4. Shiva Panchakshara Stotram

Introduction:

What is the Panchaksharam? Namah Shivaya is the Panchaksharam. It has pancha (five)
aksharas (letters) 1 H f31aT T. In the Shiva Panchaksharam stotra Adi Sanakaracharya has
expanded the five letters into five shlokas. In earlier times the Panchaksharam was usually
given as an upadesha.

Om is a beeja mantra and is the beeja for all other beeja mantras. Om and Hreem are the two
basic beeja mantras. Om is the beeja mantra for Shiva and Hreem is for Devi, as given in the
Shastras. We cannot chant these beeja mantras without receiving upadesha. Chanting Om is
therefore not required for women. Men having gone through upanayanam and upadesha can
chant Om Namah Shivaya. Women can chant Namah Shivaya, without the beeja mantra Om.
This is in accordance with the shastras.

Namah Shivaya, which everyone can chant, is a potent mantra. You do not need to add Om or
anything else to make it more potent. If something is already sufficient for us, why aspire for
something else? People take upadesha for various mantras from various gurus. This is not
required when they already have the Gayathri mantra which is the most important, and the
most potent mantra.

Each of the letters T A R AT T (na ma shi vaa ya) has been assigned a shloka. Not only the

whole five lettered mantra, but each letter in itself has the potency of getting the blessings of
Shiva. That is the teaching of this great stotra.
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1. nagendraharaya trilocanaya bhasmangaragaya mahesvaraya ;
nityaya suddhaya digambaraya tasmai nakaraya namah sivaya .

Meaning and Explanation:

anig TR ERIERIEE nagendraharaya trilocanaya

T - naga - serpent ; % - Indra - chief - Vasuki, the head of the serpents; 8IRIJ - garland;
3~ tri- three; AT - locanaya- eyes - the one with three eyes



The One who wears Vasuki, the head of the serpents, as a garland, and who has three eyes
represented by the sun, moon, and fire.

Just as 4% is ¢d + 2%, the head of Gods and RG is W + 2%, the head of the humans,
IRl is AT+ %, the head of the nagas or serpents, who is Vasuki. The word Indra when
used alone refers to Devendra, the chief of gods.

Nagendra is sometimes interpreted as Adi Sesha. Shiva is described as wearing Adi Sesha as a
ring, garland, or as an anklet. There are several descriptions of Adi Sesha & Shiva and of Vasuki
& Shiva.

Vasuki is a well-known name in the puranas. Vasuki is the brother of Manasa Devi who is the
incarnation of Parashakthi. Manasa Devi and her husband Jaratkaru were blessed by Shiva.
Their son Astika stopped the Sarpa Yagna (snake sacrifice) that was being performed by
Janamejaya to avenge the death of his father King Parikshit due to a snakebite.

Shiva has three eyes and hence he is called ERIEGIE (trilochanaya). He has the sun (H\Cf surya)
as his right eye, moon (d< chandra) as his left eye, and fire (3‘@[ agni) as his third and center
eye.

Surya, Chandra, and Agni are essential to human life. Agni is essential not only for cooking but
internally for digestion as well. It resides in the stomach as Jataragni (\_ﬂmﬁf). Agni is
everywhere. We cannot function without it. We cannot perform Smartha Yagna or Shrauta
Yagna without Agni.

Surya, Chandra, and Agni are pratyaksha devatas i.e. we can see them directly with our eyes
while we can only imagine the other devatas. These pratyaksha devatas are Shiva’s eyes.

The eye is the most important part of the human body. The shastras say, g feseaoT I94H
UYTTH" — sarvendriyaanam Nayanam pradhanam

Nayana (eye) means “it leads”. The eye leads. Without the eye we cannot go anywhere. The
most important part of the body is assigned to the sun, moon, and fire.

’J-M'ITR'ITITCIH%’HTRT | bhasmangaragaya mahesvaraya

Y — bhasma - sacred ashes; 37— anga - parts of the body ; IV ragaya- colored or
smeared - anointment; Hgl— Maha — great; _sc”.ﬂ— edvaraya - lord - the great lord

The great lord Shiva, Maheshwara, who is smeared with bhasma, the sacred ashes, also known
as vibhuti.



The shastras bring out the significance of bhasma. The shastras ask us to never be without
vibhuti. “If | see anyone without vibhuti on their forehead, | should take a bath because it is the
equivalent of visiting a shmashana,” (cremation ground) say the Shastras.

A shloka in the Devi Bhagavatham contains the various names of vibhuti.

YIGIG YT Fdkd Y BGHE T/
Ylasfladmel Gar Ve RETBRI geT 11 (11-14-32)

Bhasanath Bhasitham Proktham Bhasma Kalmasha Bhakshanath
Bhoothir Boothikaree Pumsaam Rakshaa Rakshakari Pura (11-14-32)

It has been called as Bhasitham because it shines. It has been called as Bhasma because it eats
away Bhakshanaath (H&UIIA) - our sins (P HY). Wearing vibhuti destroys all sins. It has been
called as Bhoothi (“ﬂ%l) because it brings prosperity — Bhoothikari (W). It has been called
as Raksha (X&) because it protects us from evil spirits - Rakshakari - ?&‘m).

Another shloka in the Devi Bhagavatham explains the ‘bha’ (H)and ‘sma’ () in ‘Bhasma’

(H¥H)
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Bhajanaath Sarvapaapagnam Smaranaachcha Shivankaram
Bhasma chethi samaakyaatham Bhukthimukti pradhaayakam

Bhajanaath Sarvapaapagnam - Wearing vibhuti destroys all my sins. Smaranaachcha
Shivankaram; - Vibhuti reminds me of Shiva and hence it brings me auspiciousness. Bhasma
chethi samaakyaatham - That is why it is called bha-sma. Bhukthimukti pradhaayakam - the
greatest auspiciousness for the human is mokska. Vibhuti gives us all enjoyments (bhukti) and
final moksha (mukti).

e R[S ﬁ"TWTI'q - nityaya Suddhaya digambaraya

T - nityaya - eternal; [ - Suddhaya - ever pure; ﬁTIF - dik- directions ; SR —

ambaraya - garment - the one who wear the directions as his garment

The One who is eternal, ever pure, and wears the directions as his garment i.e. the one without
any limitations or attributes.



Nitya means, eternal, not defined or limited by time. We have a certain time of birth and a
certain time of death. Shiva has neither birth nor death. He is not limited by time, nor is he
limited by space.

R (shuddha) is to be ever pure. Nobody, except Bhagavan, can claim to be ever pure.

R Je& Had (shuddha buddha mukta) is to be ever pure, to be ever full of knowledge-
consciousness, and to be ever liberated and never bound. Only when one is bound, does he
have to be liberated. Shiva is never bound.

Shiva who wears the eight directions as his garment is called ‘digambaraya’. This is to say he has
no Upadhi (limitations) and he has no attributes (such as white, black, tall, short,
knowledgeable, not knowledgeable, poor, wealthy etc.). He is free from all attributes. He is
consciousness incarnate. Consciousness is not his attribute, it is his nature. Bliss is his nature.
Being eternal is his nature. He is sat-chit-ananda. He is ever naked in that sense.

T PRI TH: G tasmai nakaraya namah éivaya

?‘l@—tasmai - to Him; 7 @RI - na karaya - to the letter ‘na’ -; 1H: namah - prostrations;

fRramg - Sivaya - to Shiva

Prostrations to Shiva who is reflected in all his potency in the letter ‘na’ (4 -AhIRM). In this
shloka the letter ‘na’ is represented by ‘Nagendra Haraya’

In Samskrit when the 3{UY (avyaya) of IR (kara) is added to a letter, it refers to that letter.
For example, PR (akara) refers to the letter 3 (a). The word ‘Om’ consists of 3{hX (akara),
3PIX (ukara), and HHIR (makara).

The letter ‘na’ e is called IPIR (nakara). TP IRTY (nakaraya) is prostrating to the letter ‘na’ (<)

| prostrate to Shiva and | also prostrate to the letter ‘na’ () because the letter ‘na’ () has the
full potency of Shiva.
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2. mandakini salila candana carcitaya nandi$vara pramathanatha mahesvaraya ;
mandaramukhya bahupuspa supijitaya tasmai makaraya namabh sivaya.

Meaning and Explanation:




W’ﬁﬁﬁ-ﬂm-m-ﬂﬁa’m - Mandakint salila candana carcitaya

HTfdt — Mandakini - Ganga; TfeTd —salila - waters; d-a - chandana - sandal paste; Idar

— carcitaya - smear - the one who is smeared

The One who is given an abhishekam with the waters of Ganga (also known as Mandakini), and
who is anointed with sandal paste.

Note: Shiva is fond of abhisheka ( 3IAYF sacred bath) and is called abhisheka priya just as
Vishnu is fond of alankara ( 3/ci@BIN decoration) and is called as alankara priya. We do abhisheka

for Shiva with the Ganga waters. He is anointed with sandal paste ( d=G<1). Sandal is one of

eleven dravyas (G<d materials) used in Rudra Abhishekam.

HTQ&’H?-W?-HTQI-H%W nandi$vara pramathanatha mahesvaraya ;

:Ir_qpf -Nandrt, the bull vehicle of Shiva; _SC%T—Ts'vara- lord of Nandi; YHY group of Shiva’s
attendants called Pramatha Ganas ; I — natha- lord of the Pramatha Ganas; Hgl - Maha
great; g%l?— Eswara - lord

The One who is the lord of Nandi, the lord of the Pramatha Ganas, and who is the great lord.
Shiva is the lord of Nandi and called is TaI%Y. Nandi, the great bull is Shiva’s vahana (dlg
vehicle). Nandi was born as a brahmana boy and because of his tapas, Shiva appeared before
Nandi’s father and said he would take his son, Nandi, as his vehicle. Nandi means always to be
happy and in bliss (ananda). The worship of Nandi is a must before we worship Shiva. The
worship of Nandi gives us bliss and when we go to Shiva, we are full of bliss and we have
forgotten all our samsara worries.

Shiva is the lord of the Pramatha group of Ganas. Pramatha is one of the groups of Rudra
Ganas. They are various groups of attendants of Shiva. Even Bhoothas and Pisachas are
sometimes shown as his Ganas. Mantana means churning (as in the Samudra Mantanam in the
Puranas). Pramatha means troublesome and the Pramatha Ganas churn and torture us because
of our sins. Sri Rudram describes what the various Rudra Ganas do to devotees and to sinners.

Note: In the Skanda Purana there are occasions when the Devatas try to have an audience with
Shiva in Kailasa but Nandi stops them and would say to the Devatas - “This is not the time for
you to meet and have darshan of Shiv” go back. This is Nandi’s power. He is the one who allows
you to have darshan of Shiva. Vishnu too was once stopped when he led the group of Devatas to
Shiva at a time when the Devatas were suffering at the hands of the asura Surapadma. The
Devatas wanted to have darshan with Shiva to request him to marry Parvathi so that
Subramanya could be born to vanquish Surapadma. Nandi did not allow them in since it was not



the right time yet. Surapadma was destined to have a long life and the time had not come yet
for his destruction.

W-W-W - mandara-puspa bahupuspa supijitaya *

HcIR — Mandara — Mandara flower; Y™ - puspa - flower; dg Y™ — Bahu puspa - many
flowers; § 1?I._;%Fﬁq-wellworshipped

The One who is well worshipped with many flowers such as the Mandara flower.
Mandara is one of the favorite flowers of Shiva. The Arka and Drona Flowers are his favorite as
well as described by Appaya Dikshitar in Atmarpana Stuti. These are simple flowers that are

used in the worship of Shiva in addition to Bilva which is a leaf. (UH)

*We may sometimes see the following alternate version to this line of Shloka.

W—W%HW—WW — makara Mahitaaya supdijitaya - HPRR — makara - the letter H;
—Mahitaaya - one who has mahima, reveling in the glory; ﬁ{%lﬁ'l’q—supajitdya - well
worshipped

The One reveling in the glory of the letter ‘ma’ H, and who is well worshipped.

T APRI 9: RAEM - tasmai makaraya namah Sivaya

?‘Rﬁ—tasmai - to Him; HHRIY — ma karaya - to the letter “ma” ; "H: R namah Sivaya -
prostrations to Shiva

| prostrate to that Shiva whose full potency is available in the letter ‘ma’ (). In this shloka the
letter ‘ma’ (H) is represented by Mandakini (IIETM).
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3. Sivaya gaurivadanabjavrinda- siiryaya daksadhvaranasakaya ;
srintflakanthaya vrsadhvajaya tasmai Sikaraya namabh sivaya

Meaning and Explanation:

R Tﬁ'\ﬁﬂﬂﬁlﬁ-. $ivaya gaurivadanibjavrinda



fRramg - ivaya - to Shiva; R - gauri- Parvathi; dg- —vadana- face ; 3o Abja — lotus - lotus
like face; 9=a- vrinda- group;

fR1ar - What better way to start a word with f than Shiva! The concept of Shiva includes
Shambu who is auspiciousness incarnate and Shankara who bestows auspiciousness. The
thought and name of Shiva brings auspiciousness.

Shiva, who is auspicious, is the Sun to that lotus which is the face of Gowri. Just as the lotus
blooms in the presence of the sun, Gowri’s face blooms in the presence of Shiva. Vrnda (9-<) is
a group, hence abja Vrinda’(3{os] dq) is a group of lotuses.

Notes:

Why is the face of Gowri compared to a group of lotuses instead of one? Gowri personifies the
entire creation. There can be no creation without Gowri. Without Gowri, who is Shakthi, Shiva
cannot create anything. Creation is manifold. Gowri’s lotus face is seen in the manifold of the
entire creation as many lotuses. Devi Mahatmyam says all women are the personification of
Shakthi. Hence all women’s faces are lotuses.

Another way to interpret this is to see the face like a poet does, and see it as several lotuses
such as lotus eyes, lotus forehead, lotus cheeks. In Kamba Ramayanam, Kamban describes
Rama’s form as a forest of lotuses - “Thaamarai kaadu”. He describes the entire body parts of
Rama viz, his feet, hands, thighs, forehead, cheeks, and eyes etc. each as lotuses.

So the face itself can be seen as a group of lotuses.
?Iq'h GEITEATRIDPTY - siiryaya daksadhvara nasakaya ;

ﬁq'fq - stiryaya - sun - @& daksa— Dhaksha Prajapathi; 3{®R[J — adhvaraya- yaga - Daksha’s
yaaga; "IRIDh[T — nasakaya - destroyer

The One who is the destroyer of Daksha Prajapati’s yaga.

Daksha Prajapathi, the Son of Brahma and Father of Sati, in his arrogance, despises Shiva in the
presence of Nandi during a yaaga conducted by Brahma. Nandi cursed Daksha that he would
meet his death at hands of Shiva.

Daksha later conducted a yaaga without inviting Shiva. Shiva’s consort Sati, Daakshayani, who
was Dakshaputri (Daksha’s daughter) took permission from Shiva and attended Daksha’s yaaga.
She was also disgraced by Daksha. She consigned her body to flames. Angered by this, Shiva



plucked one of his hairs and created Virabhadra and Bhadrakali, who went to the yaaga hall and
dismembered many Devatas and killed Daksha. At the plea of Brahma, Daksha’s father, Shiva
out of his compassion brought Daksha back to life and gave him a head of a goat.

Note: The lesson here is Shiva-ninda (criticism) and Guru-ninda (criticism) should never be
tolerated. The shastras explicitly say that if you are in a place where anyone criticizes the Guru
or Shiva, pluck his tongue out without thinking twice. If you are incapable of doing so, go away
from that place.

Nasvera qUEISITY - $rinilakanthaya vrsadhvajaya

oY — &r1- Sri refers to haalahala poison in this context; RIS - nilakanthaya - blue
throated; 9¥ — vrsa — bull; @9 — dhvajaya - flag - flag with the insignia of the bull

The One who is blue throated, and who has the bull as the insignia on his flag.

For the welfare of the world, Shiva consumed the haalahala poison that emerged when the
ocean was churned by the Devas and Asuras for getting Amrutha. The poison that he held in his
throat, turned it into blue.

Shiva has the bull both as his vehicle and in his flag. The vahana (vehicle) and the flag’s insignia
can sometimes be the same. From a distance you can see only the flag and when you see the
flag you are reminded of Shiva.

T RBRM 79: REN - tasmai sikaraya namah sivaya

T - tasmai - to Him; 1 R - Sikaraya - to the letter f3r. 79: fRra™ — Namah Sivaya —
prostrations to Shiva

My prostrations to that Shiva who manifests himself in the letter ‘shi’ (ﬁT). In this shloka the
letter ‘shi (fgf) is represented by Shiva.
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4.vasistha kumbhodbhava gautamarya- munindra devarcita $ekharaya ;
candrarka vai$vanara locanaya tasmai vakaraya namah sivaya

Meaning and Explanation:

T:Iﬁl'g -W-Tﬁﬂ'ﬂﬁ- | - vasistha kumbhodbhava gautamarya



Hﬁm —vasistha — Vasishta Sage; ¥ — Kumbha- pot; 3+&d — Udhbhava — born —( Sage
Agastya- born in a pot), TﬁT‘IT[— gautama - Sage Gautama; \3ﬂ1‘f—érya— respectable,

'ﬂ‘ﬂ? -&aTfed-RWRM™ - munindra devarcita sekharaya

HT-ﬂr_s{— munindra - great munis; <d deva - God; 3T arcita- worshipped by the gods; TR
— $ekharaya — having head

The One whose head is worshipped by Sage Vasishta, Sage Agastya, Sage Gautama, respectable
great Munis, and by Devas.

Notes:

Vasishta is a great name in the Sanatana Dharma literature. He is the resplendent son of
Brahma and the purohita of Rama’s vamsha, the lkshvaku (Solar) dynasty. Vasishta says he
chose to become a purohita of the Ikshvaku dynasty from the very beginning of the vamsha
starting with Manu because as a Trikalagnani (one who knows the past, present, and future), he
knew that Rama was going to appear in the vamsha. And Rama being Paramatma, Vasishta did
not want to lose the chance of being a purohita to Rama.

There are eighteen smritis in the Sanatana Dharma including Manu Smriti and a smriti authored
by Vasishta called Vasishta Smriti.

Agastya, born in a pot, and hence known as Kumbhodhbhava, was the son of Mitra and Varuna.
Vasishta and Agastya are considered brothers since Vasishta once had to be born in a pot too.
The story goes that Vasishta was cursed by Vishwamitra to lose his body. Vasishta’s father,
Brahma, took pity on his son and gave him a body which was born in a pot, to Mitra and
Varuna. Vasishta then regained all his glory and memory.

Agastya is known for his numerous achievements, one of them being balancing the north and
south sides of the Vindhyas. During Shiva’s marriage a big crowd gathered in the north of India
causing the northern land to sink. Agastya though short in stature came to the south of
Vindhyas and established balance between the north and south. He also brought down the
conceit of the Vindhyas that was growing in height which he brought down. He is also known for
bringing the Kaveri to the south in a kamandalu as directed by Shiva

Gautama was a great sage. Gautama by his penance brought down Godavari to the earth.
Godavari is a great river equivalent to Ganga in her greatness. Godavari is also known as
Gautama Ganga. Gautama was a devotee of Shiva. The Mahabharatha and Devi Bhagavatham
describe his greatness. When the whole world was in famine, Gautama prayed to Gayathri Devi.



Gayathri Devi blessed him with an akshaya pathram and Gautama was able to feed the vast
humanity. He is also the author of Gautama Smrithi.

Munis perform manana. Their manas (mind) is completely devoted to the meditation of Shiva

W-%M-Fﬁw - candrarka vaisvanara locanaya

g% — candra- moon; 3 — arka - surya, sun; a%I'FN— vai$vanara — fire / agni; A -

locanaya — eyes; The One with moon, sun, and fire as his eyes.

In this shloka Shiva’s eyes are explicitly mentioned as Chandra (d% moon), arka (3‘@ sun) and
Vaishvanara (%%I'ITR) fire).

Surya is the giver of life and is the bestower of food grains. Chandra bestows the essence of the
food grains. Vaishvanara is agni and its importance has been described in Shloka 1.

T IPRM T9: A - tasmai vakaraya namah Sivaya

T — tasmai - to Him; d PRIY - vakaraya - to the letter Va ; -H: fRam - namah Sivaya —
prostrations to Shiva

My prostrations to that letter ‘va’ (d) which represents Shiva in all his potency. In this shloka

the letter ‘va’ (d) is represented by Vashishta (aﬁﬂg)
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5. yaksasvarupaya jatadharaya pinakahastaya sanatanaya;

divyaya devaya digambaraya tasmai yakaraya namah sivaya

Meaning and Explanation:

G -ETYNY SICTURTYT - yaksasvartpaya jatadharaya

Y&-XdEUMY — yaksasvarupaya - form of a Yaksha; (also Yagna swaroopaya — form of Yagna)
VICTYRTY — jatadharaya - wearing matted hair (jata)

The One who is worshipped in the form of a Yaksha, and who wears a jata. In this shloka, Shiva
is mentioned as having the form of a Yaksha. We may find this strange and wonder how this is



possible? We usually know Shiva with a form with matted tresses, with Ganga, and serpents,
and sometimes in the form of ArdhaNareeshwara where he gives his left half side to Parvathi.
Now let us see how Shiva can be interpreted as having a form of Yaksha. There are two possible
interpretations.

First interpretation is that there are seven lokas above the earth. Between the earth and
Swarga Loka is an intermediate antariksha region called Bhuvar Loka. Here, reside the demi
gods like the Yakshas, Kinnaras, and Gandharvas. The head of the Yakshas is Kubera. Kubera is
a devotee of Shiva. Shiva, who is fond of all his devotees devoid of any favoritism, was fond of
Kubera. Kubera performed great tapas to attain Shiva. Shiva was extremely pleased and gave a
corner of Kailasa to Kubera. A Yaksha who can only live in Bhuvar Loka, not even in Swarga
Loka, was now given a corner in Kailasa. Shiva called him a friend. In the Sri Suktam and
Puranas, Kubera is called Devasakha (friend of Shiva). In the Sri Suktham there is prayer - “May
Deva Sakha (Kubera/Wealth) come to me.” Kubera is in charge of Nava Nidhi, the nine forms of
wealth. It was Shiva who appointed him as the custodian of wealth. We see how Shiva gave
Kubera wealth, a place in Kailasa, and a status of a friend. Therefore Shiva is a Yaksha
swaroopa. Shiva is represented by Kubera in all his glory.

Another interpretation for Shiva as Yaksha swaroopa is from a story in Kenopanishad and Devi
Bhagavatham. The Devatas were very pleased with their victory over the asuras. They
celebrated their victory in Amaravathi, which is Indra’s assembly hall. While there was nothing
wrong with the celebration, it soon went out of bounds, with the Devatas’ pride increasing, that
they had won the battle out of their own strength.

Devi wanted to teach them a lesson. She brought Shiva in the form of a Yakshas (a great column
of light) to the assembly of Indra. The sudden appearance of a column of light perplexed
everybody and Indra sent Agni to find out who the identity of this Yakshas.

Agni displayed his prowess to the Yakshas but he was unable to burn a small dry blade of grass
that the Yakshas had challenged him to burn. Agni lost his pride and returned to Indra. Indra
dispatched Vayu but Vayu was unable to shake this smallest blade of grass. Vayu lost his pride
and returned to Indra.

Indra learned his lesson. He saw the Yakshas at a great distance but as Indra got closer the
Yakshas disappeared. Indra prayed to Devi. “Agni and Vayu had darshan of the Yakshas but | am
unable to,” he lamented, “I am a worse sinner than them.” He performed a tapas for many
years. Devi appeared before him and taught him gnana. Devi told Indra that his arrogance was
the reason Shiva came in the form of a Yakshas to teach him a lesson, and said “You are
incapable of burning or shaking a blade of grass, yet you claim that you won the battle against
the asuras through your own power. Your victory was because of my power.” This form of
Shiva as Yakshas is referred to Yakshaswaroopa in this shloka.

Shiva is known as dhoorjati, wearing a heavy jata. The shastras describe the jata as beautiful,
and shining in red.



We may sometimes see the following alternate version to the first line of Shloka 5.
YIA-TA-UR SICTYURTY - yaksasvariipaya jatadharaya (Yajnya)

II-TI™UM — yajnyasasvaripaya - form of yagna; SICIURTYT — jatadharaya - wearing matted
hair (jata)

The One who is worshipped in the form of Yagna, and who wears a jata.

foeT- B UATdATT - pinakahastaya sanatanaya

U - pinaka- the bow called Pinaka; &¥dld — hastaya- holding in the hand; HTd-I —
sanatanaya - — eternal

The One who holds the bow called Pinaka in His hand, and who is eternal. Shiva holds the
Pinaka bow and is called Pinakapani. Vishnu holds the Saranga bow and called as Sarangapani.
The two bows were made by Vishwakarma from Maharishi Dadhichi’s backbone.

Shiva is eternal and ever present. There is no time when He is not present.

Note: Our religion is called Sanatana Dharma and not Hinduism. It is the eternal dharma, a
dharma that is ever present, with no beginning nor end.

feourg ¢ary TR - divyaya devaya digambaraya

oo - divyaya -quality of shine; <arg - devaya — deva -shine; ﬁa? - dik- directions; SR
—ambaraya- in the context of this shloka it means sky instead of garment as in Shloka 1

The one who shines, who is the quality of shine itself, and who is subtle consciousness
enveloping creation like the sky envelops all directions.

Deva is one who shines. Devas have an innate capability to shine. A deva is represented with an
arc of light around the head. Shiva is Maha-Deva. All shine comes from Shiva. The quality of
being a Deva is personified in Shiva. All devas derive their shine from Shiva.

In Shloka 1, Shiva was described, Digambaraya, wearing the directions as his dress i.e. he has no
attributes and he is ever pure. We might wonder why this word is being repeated since that
would be a dosha in poetry. However, we always find another meaning for this word. Shankara
in his bhashya on Vishnu Sahasranamam always finds an alternate meaning for any word that is
repeated.



We have seen that ambara means garment. It also means sky. The sky is the cover or sheath for
all the eight directions. There is nothing higher than the sky. Shiva is the sheath for all the
directions. All creation is contained in the directions. Hence Shiva is the overlord of the entire
creations and he is subtle just as the sky is subtle. He is called as Chidambaram (chit-ambaram),
Shiva is the envelope of consciousness enveloping the entire creation.

T gHRM 79: fREN - tasmai yakaraya namah sivaya

T - tasmai to Him; d DRIY -yakaraya - to the letter ya’ a9 R - namah sivaya —
prostrations to Shiva.

My prostrations to that letter ‘ya’ (d) who represents Shiva in all his power and potency.

6.U&RIAE YU T: t3fesaafd) | Radieumamiia fRe= @8 died &1

pafichaksaramidam punyam yah pathécChiva sannidhau| sivalokamavapnoti sivéna saha modaté

Meaning and Explanation:

UAT&R — Panchaksharam - the Panchaksharam Stotram; E?—Idham - this; EU?:T_ Punyam -
meritorious; U: — ya: - the one who; tl%?[— pateth - reads; g ﬂﬁ‘iﬁ— Shiva Sannidhou - in
the sannidhi of Shiva; fR1gelids shiva Lokam — Shiva loka ; &W@ﬁ— Avapnothi — attains; IPIGE]
—=Shivena - with Shiva; g —Saha - along with ; Iﬁﬁ?f— Modhare - enjoys the bliss

The one who reads this meritorious Panchaksharam Stotra in the sannidhi of Shiva attains
Shivaloka at the end of his human life and enjoys the bliss of Shiva along with Shiva. There are
stories of devotees for whom Shiva sends his Vimana with Rudra Ganas who take the Shiva
bhakta in the Vimana to Kailasa.

There are four types of Moksha depending on the qualifications of the bhaktha —

e Salokyam, (living in the same realm (loka) as the Lord.);
e Samipyam, (living near the Lord)

e Sarupyam, (living with form same as the Lord) and

e Sayujyam (complete merger with the Lord.).

This phalasruti can be applied to any of the four types of Moksha. For the highest type of
Moksha which is Sayujyam, this shloka can be interpreted as becoming an indistinguishable part
of Shiva (not being apart from Shiva) and enjoying all the bliss of Shiva.



Thus concludes the Panchakshara Stotram which is familiar to many people and which is
chanted everyday in Shiva’s sannidhi by many devotees.



