now it is about those who are close to /
dependent on the devotee.

A gdT §YaI: YAl / kalatram suta bandhuvargah pasurva

B - kalatram - wife, T - sutd — sons (includes daughters),a_"iﬂ"f:— bandhuvargah-
relatives’ group, UR[:-pasuah- cattle (refers to cow here), dl - va- or

My wife, sons and daughters, relatives’ group, or Cow.

In Sri Rudram also we can see that the prayer always includes the cattle as well apart from
family members.

R 1Y AR 1]% g TRﬁ'ﬂT: / naro vatha nari grhe ye madiyah

R - naro -men, dl-va- or, Y -atha - and, ARY- nari— women, Tj%’- grhe- in my house, -
ye- those, naﬁm:- madiyah — of mine/those who belong to me

Those men or women of mine and those living in my house other than my family and
relatives

goT=dl TH=: Eﬂ?ﬁ' Hd=d / yajanto namantah stuvanto bhavantam

ol - yajanto -those who worship, TH-d: — namantah -those who prostrate, ﬂa'_vﬁ—
stuvanto -those who chant hymns of praise, Yo - bhavantam -of yours

Those who worship you, those who prostrate to you, those who chant your hymns of praise

IRg d g ﬁ?ﬂ'ﬁ'/ smarantasca te santu sarve kumara

I d:-smarantah — those who meditate, d-ca — and ,?f- te —they, d-q- santu- let be, ﬂg-
sarve — all ,pHIX — kumara -oh Kumara

And those who mediate on you, oh Kumara, let them be all doing this

Summary:

Oh Kumara, enable my wife, children, relatives and even cows to worship, prostrate, chant
hymns in praise of and meditate upon you. This is a plea for those dependent on you in your
home in addition to yourself. Thus, the first step is to extend your prayer to the family which
can then be extended to the entire world.
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29. mrgah paksino damsaka ye ca dustastatha vyadhayo badhaka ye madange ;
bhavacchaktitiksnagrabhinnah sudiire vinasyantu te clrnpitakrauiicasaila .

Meaning and Explanation:

Here the various external sources of misery that cause harm to the body are listed

HIT: qﬁl'uﬁ FRIG a4 GecT: - / mrgah paksino damsaka ye ca dustah

HI: — mrgah -animals, tlfngﬁ - paksino - birds, CRIPT - daméaka — insects which bite, .- ye
-whichever , d - ca -and, g¥I: — dustah- evil

Those which are evil animals, evil birds, and evil insects.

TAYT STTYAY aTWﬁ'FIE?f/stathé vyadhayo badhaka ye madange

dYl- tatha-and TJUT%ITF[ — vyadhayo -diseases , dIYhT - badhaka — give trouble/afflicting, -
ye-whichever, Hd —mat- my, &I?f—ahge— limbs

And whichever diseases are afflicting my limbs

Wﬁ?ﬁmﬁmz w/ bhavacchaktitiksnagrabhinnah sudare

Hdd - bhavat-your, qIfad- shakti-spear / vel, Fﬁ&UT—tTksné —sharp ,3{U-agra- edge, -
bhinnah - pieces, ﬁgi- sudire —in good distance

In good distance into pieces by your sharp-edged Spear/Vel

ﬁmaﬂﬁhﬁﬂﬁﬂ / vinasyantu te ciirpitakrauficasaila
ﬁl—"lmﬂ- vinasyantu -be destroyed, d-te - those, ﬂjﬁ?{— clrnita-powdered, ?ﬁ?ﬂ'—krauﬁca—

Krauncha, §|€’I —Saila- mountain

Just as you decimated the Krauncha mountain, destroy all diseases and the cause of the
diseases also, even before they approach me regardless of their cause.

Notes:

Krauncha was an asura who was an associate of Tarakasura and great in employing Maya in
warfare. He took the form of a big mountain with caves that entrapped all those who
entered them. Veerabhadra, (the brother of Subrahmanya) and his army also got lost in
these caves during the war. This mountain form of Krauncha was brought to dust in no time
by Subrahmanya with his Spear.

30. SIf= e o TWETuRTY Hed | 6 IaqAiRETY |
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30. janitri pita ca svaputraparadham sahete na kim devasenadhinatha ;
aham catibalo bhavan lokatatah ksamasvaparadham samastam mahesa

Meaning and Explanation:

Here Adi Shankara pleads for all our mistakes to be pardoned.
S fUar = WTCRT'ET / janitr1 pita ca svaputraparadham

ST - janitri -mother, fuar- pita- father, d- ca-and, ¥dYF-svaputra-own son, 3TRTY-
aparadham-failings/fault

Mother and Father, faults of their own son

ﬁq%mﬁl / sahete na kim devasenadhinatha

ﬂ%?f — sahete tolerate, - na -not, fd- kim-do, G —devaseni - his consort Devasena /
army of Devas, STEATY - adhinatha-Lord/commander

Oh Lord of Devasena / the commander of the army of Devas, don’t they tolerate?

C’rlgilTﬁlﬁ'l?ﬁ' Qﬁﬁ?ﬁﬁﬁ:/ aham catibalo bhavan lokatatah

3{8 d- ahamca—andin my case, JffaaTal- atibalo-very small boy, HdIq - bhavan- the
respected you, Ab-loka- world, dld:-tatah-father

In my case, | am a very small boy, you are the father of all the worlds and
&mwweimn%sr/ ksamasvaparadham samastam mahesa

&Hd - ksamasva- pardon, Wﬂ—aparédham— false, THE] - samastam - all, II%TU— mahesa-
Oh Maheshwara —the great Eswara.

Oh, Maheshwara pardon all my faults

Prayer for redeeming us from our faults. As children we are bound to fail and you as father
of all the worlds pardon us from all our faults.

31 99: HipA AT 1Y T TUISH W 99: Fape |
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31 namah kekine saktaye capi tubhyam namaschaga tubhyam namah kukkutaya ;
namah sindhave sindhudesaya tubhyam punah skandamdiirte namaste namo’stu

Meaning and Explanation:

Here various aspects of Subrahmanya are covered and prayers are offered to Him. In Tamil
also we have these aspects included as Vel vaguppu, Mayil vaguppu etc.

-TH: %ﬁﬁmmﬁﬂml namah kekine saktaye capi tubhyam



«H: — namah- prostrations, BB — kekine- to peacock W — $aktaye- Vel/Spear, d- ca-
and, 3 -api-also, ¥ - tubhyam -to you

My prostrations to the Peacock and Vel and also to you,

THISN ¥ TH: PIPCIT / namaschiaga tubhyam namah kukkutaya

H:- namah -prostrations, ©¥l-chaga-sheep, @W— tubhyam -your, -TH:- namah —
prostrations ,dP CTY — to rooster (part of Surapadma)

Prostrations to your vehicle Sheep; prostrations to Rooster
Notes:

Not many may know that Subrahmanya’s first vehicle was the Sheep. There is a story in
Skaanda Purana about how he got this vehicle. Once there was a saint called Narada (not
the Deva Rishi Narada). As he performed a Yaga, the sacrificial sheep grew so huge that it
reached the heavens and touched the stars, and it was troubling everybody. As the Yaga
could not proceed, the saints sought Subrahmanya’s help who then sent Veerabhadra to
subdue the Sheep which was later brought to Subrahmanya. Subrahmanya gave the Sheep
the divine knowledge which is a great blessing and like he did for Surapadma (by taking him
as Peacock and Rooster) he took the Sheep as his vehicle. This comes as part of his bala
leela.

-H: Wﬁ'—%ﬁ.mgw / namah sindhave sindhudesaya tubhyam

“H:- namah-prostrations, - sindhave-ocean, Wﬂm— sindhudesaya -ocean area,
d¥- tubhyam-to you

Prostrations to the ocean and the region on the seashore which is the sacred Tiruchendur.
Notes:

As mentioned in all our Sashtras, whole areas turn pure in the presence of a great
personality. This is why Bharata Desha is considered sacred given the presence of many
saints. As Subrahmanya himself is present on the shore, the ocean and seashore become
pure.

g-: WW@SE/ punah skandamiirte namaste namo’stu

Y-: - punah -again, mﬂj— skandamurte- form of Skanda, -TH:- namah- prostrations, d-
te- you, TH: -namah-prostrations,3{¥d- astu — may my (poetic expression)

Oh, Skanda, | am prostrating to you again.

Thus, in this verse Acharya prostrates to Subrahmanya’s vehicle Peacock, his weapon the
Shakti Vel, the Rooster, his first vehicle sheep, the ocean, and the shore area near the ocean
for their sanctity which is the sacred Tiruchendur region.



Notes:
There are many interpretations for Peacock, Rooster and Shakthi Vel.

Shakthi (Vel) stands for gnana. Valli and Devasena represent Kriya Shakthi and Ichcha
Shakthi respectively. It is with Shakthi (Vel) that Subrahmanya defeats his enemies. People
also worship the Shakthi Ayudha separately. It is said that “Velum Mayilum Thunai”
commonly in Tamil. Even in Panchayatana puja the Vel is included. Just as Shakthi (Vel) is
wide, sharp, and deep so should be one’s knowledge and that is why it represents gnana
Shakthi.

Peacock represents Maya given its different colours, appearances and images. Peacock leads
us to the truth. Subrahmanya or gnana the truth is sitting on the peacock indicating that we
need to cross the Maya to reach the truth.

Rooster stands for sound as it gives the first sound early in the morning. All creations are
based on sound, based on the Veda and the Omkara. So, Rooster takes us to the source the
Subrahmanya- through Vedas we go to him.

dg giqarer g¥g- Veda prathipadya vasthu — Vasthu - object which is shown by Vedas,
(here it refers to rooster), is Subrahmanya.

32. MG YASATIRYTH JAEDId Sa<qd |
ST R SaTRIva

oI & HeT GIRIGMRREAT Il

32. jayanandabhimaijayaparadhamai jayamoghakirte jayanandamurte ;
jayanandasindho jayasesabandho jaya tvam sada muktidanesasiino .

Meaning and Explanation:

Acharya is offering Jaya Ghosha in this verse to Subrahmanya which means victory to
Subrahmanya. It is a traditional practice in temples / our Srimatams to perform Jaya
Ghoshas and also during different pujas. There are different Jaya Ghosha for different
occasions like when Acharya sits for Puja, or starts on a Yatra or accepts a shawl, or accept
prasada from a temple etc. For each of these occasions there is a Jaya Ghosha. It is available
in Kanchi Kamakoti website in English translation.

When a King goes out a Jaya Ghosha is said. When Gods come out on procession Jaya
Ghoshas are uttered. Particularly for Devi there are lots of Jaya Ghoshas. In Chandi Homam
during Poornahuti Jaya Jaya is said many times. Jaya means Victory. Jaya Ghosha in general
is victory to the deity whom we are adoring, means victory to us. We want to become one
with the deity which here is Subrahmanya so victory to him is victory to us.

At the end of Ramayana in Phalasruthi it is said— “Balam Vishno pravardhatam” meaning -
let the strength of Vishnu increase.

Vishnu is always strong. We do not have to pray for his strength. It means - let his
compassion towards his own creations only increase.



Similarly, when we offer victory gosha towards Subrahmanya, it implies we become
victorious as he is victorious and thus the whole creation becomes strong.

STATTGYHSIATURYTH / jayanandabhimaiijayaparadhamaii

l4-jaya- Victory, 3HI1q- ananda-bliss, HH-bhimafi- Abundance/opulence/plenty, ST-
jaya- Victory, 3{UR-shoreless/boundless, YTH-dhamafi — abode/place of living

Victory to you whose Bliss is abundant. Victory to you whose abode is boundless.

Notes:

Abundance of happiness is found only in Bhagawan. He is the personification of Ananda. The
happiness we have is only a small fraction of that Ananda as mentioned in Upanishad,
Lalitha Sahasranamam and so many stotras. He is Ananda solidified.

His abode is boundless. It means there is no place where he is not present. Vishnu is called
Parandhama as Vaikunta is his Dhama which is the highest abode that we know of. Apara
(Dhaman) means boundless. A place which has no limits meaning, he is residing everywhere.

mﬂﬂﬂﬁm/jayémoghakﬁte jayanandamarte

oIy -jaya— victory, 3HY -amogha— unfailing, PId -Kirte— fame, SIT- jaya — Victory,31< —
ananda-Bliss, Hﬁ— marte- form

Victory to your unfailing fame. Victory to your blissful form. In previous verse abundance of
Ananda was emphasized here it means his very form is Ananda.

Notes:

His Kirti never fails. His very form is Ananda. Sat, Chit and Ananda are the attributes given to
Parabrahmam by Upanishads.

Sat - He is not limited by time and space; Chit- He is the one having all the consciousness
that we have only a fraction of. Ananda - he is the embodiment of Bliss. We possess only a
small fraction of that happiness.

W?ﬁlﬂﬁmmﬁ / jayanandasindho jayasesabandho

VOl - jaya — Victory, 3l-d<-ananda- Bliss, fA=-sindho- Ocean,vlY — jaya-Victory , 3RIY-
asesa- nothing left (opposite of sesha — left over), §=I -bandho- relative

Victory to you the ocean of happiness. Victory to you who is the real relative who does not
leave any stone unturned to help us.

Ananda is what we should aim for. We should not derive the Ananda from mundane
objects. That is the lesson Acharya is driving at here. Why are you satisfied with that small



drop of the ocean, go for the ocean itself, is what Acharya suggests here. Ananda is
repeated three times which shows the emphasis on Ananda by Acharya.

Our relatives will be there only during our prosperous moments. It is rare to find a relative
when one is in trouble. All these relatives are transient. But only Subrahmanya stands with
us in all births and does not leave out anything to help us.

Wﬁwmﬁ"\’ﬁ?ﬁ/ jaya tvam sada muktidanesasiino

STT- jaya- Victory, W- tvam - you, TGl - sada - always, 'E[ﬁf -mukti- liberation, ql-dana-
granting, g’-‘?T—es'a— Ishwara, ﬂfﬁ—sfmo— son

Oh, Son of Eshwara, victory to you, who is always ready to give Mukti to us.

Mukti is the aim of all the four human purusharthas. In his closing shloka, Acharya asks for
permanent happiness Mukti and not mundane happiness. Subhramanya is ready to grant

Mukti and we should pray to him for his mercy.

Happiness is required here and hereafter. That liberation which does not bring us back to
samsara, the Mukti is what Acharya is asking for here in the closing shloka.
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33. bhujangakhyavrttena k Irptam stavam yah pathedbhaktiyukto guham sampranamya;
suputrankalatram dhanam dirghamayurlabhetskandasayujyamante narahsah .

Meaning and Explanation:

This is the last traditional Phalasruthi shlokam.

'ﬂﬁ?ﬂ'@ﬁqm Idd I: / bhujangakhyavrtteva kirptam stavam yah

Yol -bhujanga- Bhujanga, 3{&-akhya- named, q%:[-vrttena-chandas,aﬂ'l?i - klrptam-
made of, ¥dd- stavam-stotra, U:- yah-one who

This stotra is made of meter named Bhujanga. One who,

u%@'%lga?ﬁg's'mm / pathedbhaktiyukto guham sampranamya

13|%\-pathet-reads, 1-fﬁ[—bhakti-devotion, Qﬁl?ﬁ-yukto-united with, ‘175.'- guham-Guha,
Uory - sampranamya-prostrating with full attention

Reads with focused devotion and prostrating with full attention on Guha

W Wa‘ﬁwg / suputrankalatram dhanam dirghamayuah

- su- good, YAT-putran-sons, Hcld-kalatram-wife, Y- dhanam- wealth, Eﬂﬁ—dirgham-

long, 3TY:-ayuah-life
good sons (includes daughters), wife, wealth, long life



Notes:

Our scriptures always emphasize son because he carries one’s lineage. He does the
aparakarya (Shraddham) etc. Daughter gets married into another family and carries forward
that lineage.

Eﬂm X ¥: / labhetskandasayujyamante narahsah

?Tﬂ?[—labhet— will get, ¥ -skanda-Skanda, ﬂTﬂW—séyujyam—becoming one, 3d-ante-at
the end, -IX: -narah- person, H:-sah-he

Along with good wife, wealth, long life which are all materialistic benefits for happiness
here, he will also get us at the end of this human birth Oneness with the Lord which is the
highest form of liberation the Sayujyam.

Notes:

Moksha is defined into four categories in our Shastras. The highest category is Sayujyam
which is becoming one with the Lord (indivisible). The other three are Saaroopyam,
Saalokyam and Saameepyam as in Shastras.

Saroopyam- having the same appearance as Lord like Rudra ganas who appear like Shiva
with three eyes as mentioned in Sri Rudra Mantras or Vishnu parshadas holding Shankha
and Chakra like Vishnu himself. This is the first stage of Moksha.

Salokyam- living in the same Loka as the Lord, Kailasa, Vaikunta, Sripura, Skandaloka etc.

Sameepyam — one goes and lives with Lord like in the story of Sundara Murthy Nayanar who
came down to earth from Kailasa for having committed a mistake, and then went back to
Kailasa to live with the Lord.

Sayujyam — merging with the Lord inseparably which is the highest form of liberation where
there is no separation at all unlike the above three. This is offered to the one who chants this
Subrahmanya Bhujangam with devotion (after prostrating to Guha) at the end of this birth.
Great Phalasruthi. This is the highest fruit one can get. That is the greatness of chanting this
stotra.



